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Publisher’s Note 


We are extremely happy and as a matter of fact there 
is no limit for our joy and we are ever grateful to Lord Sri 
Vehkateswara and Goddess Padmavati, since we are able to 
place before the devoted readers our 247th Publication relating 
to Sri Rukminisa Vijaya — Part IV, sargas Fifth & Sixth combined. 

Our Joint Secretary, Sri T. S. Raghavendran, M.A., B.L., 
Advocate has written this book taking large pains and has devo¬ 
ted almost his life for the propagation of the philosophy of Sri 
Madhvacharya to all the devotees of the world. 

Wc are totally amazed and we consider this as a wonder in 
the world when one single author has written so many books on 
Vedanta which can reach even ordinary people with limited 
knowledge of Sanskrit and sastras. 

We quote here an observation from great Mahamahopa- 
dhyaya Prof. K. T. Pandurangi of Bangalore has written while 
wondering and appreciating and congratulating Sri T. S. Ragha¬ 
vendran as below : 

am in the academic field for the last 60 years. 

I have not come across any scholars who has made such a 
big contribution, either quantitatively or qualitatively”. 

^^Srimad Bhagavata is Simha i.e. Lion and Sri 
T.S.R.’s works are Manavaka, the boy. I congratulate him 
for his achievement”. 

Prof. D. Prahladacharya of Bangalore states : 

“I have no word to express my admiration for the 
yeoman service being rendered by your kindself to Sri 
Madhva Siddhanta, single handedly. 
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My only prayer to the Lord is to give you more health 
and strength so that you can continue to contribute such 
splendid work on §ri Madhva Siddhanta for a long time”. 

Prof. T. S. Rama Rao of Chennai states : 

‘‘I find that your book are evidence of your ripe and 
and intensive scholorship in Madhva Granthas. I am 
amazed that a very busy lawyer like you could write so 
extensively and so well on Madhva granthas. I pray 
Hari-Vayugalu to bestow on you with a long and healthy 
life so that you may serve the Madhva public with such 
learned publication in years to come”. 

V. Vijendra Rao of Chennai states : 

^^The entire Madhva fraternity is profounded your 
eminence and scholarship. May your good work continue 
is my prayer to Lord §ri Hari. 

I am very happy that in your unsatiable thurst to pen 
iSrlmad Acharya’s works and Hari-Bhakti you have chosen 
this and each book is a master peace work”. 

“Sri Madhva Ashtottaram is a crowning jewel. 
The reasons for Advaitins not accepting Paheharatra have 
been very strongly brought out by you. I was very much 
impressed by this. 

Such a highly erudition filled work Adhikaranas etc. 
have been made so lucid and simple, to be understood by 
a common man, by translating in English, shows really 
your greatness”. 

Balaji Rao, Chartered Accountant, Mumbai states : 

‘‘We are indeed very fortunate to have your Asso¬ 
ciation and be blessed with the books written by you. 

Each book is like a marvel and undoubtedly a 
valuable treasure for all seekers of knowledge. The style 
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in which these books have been written is excellent and 
even complex topics have been covered in such way that 
appeals to the layman as well as learned pandits. 

Besides the reader derives merit (punya) of reading 
entire sadagamas irrespective of which book is being 
read. 

Please continue to bless us and guide us so that we 
are able to appreciate the glories of our Srimad Acharya’s 
granthas”. 

Reply by Mr. Tackleberry to Mr. Jaswant in South Africa 
(www.madhva-online-com-madhvabooks) 

Originally posted by Tackleberry : 

I ^.n also a Dvaitin and Madhvacharya who is 
none other than Sri Vayu woke me up from my deep sleep 
slumber and enlightened me about the glories of l^riman 
Narayana through an author by the name of T. S. Ragha- 
vendran who has translated all the Sanskrit slokas into 

English. 

Please read the book titled ^^Authentic Elucidation of 
Gita’’ by §ri T. S. Raghavendran. It is published by §ri 
Madhva Siddhanta Onnahini Sabha, Tiruchanur - 517503 
(Near Tirupati). 

Hope I have given of some help to you.” 

Professor G. V. Nadagouda, M.A., Hubli states : 

‘^Your indefatiguable energ}^, your unimpeded enthu¬ 
siasm and scriptural animation are indeed invtgourating - 
your devotional fervour and philosophic acumem are really 
inspiring. Your spate of looks on scriptures, in your busy 
professional schedule, covering the entire range of sastras, 
deserves attention of the Pandits and the religious folk. 

You are ambi-dexterous : soked in Sanskrit classics 
and Sanskrit parlance, you can weild the English langu- 
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age, as well, with confidence. The successful execution of 
the phillanthropic works you have undertaken so far, 
reveal your religious rigour. 

I pray the Almighty to bestow on you a long lease of 
life, robust health and enough prosperity to terminate all 
your tasks on hand, and the envisioned ones too, in good 
time”. 


^ri Banaaji Srinivasa Murty of Bangalore, a senior and 
sincere devotee of ^ri Hari-Vayugalu, observes about ^rl T.S.R. 
as under : 


‘‘You are above many many in 
“You are above many many in 
“You are above many many in 
[Propagation of Tatvas] 
“You are above many many in 
[to §ri Hari-Vayugalul 


Age 

Bondage 

Cleverness 

Devotion 


“You are above many many in — Entertainment 
[that is, in making right ways of 
living to please Sri Hari-Vayugalul 


“You are above many many in -- Fatherly 
[to those who seek truth] 

“You are above many many in — Generosity 
[in teaching not only loukika 
but also Paramarthika] 

“You are above many many in — Honourable 
[doing most God pleasing acts 
as honourary servent of Him] 


“You are above many many in — Innovation 
[of all kinds - both Sri Vyasa 
and Sri Dasa sahityas] 
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“You are above many many in - Jnanam 

[still doing ^ravana, Manana, and Swadhyaya to 
know more and more about Sri Hari-Vayugalu].... 
“You are above many many in — Zeal. 

Dr. S. S. Badrinath, (PadmabhOsana etc.). President & Chairman, 
Medical Research Foundation, Chennai 600006, states ; 

“I an delighted to learn of the book release on 5-12-04 
at Coimbatore. It is heartening to note that the one being 
published today is 102nd in the series by you. I am proud 
of you and thanking you for the yeoman service you are 

rendering to our religion . 

M. B. Pranesh, IAS (Retd)., Former Principal Secretary, Govt, of 
Tamilnadu states : 

“Lakshmi (she is also an I.A.S. Officer Retd.) and 
I are very happy to receive the books sent by you about the 
Mahimas of the Cow and Ganges. Thank you very much. 

You are doing yeoman service by making so many 

Sanskrit works accessible to persons who do not know that 

language but are educated in English. The number of works 

has already crossed 165 . 

We wish and pray that goddess Saraswat should keep 
your pen flowing and make you deliver more and more 
books to the devout Bhaktas”. 

“Just as Bhagiratha brought Gahga from heaven 
and made it possible for all to bathe in the Gahga, you 
have brought our noble books from the realm of Sanskrit 
scholars and made them accessible to those of us, who 
have received University Education in English. 

Because of your efforts, some of us have been able to 
sample the wonderful treasury of Jhana and Bhakti built up 
by our Acharyas in the past. 
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Scoring a century is a great feat even for good cri¬ 
cketer. Writing a hundred pages is a Herculean task for 
most of us. You are set to complete a century of books 
and more, which is like completing a century of centuries. 
You have indeed received divine blessings, which alone 
can make such feat possible. My deep regards to your 
profound scholarship, assiduous industry and profilic 
expression”. 

R. B. Kanchi, Navanagar, Bagalkote, states : 

^Wour uncommon innate ability with active aptitude 
based on resourceful nature is highly appreciated by the 
renowned persons of philosophical outlook. 

The research mentality and rest-less involvement in 
finding out the unknown contents of scriptures through 
constant study are the main causes of such valuable and 
intellectual work. 

The book nearing 170 written by you since last two 
decades or so, are useful for ready reference not only for 
Madhvas but also for the general public of philosophi¬ 
cal thirst. This real gain is due to special anugraha of 
your Vidya-Guru, Pujya Sri Subbachar, 
and your Kulapati Anandamaya Lord of Tirupati Sri 
Vehkateswara”. 

Ravi K. Mahuli, General Manager (Dredger), Mazagon Dock Limited, 
Mumbai - 400 010 States : 

‘Wour books are really a tresure. I dont want to say 
any word about it, as my words will not be able to describe 
the pleasure of reading. In Madhva Vijaya it is said - How 
does Paramatma’s leg look like - They similar to other leg. 
Similarly your writing at one place is similar to your writing 
at other place. Other books - Dwaita Siddhanta books - are 
a treasure”. 




IX 


We are happy to inform that the books of !^rT T. S. Ragha- 
vendran are included under faculty - Washington - edu (in Google) 
— Title : Texts whose authors can be dated. 

Authors listed chronologically - 15th Century to the 
present 1085.3.2. T. S. Raghavendran. 

‘‘Greatness and Uuniqueness of Sri Sattatwaratna- 
mala” Dhp 21.1-2 1991,16-19. 

The learned author has taken very large and huge con¬ 
siderable pains for writing this book and if a devotee reads 
carefully this book his bhakti towards Sri Hari-Vayugalu will 
increase to a very large extent and this is the only and proper 
way to attain Moksha. 

Sri T. S. Raghavendran, popularly known as T.S.R. who 
is also my Vidya-Guru, is a highly devoted humble and sincere 
scholar. He has been well traditionally and systematically trained 
by his father and Vidya-Guru Tamraparni Sri D. V. Subbachar, a 
star in the sky of Dwaita Vedanta, for a number of years. His Guru 
felt extremely happy at the humble achievements and growth of 
his son-sisya and blessed and ordered him to workout plans and 
schemes, so that the works of Srimad Acharya and his followers 
can be carried to the ordinary devoted public who may not be 
able to read the original works due to multivarious handicaps. 
Following the mandate of his father sincerely and in an humble 
way, Sri T. S. Raghavendran, working round the clock, to fulfill 
the promise made to his father and Vidya-Guru. This humble 
Sri T.S.R. is achieving the results by Sri Hari-Vayugalu’s grace 
step by step. 

Sri T.S.R. has to be thanked by one and all through out the 
world for his very sincere and highly dedicated devoted service to 
the world of Vedanta and Dwaita religion in particular. 
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The most noteworthy point is, that, he never aspires 
anything even in mind in return of worldly gain at all. All that he 
humbly wishes that the devoted readers should amass virtues 
and should obtain the grace of §rl Hari-Vayugalu and thereby 
he obtains a share in it, and he feels highly satisfied and feels 
immensely joyful and thanking Hari-Vayugalu for having chosen 
him for this great noble task. S. M. S. O. Sabha and the entire 
world of Vedanta, should always be indebted to him for such 
selfless great services rendered. 

Incidentally §rl. T. S. Raghavendran, has written and pub¬ 
lished 178 works which are very useful for all, which are listed 
below. They are most useful and essential now and are connected 
to topics of large interest to the devoted truth-seekers. This is the 
only way to march towards spiritual path to Moksha and these 
works are hailed throughout the world. These works are the need 
of the hour for devotees. 

The publications are: 

(1) ^ - Unique Glory of ^ri Vayu-Tattwa 1992 


(2) - Incomprehensible and 

Extra-ordinary Power of Lord Narayana 1994 

(3) -Action or Agency of the soul 1995 

(4) - Quiz in Bhagavad Gita 1995 

(5) - 
Authentic Elucidation of Gita -1 Chapter - 

Arjuna’s Mental Distress 1995 

(6) M<d<: - Hari is Supreme. 1995 

Authentic Elucidation of Gita - II Chapter Part I 
Sahkhyam = Knowledge. Verses 1 to 38 1996 
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(8) -fl[^MsWIWr: - #T: = gqi^T; 


Authentic Elucidation of Gita-II Chapter, Part II 

Yoga = Means. Verses 39-72 1996 

(9) %nH--i<^mKddlrM4P|u[^:(1 tO 170 «t^:) 

- Mahabharata Tatparya Nirnaya, 18th Chapter. 
Verses - 1 to 170. Tour of Pandavas. 1996 

(10) ^^5m^-WorldisReal 1996 

(11) Gltavil Puriyada Pudirgals (in Tamil-SMSO Publication) 1996 

( 12 ) 

Glories of Lord Srinivasa’s Marriage (450 Verses) 1997 

(13) %J)«--il^mKddld4<J^rifq': - - 

?4)^^5!TRT3tcraH; (Slokas 1 to 88) 1997 

ii4i Yamaka Bharatam 1997 

(15) dT«td^ - Difference is Real 1997 

(16) - 11th Chapter 

aitpratRnw (1-237 Slokas) 1998 

(17) ^Jln-d^mKddlrM^f^k: - 29th and 30th Chapter 

(Samastadharmanirnaya and Aswamedhika) 1998 

(18) - 

20th Chapter (Slokas 1 - 246) 1998 

(19) SIJERT: 1998 

(20) >Jln-d^mKddlrM4Pluk: - 31st and 32nd Chapters 1998 

(21) - 12th and 13th Chapters- 

Marriage of Vasudeva and Karhsa-vadha 1999 

(22) Jivanin Sayalpadam Thiramai (Tamil) 1999 

(23) Souls are higher and lower (•flcd=anici ^:) 1999 

(24) ?j)H'd^ldKddldl4Pluf4: - Chapters 14, 15 and 16 1999 
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(33) 

(34) 

(35) 

(36) 

(37) 

(38) 

(39) 

(40) 

(41) 

(42) 

(43) 

(44) 


- Cliapter 17 1999 

Visnu Stuti (by §rT Satya-Sandlia Mahaprabliu) 2000 

Vinayaka Chaturthi (as per Vedas) 2000 

- Chapter 19 2000 

%f)il-il^mKdcllrM4ft'JI4: - Chapters 23, 24, 25 2000 

?J)il-il^mi<cldlcM4pl'j[4; - Chapters 27, 28 2000 

Three Ratnas of §ri Vadir^a Mahaprabhu 2000 

Mahimas of Srimad Bhagavatam (as per Padma Parana) 2001 
Rshi Panchami Vrata Katha Mahima 2001 

Dhruva - Devotee of Lord Hari 2001 

Satyanarayana Vrata Katha Mahima 2001 

- Critical Analysis of Tarkika School 2001 

§rl Visnu Sahasranama Bhasya Sa hgrahartha 

Part -1 (1 to 106 names) 2001 


Jolts of Jayatirtha Mahaprabhu 


Tlrtha Prabandha - Paschima Prabandha 


Harikathamrta Sara - Mahgala Sandhi 

Glories of Brahma Tarka 

Harikathamrta Sara - Karuna Sandhi 


^rl Visnu Sahasranama Bhasya Sahgrahartha 
Part - II (107 to 202 names) 
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2002 

2002 

2002 
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Harikathamrta Sara - Swasa Sandhi, 

Anutaratamya Sandhi, & Dattaswatantrya Sandhi. 2006 

(125) ^^|V4Kup||4.414n^ 
Profound depth of extra-ordinary nature of 

Srimad Bhagavatam & Harikathamrtasara. 2006 

(126) 

HEART OF BHAGAVAT GITA 

Purana-Purushottama-Yoga - Fifteenth Adhyaya 2006 

(127) 

Excellent Etiraj of Erode 

Sri Sri 1008 Sri Sudhinidhi Tirtha Maharaj 2006 

(128) Brahmasutra Bhashya - Phaladhyaya - Utkranti Pada 
with HARIKATHAMRTASARA- 

Arohana Taratamya Sandhi & Naivedya Sandhi 2006 

(129) 

Noble Navaratna of Nachiyarkoil 

Sri ^ri 1008 Sri Satyabhinava Tirtha Mahaprabhu 2006 
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(130) 

Magha Masa Mahatmya - in Vayu Puranam Part I 2006 

(131) 

Magha Masa Mahatmya - in Vayu Puranam Part II 2006 

(132) cii^iiu) 

Magha Masa Mahatmya - in Vayu Puranam Part III 2006 

(133) dl^iiu) WIUWI'HWl^IrWlW 

Magha Masa Mahatmya - in Vayu Puranam Part IV With 
Harikathtorta Sara - Karmavimovhana Sandhi 2006 

(134) - 31^1^- 
31^sbMfur4n73f^:, ‘^o^dKdWKHR:, cM 
Sarva Samarpana Gadyam & 

Harikathamrta Sara — Avarohananukramanika Sandhi, 
Daityataratamya Sandhi & Phalastuti Sandhi 2006 

(135) - sK)'^lRiciRH<HR: cI«fT 
Harikathamrta Sara - Kridavilasa Sandhi & 

Brhat Taratamya Sandhi 2006 



Harikathamrta Sara - Nadi-Prakarana Sandhi & 

Guna Taratamya Sandhi 2007 

(137) Dwaita Vijaya Dundubhi - Greatness of Sri SrT 1008 
Sri Satyadhyana Tirtha M[ahaprabhu & 

Brahmasutra Bhashya - Phaladhyaya - Bhoga Pada 2007 

(138) ^4- VfFT I 
Sriman Mahabharatam 

Aswamedhika Parva - Part -1 2007 

(139) dfi^cWI'4) ^ 

Navavrndavana of Tamilnadu (Erode) & 

Matsya Avatara Mahima 2007 
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(140) 

Brahmasutra Bhashya — Phaladhyaya — 

Karmakshaya Pada togather with 

Mukunda’s Special Devotee Muchukunda 2007 

(141) ^ndmiw^Af 

Gitabhashyam (Prameyadipika referred) 

Part n - Adhyayas 3 to 6 2007 

(142) 

Gitabhashyam (Prameyadipika referred) 

Part in — Adhyayas 7 to 12 2007 

(143) 'bf4H'ji):)l(^'4(4:-»IFT: ? 

Rukminisa Vijaya Part I — Sarga I 2007 

(144) 

Magnificent Mahans of Mannur 2007 


(145) - 3nyn<=iiRi* wt; \ 

Sriman Mahabharatam Asramavasika Parva Part I 2007 

(146) VTFT: ^ 

Sriman Mahabharatam Asramavasika Parva Part II 2007 

(147) 

Sriman Mahabharatam — Mousala Parva, 

Mahaprasthanika Parva & Swargarohana Parva 2007 

(148) - VrPT: 

Rukminisa Vijaya Part II - Sarga 11 

with Sampradaya Paddhati 2007 

(149) ^flcTTWWT WT: ^ 

Gitabhashyam (Prameyadipika referred) 

Part rV — Adhyayas 13 to 18 2007 


(150) ^51^41 

Mahimas of Brahma-Mimarhsa-sastra 


2007 

















XXll 


(151) -HTlT=Kd«l(>il — fisftqi vrPT: - 
Sattatva Ratnamala — Part II - 

Chaturmukha Prakaranam 2007 

(152) - 

Madhva Vijaya — Sarga 11 — 12 2008 

(153) ITtd(cld^:-5|^>c(:^l: W\: - 

Madhva Vijaya — Sarga 13 — 14 2008 

(154) - VTFT: ^ 

Venkatesa Mahatmyain from Bhavishyottara Parana - 
Part in with Subject Index of Srimad Bhagavatam 2008 

(155) - c ii jj^< i ui - 

Mahimas of Gaya Kshetra 

in Vayu Parana & Brhan Naradlya Parana 2008 

(156) 

^riman Mahabharatam Sauptika Parva — 

Adhyayas : 1-18, 815slokas 2008 

(157) - 17FT ^ - 
Srlman Mahabharatam 
Aswamedhika Parva - Part -11 


Adhyayas :21 -50 836 slokas 2008 

(158) -3TT»^^i^q^-iTFT^ - 

Sriman Mahabharatam Aswamedhika Parva — Part - HI 
— Adhyayas ; 51 — 75 773 slokas 2008 

(159) q^- ITFTV - 

l^riman Mahabharatam Aswamedhika Parva — Part - FV 
-Adhyayas : 76- 118 697 slokas 2008 

(160) : - VTFT: ^ ^ V 

Rukminisa Vijaya Part in — Sarga 3 & 4 2008 

(161) Taittirlya Upanishat 2008 

(162) SniFT^^TTf^lTT - Mahimas of Prayaga Ksetra 2008 
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(163) - Mahimas of KasI Ksetra 2008 

(164) W^5Wf^-viFr: ^ 

Mahimas of Gaya Ksetra - Part n 2008 

(165) 

Mahimas of Puskara Ksetra & Kuruksetra 2008 

(166) Cow’s Supreme Mahimas 2008 

(167) JFTRT: 

Supreme Mahimas of Gahga 2009 

(168) - Supreme Mahimas of EkadasI 2009 

(169) •il?c{l*ll: Hl'^r^WW- Mahimas of Narmada 2009 

(170) - Vyasaglta (from Kurma Puranam) 2009 

(171) - Sri Hari-Vayu-Stuti 2009 

(172) -llFTU- 

Aitareyopanishat - Part n 2009 


(173) <llll<^*d: 

Ramayana in Nut-Shell along with 

Marga Pada in Brahmasutra Bhashya 2009 

(174) cdWIcraiwf^W - 

Mahimas of Vamanavatara 2009 

(175) 

l^rimad-Bhagavad-Gita - Third & Fourth Adhyaya 
Karma-Yoga & Jhana-Yoga 2009 

(176) dcin-i<h^iryniwii4d: - 

§rimad-Bhagavatam - Slcanda 9 - Adhyayas 1 to 8 2009 

(177) 3n%i4^d*-3ii^;^-3ifiro55: - 

ABHIMANYU - Cynosure -Admirable Attraction 2009 

(178) §riVadir^aKavacam 2009 
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I'his is a very wonderful, peculiar, special, extraordinary 
and unique feature in the world which may not have another 
second case like this where the author iSri T. S. Raghavendran, 
himself has contributed almost substantial amount to cover the 
entire cost and provided finance for printing, publication etc. 

I pray on behalf of myself and on behalf of SMSO Sabha 
and on behalf of all devotees, that ^ri T. S. Raghavendran should 
be blessed with longlife, happiness, peace and prosperity for him 
and all the members of the family by the Grace of Lord Sri Vehka- 
teswara and to do seva like this for many many years to come. 

^rl Dhananjaya Warkhedkar of Sudha Mudrana has to be 
thanked profusely for his dedicated hard work and for having 
completed this work in record time as well as for the elegant 
and neat printing. 

May Lord SrT Hari-Vayugalu bless us to render more and 
more humble dedicated service to the cause of the great Dwaita 
Vedanta which is the only Truth based on the Apourusheya Vedas 
and supported by all Sadagamas. 


SPECIAL SUBMISSIONS 


To our humble knowledge no single author has written 179 
books so far and has also contributed substantially for the 
publications and all that we do, is to pray before Lord §rl 
Vehkateswara for Long life, happiness, peace and prosperity for 
the seva to continue by the author, !§rl T. S. Raghavendran. 


Tiruppur 

16.5.2010, Sunday 

Vikrri Sarhvatsara 

Nija Vaisakha Sukla Trtiya 

Holy Aradhana day of iSiri l^ri 1008 


R. Ananthan, B.Sc., FCA 
Chartered Accountant 
Hon. Secretary 
S.M.S.O. Sabha 
Tiruchanur. 


^ri Vidyadhiraja TFrtha Mahan, Jagannathapuri 
and i^rj Vijayadhwaja Tfrtha Mahan, Kanva Tirtha 


Introduction in brief by the 
humble AUTHOR 

By the Extraordinary Grace of §rT Hari-Vayugalu and by 
the grace of my Guru, Tapasvi and Vairagya Murty and Great 
Jhanl and Head of §ri Uttaradi Mutt, ^rl Sri 1008 Sri Satyatma 
Tirtha Sripadaiigalavaru and by the special blessings of my 
father, mentor. Guru, Tamraparni, Sri D. V. Subbachar, B.A. 
F.C.A., Chartered Accountant, Coimbatore, this very humble 
author was able to submit so far 178 books before the truth- 
seekers of the world as listed in the Publisher’s note. 

The present 179th publication relates to Sri Rukminisa 
Vijayaof Great Sri Vadiraja Mahaprabhu — Sargas Fifth & Sixth 
combined. (Slokas 59 and 67 respectively). 

The book is submitted at the lotus Padas of Sri Sri 
Srinivasa Perumal of Kozhikutti. 

§rl l§rl Vanamutti Perumal - 
Sri Sri Srinivasa Perumal 

at Kozhikutti, Myladuthurai 

This village Kozhikutti is just 5 Kms from Myladuthurai 
on Kumbhakonam Road. The proper name is “Kodihatti Papa 
Vimochana Puram” 

Great sage Pippala Maharsi was once affected by disease and 
Bhagawan Sri Srinivasa appeared in his dream. It was pointed out 
that in earlier birth, he was a King and committed the sin of 
murder and so now he is affected with disease. To exonerate from 
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the sin, the sage was asked to take padayatra towards Kaverl bank 
and at Mavanoor ^ri Marga Sahaya Iswara will direct him further. 
Then he would be cured of the disease and would get a splendid 
golden like body. 

Accordingly the sage commenced the yatra and Iswara 
showed the way towards North. There the sage took bath and 
proceeded towards this Kozhikutti. There he had darsan of Lord 
Srlman Narayana under a big pig tree. Sage Pippala was delighted 
and extolled the Lord in many ways. Then he was cured and had a 
fine body. Since indication (Kodi) was shown and since the sin of 
killing were exonerated, that place came to known as “Kodihatti 
Papa Vimochana Puram”, which later came to be known as 
Kozhikutti in brief 

On the banks of Kaveri - the Mantapam where Pippala did 
penance can be seen. Hence this Kaveri TTrtha is called as 
“Pippala Maharsi TTrtha”. 

On hearing the glories of this place, Chola King who killed 
many in the war, did holy bath in the Pippala TTrtha. Bhagavan also 
showed Viswa Rupa to the King under the same tree. Then the 
King established at a height of 14 feet with four arms, with Conch, 
Cakra, Gada and Abhaya hasta, the vigraha of SrT SrTnivasa 
Bhagawan. In the right chest of the Lord, Goddess Mah^aksmT can 
be seen. There is a temple of SrT Yoga Narasimha and SrT Ahjaneya 
there There is also a sacred Tank called “Viswarupa PuskarinT” 
where Bhagawan showed and did anugraha to Pippala Muni. This 
temple of sacred nature was built before about 1200 years ago. 

Those who are affected by the troubles of Sani, worship this 
great God SrT :§rTnivasa, are totally freed from all troubles. 

Sage Mahan Pippala did this stotra for extolling and pleasing 
^anaiswara. 
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M^dlPl c|^l H|4^lPi yid'^r^TRT^: I 




Sri Krsnarpanamastu. 


This humble author has no capacity or status to submit 
this humble work directly under the lotus padas of Sri Sri 
Vitthala of Sode Sri Vadiraja Mutt and also at the Lotus Padas 
of Paramatma Sri Srinivasa of Kozhikutti but submit the same 
through his Guru, Father and Mentor Tamraparni Sri D. V. Subba- 
char, with the following prayer at his feet. 

This humble author also prays that all the readers of this 
book and persons who own the book shall be bestowed with 
the Anugraha of Holy Padas of Sri Sri Vitthala of Sode Sri Vadiraja 
Mutt and also at the Lotus Padas of Param^ma Sri Srinivasa of 
Kozhikutti and Sri Hari-Vayugalu. 







^I ^ cl4 I 

^ ^ 11 
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Ever in the humble service 
and ever being the humble student 
of the unique, great, 
Dwaita Vedanta Philosophy. 

16.5.2010, Sunday 

Vikrri Sartivatsara 

Nija Vaisakha Sukla Trtiya 

Floly Aradhana day of ^ri l^ri 1008 

^ri Vidyadhir^a Tirtha Mahan, Jagannathapuri 

and ^ri Vijayadhwr^ja Tirtha Mahan, Kanva Tirtha 




WEBSITE FOR 
KNOWLEDGE SEEKERS 

Please Visit 

www.gyanasampat.in 

for books and numerous articles on 
Gyana Prameya. 

Contact: Rajesh Rao 
Mobile: 09820111089 
Email: contact@gyanasampat.in 

V-.. . } ) 
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A few words of Appreciation 

S. V. S. Acharya, 203, II Cross, III Main 

Hanumanth Nagar 
Bangalore - 560 019 
Phone: 2661 4344 

Date: 7-2-2010 

Dear Sir, 

I see thirty more works are ready to go for print. 
A privileged person blessed by God immensely and an 
example for 

^qRHTand 

With sashtanga Pranamas to you. 

Yours sincerely 
Sd/- S. V. S. Acharya 


U'* U'* 
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A few words of Appreciation 


R. Gururajan M.A. 

Engineer, BSNL Retd. 


324, Santhi Nagar 
Mount Mary School Road 
Salem - 636 008 


Date: 31-12-2009 


Respected Sir, 

I am in receipt of your latest five books 174 
to 178 of Sri TSR. Your tireless efforts in writing, 
teaching and paying frequent visits to Swamijis are 
much more appreciable and unparalled. I really wonder 
about the contents in each book, that is, interesting 
important passages, quotations from so many books 
especially Gopichandana Mahima, Urdhwa Pundra 
Dharana Vidhi etc. in Vadiraja Kavacham and many 
before one. I pray God Narayana shall shower on you 
with long healthy life. 

My prayer, as a disciple, to you is “Keep writting 
and enlighten the mass”. 

Thanking you. 


With Namaskarams 


Sd/- R. Gururajan 
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A few words of Appreciation 


R. Seetharaman 82, III Cross, 

Ramanathapuram 
Salem - 636 008 

Date: 24-12-2009 


Dear Guruji, 

I got your latter dated 12-12-2009 with zerox cutting of the 
HINDU, stating the personality of the week. I have no yogyata 
even to touch the dust of your lotus feet and I feel that it is my 
Janmantara Punya, I have had a letter from your goodself. 

While reading your sadhanas in the Hindu, I am of the 
opinion that a single man in Coimbatore has became an institution 
is not enogh it should have been a single man at Coimbatore is not 
only an institution but also a full fledged University and a store 
House of Madhwa Siddhanta Paravidya Praveena. 

From this, what I feel is, that the first book you have 
published is Vayu Tattwa and Had Sarvottama might have 
instructed the tiredless Sri Vayu Devaru to reside in your heart in 
the form of Srimad Acharya and that the same started working out 
from 1992 along with your countless sadhanas such as renova¬ 
ting old temples, pravachanas, of Brahma sutras, participation in 
various spiritual debates and so on. 

With my limited capacity, I understand which your books 
taught me that there is No Beda in Sarvottama’s Avatara Moola 
Avesha and His limbs as the Lord of Lord sports Himself as a part 
and whole of He, it is all His effortless divine sport - This 
principle has been beautifully brought forth in your Book where 
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“Sri Hari Vayu Stuti” in which you have stated that the verily ^ 
of the Lord where Mahalakshmi resides is He Himself. 1 have 
never imagined ever before that a lifeless ^ in us, being in the 
hands of the Lord is Himself and such a supreme fact of Lakshmi 
Narayana Tattwa is brought forth by you splendidly in the book is 
thrillingl which is a most pivotal point to be pondered. 

Further in your book “Abhimanyu” when you state he had 
special Avesha of the Lord Krishna and Amsha of Sri Vayu. 
Nevertheless Abhimanyu has not been spared in Padmavyuha 
shows Srimad Acharya Gyana Sampoorna Tattwa by having 
conveyed the Lords’s message of Satya Sankalpa to save the Five 
which Lord has promised to Kunti Devi. 

When you write that Abhimanyu who had the Avesha of 
Lord and Amsha of Sri Vayu had passed away falling on the battle 
field should not be lamented attained a new figure of glory after 
death the hero is shining like a Monarch in his own immortal 
radiance. Verily Abhimanyu has once more assumed his own body 
composed of the essence of the Moon that is desired by all twice 
born once, proving the sutra 3-3-55, for which Abhimanyu’s 
death is not a matter of lamentation and the lesson to be taught 
through your version is for a sincere devotee there is nothing to 
fear in God, nothing to feel in death, evil can be endured and by 
hearing Abhimanyu’s greatest fall in the war for good cause, 
preaches us our greatest glory is not never falling but raising 
every time we fall. 

With humble namaskarams. 


Your most humble Sisya 


Sd/- R. Seetharaman 
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A few words of Appreciation 


S. Vijayasarathy 

Sr. Audit Officer (Retd.) 


37/8, Singarachari Street 
Triplicane, Chennai 


Date: 8-12-2009 


Respected sir, 

Words cannot express my happiness enjoyed while reading 
your book No. 125 namely “Profound depth of extra-ordinary 
nature of Sri Bhagavata and Harikthamrta Sara”. 

You made satwic to understand the depth of knowledge of 
Srimadananda Tirtha who has analysed in 13 places of his fine 
works, the two slokas namely 2-10-12 and 2-5-14 of Bhagavata. 
This makes the reader to refer those fine works at least one. Your 
goodself have brought out in simple English to understand the 
satwic souls the utter dependance of all jivas right from Chatur- 
mukha Brahma and that of Kala, Karma and others. 

On the Gita Jayanti day you have made me to read the great 
mahimas of Gitacarya and that of Srimadacarya, while I was in 
hospital after undergoing two surgery (Tracheostomy done and 
tube inserted and thereafter, wind pipe in the throat was removed 
totally on account of Cancer). 

The way in which you have given explanation to the word 
iRToS bringing the scope of the words refered to 

in Bhallaveya Sruti and the one from other Sruti with respect to the 
present day power of colector (for easy understanding for persons 
like me) is very fine indeed. 

From the first picture (namely Sri Trivikrama Mahaprabhu of 
Tirukoilur, to the last but one thrilled audience of Chennai) 
adorning the book, one can conclude that the title of the book 
apply to the vast knowledge of Sri TSR, Advocate as well. 

Namaskaras. 


Sincerely yours 
Sd/- S. Vyayasarathy 
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A few words of Appreciation 

Keshav Rao Anjutgi “Sudama Kuteera”, 

Joint Commissinor of labour 16-2-751/A/57, Karan Bagh, 
(Retd.) (A.P.) Beside New Housing Board Colony 

Saidabad, Hyderabad - 500 059 
Ph: 24067811,24152874 
Cell: 9949354181 

Date: 23-12-2009 

Most respected Pandit Raghavendracharyaji, 

I was overwhelmed to receive your letter dated 12-12-09 
enclosing therewith the newspaper cutting from the Hindu dated 
30-9 -09. My joy knew no bounds when I read its contents. 

Honestly, you deserve such an appreciation from a well 
known and leading papers of India. Your services to the cause of 
Dwaita Vedanta can not be measured. Especially person like me 
who do not know' Sanskrit, it is a boon. In fact, owe debt of 
gratitude to you because of reading your valuable books, 1 could 
know something of our siddhanta. Myself and entire family pray 
the Lord for your long life, happiness, peace and prosperity for the 
continued service to the humanity at large and Madhva clan in 
particular. I do not find proper words of appreciation at the 
present stage of joy. 

Namaskaras. 

Yours Sincerely 
Sd/ Keshav Rao Anjutgi 
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A few words of Appreciation 


N. Narasimhan Plot No. 42, Hindu Colony 

Sruthi Apartments, 

2nd Main Road, Ullagaram, 

Chennai - 91 

Date: 12-12-2009 

Respected Sir, 

Subject: Payment of Rs. 10,000/- towards 
Gurukula Ashrama - Reg 

Received your letter dated 17-11-09 together with a book 
“Vamiki Ramayana in Nut-shell” and I furnish my opinion as 
follows. 

“Books” 

1. My days among the dead are past. 

My never failing friends are there with whom I con¬ 
verse Day by Day. 

I have got a good collection of Books written by Sri 
T. S. Raghavendran M.A. B.L., in my book shelf and 
I used to read one or two chapters daily. 

Measure/Measurements. 


2. The tailor takes the measurement with an Inch Tape to 
stitch pants and shirts etc., 

3. The things of liquid items like milk, oil etc., are mea¬ 
sured in liters. 

4. The grains like Rice are measured in kilos. 

5. Vegitables are weighed in kilos. 
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But the contents furnished by Sri T. S. Raghavendran M.A. 
B.L., in his publications based on Madhva Philosophy, Dwaita 
system cannot be measured, as there is no yard stick. 

For which I would say Sri T. S. Raghavendran M.A. B.L., is 
doing wonderful and appreciable work. 

The things are exhibited in various books based on systems 
with references/quotings. The instances that the lay man made to 
understand about the philosophy qualitatively and quantitatively is 
highly appreciable. 

I am only a L.K.G. student in learning the system of Madhva 
Philosophy and going through your publication. I have learnt a 
small portion and to know the rest of the things. I require a long, 
long period. 

I pray the Almighty and Srimad Acharya to bestow his 
blessings. 

“Go Ahead” — Be sread fast. 

Fast comes His grace. 

All you wish All that you need within the Frame work. 1 wish, 
I wish, I wish God’s blessings to you and to me too. 

In one word to say you have captured the heart of all the 
worthy people. 

I am enclosing here with a copy of my photo as required by 

you. 

Thanking you sir. 

Yours Sincerely 
Sd/- N. Narasimhan. 


^ 4 ^ 



^ri ^ri Vanamutti Perumal - 
^ri ^rl Srinivasa Perumal 

at Kozhikutti, Myladuthurai 


1 










!ift ^ dlf^^l if TO, ^ 



^•HPhOd^^<4i|<J|I 
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“Anna” ocupies a prominent part in the daily puja 
of Lord Sri Krsna at Udupi. This is being carried on very 
successfuly from the time of Great Sri Madhwacarya to 
till date. 

For this purpose. Great !^rTmad Acarya has 
blessed with a wooden Aksaya Patra and silver handle 
measuring 1.5 feet length. 

In that in Sanskrit Sri Krsna bijaksara is written, 
and also 

is written. Sri Swamiji keeps this on the heap of 
food and then food is distributed as prasada. 
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During the 79th year Aradhana of §ri Sri 1008 §rl 
Madhwa-natha Tirtha ^^rlpadahgalavaru, Srirahgam on 
4-1-2010, Monday, PQrva Aradhana day. Senior 
scholarly Pandit Sri D. Prahladacarya M.A. of Bangalore 
released the 174th book of §rl TSR — “Vamana-vatara 
Mahima”with great happiness. 


Great scholarly Pandit Dr. Krsnamurty sastrigal of 
Chennai releases §rl TSR’s 175th book on^Bhagavad 
Gita - Adhyayas 3&4”. 
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Great scholarly Pandit Sri Goda Vehkate-swara 
sastrigal M.A.PhD, and Catuhsastra Siromani, releases 
Sri TSR’s 176th book — “Srimad Bhagavatam — 9th 
Skanda —Adhyayas 1 to 8”. 


Young scholarly Pandit Sri R. Vehkatakrishna- 
carya of Srirahgam releases TSR’s 177th book — 
‘ ‘ Abhimanyu — Cynosure—Admirable Attraction’s 
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Young scholarly 
Pandit SrT S. 
Yadunandana- 
carya of Srirangam 
releases SrT TSR’s 
178th book — 

“SrT Vadiraja 
Kavacam” with 
elaborate 
elucidation on the 
fundamentals of 
Sadagamas. 


During the 79th year Aradhana of SrT SrT 1008 SrT 
Madhwa-natha TTrtha SrTpadaiigalavaru, SrTraiigam on 4- 
1 -2010, Monday, Purva Aradhana day, SrTTSR arranged 
for a sabha on Adwaita Bhasya relating to 
Arambhanadhikaranam. 

Scholarly Pandits; 

(1) SrTD. Prahladacarya, Bangalore, 

(2) SrT Dr. Krsnamurty Sastrigal, Chennai, 

(3) SrT Goda Vehkateswara sastrigal, Chennai, 

(4) SrTR. Vehkatakrishnacarya ofSrTrahgam, 

(5) SrTS. Yadunandana-carya of SrTrahgam, 
participated. 

SrT TSR had raised fourteen objections on Adwaita 
Bhasya. The Sabha lasted for 3 hours in the morning and 
again 3 hours in the evening in a grand manner. 
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On 4-1-2010 Sri TSR is explaining about the 
doubts on Adwaita under Arambhanadhikaranam. 



Sri TSR is explaining in brief about the five books 
nos. 174 to 178 written by him. Sri D. Prahladacarya, 
scholarly pandit is listening with all appreciation. 
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On 4-1-2010, Monday, 79th year Aradhana 
celebration at Srlrahgam, Sabha discussion. 

SriD. Prahladacarya, Bangalore, 

SrT Dr Krsnmurty Sastrigal, 

SrT Goda Vehkateswara sastrigal, 

Sri R. Vehkatakrishnacarya of Srlraiigam, 

!§rlTSR and others. 
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Acknowledgement 
with Immense Gratitude 

Sri Madhva Siddhanta OnnahinI Sabha 

Tiruchanur, Tirupati 

Hereby Acknowledges the Donation of 
Rs. 5,000/- 
(Five thousand only) 

from 
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Rukminisa Vijaya 

^Ff: - Fifth Sarga 

^lokas 1 to 59 
Index (In brief) 

Sloka 
No. 

( 1 ) = 


Drinking of forest fire by Sri Krsna 1 to 2 

(2) = Entry into Gokula 3 

(3) = Description of 

“Grishma rtu” — (Summer season) 4 to 6 

(4) = (Demon - very fierce - in the 

form of a tree was killed by Sri Krsna) 7 to 14 

(5) 5=1: = (Again Description of 

Summer season) 15 & 19 


SI. 

No. 


Subject 
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(6) = Swayamvara of Nila 

(7) = Killing of Dhenukasura. 21 to 

(8) = Killing of the Asura Pralamba. 

(9) 5^: = Again drinking of forest fire. 

(10) = Description of Rainy Season. 30 to 

(11) = Description of Autumn season 37 to 

(12) = Description of Winter season 40 to 

(13) = Gopi’s adherence 

to the vow of Katyayani and Sri Krsna’s 
anugraha on them. 42 to 

(14) = Swimming 
sports by Gopi girls and clothes 

being snatched away and returned. 42 to 

(15) = Submission of food 

by the wife of the brahmin to Sri Krsna) 50 to 

(16) = 

Holding and lifting high the 

Govardhana Mountain 55 to 

(17) ^EFrfro^: = Conclusion of the fifth Sarga 
II II 


laya 

20 

27 

28 

29 

36 

39 

41 

49 

49 

54 

58 

59 
















Part IV - Sarga 5 


3 


Subject Index in detail 
for each ^loka 


!^Ioka 

No. 


1 . 


Subject 


SrT Krsna who is most capable, drank the forest fire in the 
night and protected all the gopalakas. Due to His diving in 
Yamuna River, His body would have become very cold. By 
this heat, He got rid off, that cold. 


Drinking of forest fire by ^ri Krsna is described as a great 
feat by all. But it is not so, because Agni had reached its 
house - namely the Mouth of the Lord. 


3. Sri Krsna after swallowing the forest fire left for Brndavan 
along with His devotees who worship His Padas. 

4. When Sri Krsna drank forest fire, then out of anger. 
Summer season sought the help of the SUN and caused 
burning heat. 


5. By Vasantakala season, the heat of summer was being won 
over. The summer out of anger made the Bowers in the 
trees dry and made them to fall down. 

6. The summer season appeared to be an enemy to Lord Sri 
Krsna. This is because during summer, the water sources 
all become dry and what all are created by God, are 
destroyed and it looks so. 


7. In Vasantakala, the heat of the summer was reduced. The 
trees gave shade and the parrots and other birds were 
happy. But one daitya with poison was like a tree, with the 
boon of Chaturmukha. 
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Sloka 

No. 


8 . 


Subject 


That daitya though came in the rupa of a pleasant tree in 
the forest of Murari, still he was giving poison and trouble 
to all. It is daitya’s nature and swabhava. 


9. The daitya in the form of poisonous tree was destroying all 
the birds, animals etc. in Brndavan. He was thus courting 
enmity of Chaturmukha who bestowed boon on him. 


10. Generally each creature will have poison at a particular 
limb of it. But this daitya had poison through out his body, 
namely in the trunk, leaves, flowers, fruits etc. 


11. Nobody can describe the strength and gravity of poison 
of that tree. Even Balarama who is himself Adisesha was 
unable to withstand and fell down unconscious. 


12. Though the tree had fruits, leaves, branches and looked 
with beauty and sober, still the daitya had poison in him. 
He appeared like a Sadhu, but by nature was deadly cruel 
person. 

13. That Asura was named as ‘Ugra’ which was very apt and 
appropriate because he was giving untold miseries and 
hindrances to the innocent people. 

14. §rl Krsna by one stroke dismantled the asura tree and 
threw it on the cows who were all daityas who had come 
in that form, as cows. By one stroke. He had two objects 
fulfilled splendidly. 

15. Sri Vadiraj Mahan describes about the cruelty of heat in a 
remarkable way. (a) Siva has Gaiiga on his head due to this 
(b) Sri Visnu sleeps in the sea due to this (c) Chaturmukha 
Brahma takes abode in the lotus flower. 
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^loka 

No. 


16. 


Subject 


Even rshis have fire on all their four sides and do japa of 
l&rl Hari. For Aparoksha Jhanins which is impossible and 
difficult. 


17. Vayu was making cool of Brndavan. At that same time, 
Vayu was aggravating the forest fire. This is correct 
because persons who oscillate will do both. 

18. The people in the city could not feel the misery of the heat 
because they were happy in company with their wives and 
enjoying pleasures. 

19. Sri Krsna’s by His Face by the merciful look rays and by 
His anugraha (Karunya) by that. He poured down and saved 
from the heat at Gokula. 

20. Marriage of Nila daughter of Gopalaka Kumbhaka, by Sri 
Krsna. Sri Krsna subdued the seven bulls before such 
marriage. 

21. After the marriage with Nila by Sri Krsna, a daitya in the 
form of donkey came to Gokula who was killed. That daitya 
by swabhava was also a donkey. 

22. Gopalakas along with Sri Krsna went to the place where 
that daitya Khara was dwelling. For satwic souls, the food 
and satisfaction, is elimination of haters of God. 

23. Balarama under the mandates of Sri Krsna killed that 
Kharasura — donkey. Balarama had palm tree as his flag 
and this asura wanted to destroy them and so naturally in 
turn Balarama destroyed that asura. 
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Sloka 

No. 


24. 


Subject 


That asura started kicking by raising its back two feet. 
This actually helped Balarama to catch hold of them and 
to throw it like a ball. 


25. That asura was thrown high in the air, just like children 
throw stones to get fruits from the trees. 

26. Then Dhenukasura - that donkey fell down with huge body 
and crushed many many palmyra trees of that fall. 

27. Sri Krsna saw that asura was killed by Balarama, in order 
to justify the name given to His elder brother as Balarama, 
by Gargacharya. 

28. Balarama also killed the enemy of Sri Krsna, by name 
‘Pralambasura’. Balarama also eliminated Mayaputra by 
name Vyoma effortlessly. 

30. All the clouds in order to please Lord Sri Krsna became of 
the same colour - blue black. Then they started pouring 
rains bringing happiness to all. 

31. For those clouds, Varuna in the charioteer. For those who 
have taken shelter under Visnupada, will help always 
others and there is no wonder in it. 

32. In the world, clouds give water and removes the misery of 
the people. By nature, the wind is against them. Still the 
winds were co-operating with the clouds in that Brndavan. 

33. Since the sabda ‘Payodhara’ is applicable to clouds as well 
as to the breasts, the author makes splendid comparison 
with sky and stomach, lighting and side glances, so on. 
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Sloka 

No. 


34. 


Subject 


The clouds gave few drops of water by that the rivers and 
other water sources became full. This is the truth, because 
a person always in Visnupada (sky) even small grant, will 
be large. 


35. By the arrival of clouds, the power however great, it may 
be for the summer, was taken away by them. This is true. 
A wicked person whatever may be his capacity will not 
shine always. 

36. Summer season was totally defeated by ^ri Krsna. It left 
of by creating forest fire. J§ri Krsna again drank that forest 
fire and saved all. 

37. !^aratkala is compared to the sastras of Sri Madhvacharya. 
It removes the dirt in tanks and rivers, then make them full 
with clean water, sastras of Sri Madhva removes all the dirt 
and darkness. Then fills up with good attributes to attain 
Moksha. 


38. In this sloka the comparison is made splendidly as under 
by §rl Vadiraja Mahan. Lotus flowers, Saratkala, Saraswati 
Devi, l^esha deva, good smelling wind, Madhva sastra, dirt 
and mud with sins, those who have good mind and those 
who follow the mandates of sastras and so on. 

39. Malaya Maruta in Saratkala had its coronation. This was 
like Vayudeva had the Pattabhiseka as Sri Anandatirta. 

40. Description of winter season is made. It is compared to the 
faces of separated women and made the prakasa of Surya 
to diminish. 
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Sloka 

No. 


41. 


Subject 


Surya had agni in his two hands was unable to bear the cold 
and out of misery entered the sea. Then about others who 
were unable to bear the cold, it need not be described. 


42. The Gopika Kannikas wished to marry ^rl Krsna as their 
husband. To achieve that object, they performed Katyayani 
Vrata with devotion. 


43. The Gopika Kannikas felt shy to request before Sri Krsna 
directly about their desires. So they requested Durga, sister 
of Sri Krsna for their help. 


44. Gopika women did Puja to the Goddess Lakshmi also 
because she is most dear to Him always. They did not want 
to displease Her and so these women worshipped Her. 

45. They poured flowers at the Lotus Padas of Mahalaksmi. 
They did so, because that Lakshmi may decorate their 
heads with flowers considering them as their younger 
sisters. Applied kumkum etc. like in the same way. 

46. They submitted Betelnet, and leaves to Katyayani devi in 
the hope that Sri Krsna will give them, the betel leaves but 
after massazing in His mouth. 

47. Those who like to attain Me, should do Puja only to Me 
but not to Mahalaksmi. To make home this point, Sri Krsna 
brought all their clothes and sat on a tree. 

48. The sabda ‘Ambara’ denotes both clothes as well as 
‘Akasa’. This Akasa is not the one which can be seen by 
the eyes. When this is so, how can Ambara be seen ? 
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Sloka 

No. 


49. 


Subject 


Sri Krsna saw the gopikas with their mouths shut and were 
shivering in cold. I^ri Krsna gave them back their dresses 
after indicating to them that they were eligible for His 
touch. 


50. ^rl Krsna then asked the Gopalaka boys to get food from 
the Yajha-salas where brahmins were ready with food. 

51. Though the gopalakas were starving by themselves, still 
they begged for food to Sri Krsna. This is the swabhava of 
satwic souls who do not do efforts for them in a self-fish 
way. 

52. The brahmins did not give food because they were afraid 
that obstacles may come in their path, if such offerings are 
made in the middle before Yagya’s completion. 

53. The wives of the brahmins readily and gladly submitted 
food to Sri Krsna. By this, they had the future Mukti, 
definitely in their hands. It is not told that Purushas alone 
are entitled to the grace of Sri Purushottama. 

54. Sri Krsna took such food as well as the entire offerings 
made to the Parvata, intended for Devendra, for Himself. 

55. Sri Krsna remained in Govardhana Parvata in one rupa and 
in another rupa along with Gopalakas, He encircled that 
mountain. He made Indra to get anger to Justify his name as 
‘Satamanyu’. 

56. Though Indra had thousand eyes, still he did not understand 
the mahimas of Sri Krsna. He ordered the clouds to flow 
torrential rains continuously at Gokula.^ 
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57. When Indra did so, Lord Sri Krsna lifted the mountain and 
protected all. 

58. Though Sri Krsjia alone is the independent support for the 
Universe, still to show it as example. He held that huge 
mountain by His small finger, when He was seven years 


old. 


59. This great Mahakavya called as ‘Rukminisa Vijaya’, is 
done by the Visnu-Bhakta and Uttama Sri Vadiraja Mahan. 

Such work gets completed by its 5**^ Sarga which gives 
happiness even to devatas in Swargaloka. 

Like this, the fifth sarga done by Sri Kavikula Tilaka Sri Sri 
Vadiraja Mahan comes to end. 


Om Sri Krsnarpanamastu. 












Part IV - Sarga 5 


II II 

II II 

II 5iJt mfl II 


11 




Rukminisa Vijaya 

^Ff: - Fifth Sarga 
^lokas 1 to 59 
Sloka 1 


?%wi|5H^[Tcrrf^niFw 

Drinking of forest fire by Sri Krsna 


li 


II ^ II 


= W^:, z JfcT- 

55^ = tpft = 

>iVdc<M 11 

\ 

That Sri Krsna is most capable drank the new forest fire 
in the night which arose to destroy all and by that Sri Krsna 
protected all His relatives and others. 


Sri Vadiraja Mahan describes this glory of Lord Sri Krsna, 
by the addition of reason as to why Sri Krsna did so, in order that 
even common ordinary persons can visualise and appreciate that 
situation. 
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jngq- = 31W: = = 

^TTRfvt^ = qf ^ ' g^9 l c r I 

Sri Krsna became very cool and drenched due to this 
connection with the river Yamuna diving episode of Kalihga 
Sarpa. Now, He did drink the forest fire, so as to dry Himself 
out of cold and dry up His Body. 

Note : 

Sri Vadiraja Mahan is superb in putting the incident of §rl 
Krsna’s drinking the forest fire and saving the gopalakas, cows 
etc. 


The Taittareya sruti states : 

Fire is the medicine for snow or fog. The idea is taken from 
this kuti and so this work of Sri Vadiraja Mahan has equality to 
Vedas. 

Mantralaya Mahan in his “Sri Krsna Charitra Manjari” 
states (in the verse 5) : 

Sri Krsna drank the forest fire and saved the friends of Him, 
namely the gopalakas who were subjected to great agony and 
sufferings. 

Note : 

(a) - That capable person. By this, Sri Vadiraja 

Mahan brings several capacities of Sri Krsna. Only 
few are given below. Maha Visnu Purana states : 
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aic^^lirh: 3PjpfHT I 

f?Ir# II 

So In the case of Isa, Sri Krsna, His capacity is infinite 
and unlimited. 


(b) Under the sutra ^ (1-2-8) 

Bhashya states : 


-H4^lTW<»M;^lfTbd: I 
<HH«^<4Kd->tii«if ^mPrl Jf |4 i41ci4|: ii i 


So for that independent Purusha, Sri Krsna, Isa, this 
drinking of new forest fire is not a big feature. 

c) Srimad Acharya in Visnu Tatwa Nirnaya as : 

^wrf^ gtivr: ii 

?I5iCTVlviI*K: ^ cTT ^tRItRIT II 

All those who are liberated from the transmigration, 
find their shelter under God Sri Krsna. 


SUMMARY 


(1) Sri Krsna in order to give proper teachings to the 
Kalinga Sarpa dived in the waters of Yamuna. Due 
to immersing Himself in waters, His Body would have 
become very cold. 

(2) In order to remove the coolness of the Body, Sri 
Sri Krsna drank the forest fire there in the midnight. 

(3) Thereby Sri Krsna protected all the Kith and Kin 
at that midnight. All activities of Sri Krsna, is only to 
protect the satwic souls as stated in the sutra ^ ^ 

^ (2-1-33), and there is no use to Him at 
all. 

^ 4 ' U'* 
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:§Ioka 2 

Drinking of forest fire by §rl Krsna 



rv» rN 

i^iKMm srNt 

^II II 

^5RT: 5^; oR^flf’TRfiHl^W# ^Tofif^ltrRfJH’- 

'(r^c(T^ c(U|i<r^ I 

Let all the persons shall praise Sri Krsna, who is the enemy 
of the Rakshasa by name ‘Mura’, for having done the glorious act 
of drinking the forest fire. 

^ 3 ^ I 

But the author states, as we do not praise Him for that. 
fH-: I Why ? 

This is because, the origin for fire is from the Mouth of 
Lord ^ri Krsna. 

The Sruti and Purusha Sukta states : 

II 

The Mouth of Paramatma is the birth place of fire. 

^ ^ 

Rvrra-: I 
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When the fire entered its place of origin, where is the need 
to praise Sri Krsna, is the inner tone. It is very normal and 
customary is the explanation. This is a splendid way of praising 
the Lord Sri Krsna, that nothing is wonderful in this case and all 
are only normal and ordinary, because He alone is a delight or 
a wonder. 

Willed: I 

How He earned such a feat. 

vrra-: I 

When a person enters his normal house, it is not prudent 
or proper to extol, the house, namely here Sri Krsna. 

Such way of praising Sri Krsna is really marvellous and 
there is no match for Sri Vadiraja Mahan. He is unique in this 
respect. 

This Alankara is called : 

Note : 

By this Sri Swami emphasises to the devotees that Sri 
Krsna is Paramatma Sri Visnu Himself who is mainly described 
in Purusha Sukta. 

wr ^ ii 

and that Sri Visnu is Sri Krsna. 
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l^loka 3 


Entry to Gokula 


II ^ II 

Pram^T^iRfl: WiR- W t: ^ETfeT:, 31^:, 


3nf^: 3mf^: = 

I 





Sri Krsna who is imperishable who has acquired and 


amassed the glory of all objects of life, entered Gokula. 

^ ^ sitenR 

II 

He did so along with His Kith and Kin from the Yamuna 
pool and who always worship His lotus like Padas. 

Sri Vadiraja Mahan brings home the following important 
truths here : 

(1) = Is the name used here for Sri Krsna to 
show hat He is never disturbed anyone. The fire that 
entered His mouth did not do any harm or Vikara in 
Him. To highlight this point, this sabda is used. 

(2) ft^nTTcfT©inT5Tt: = Whocver does worship of His 


lotus Padas is always protected by Him. He is steady 
always in His promise. He protects great gods 
like Chaturmukha Brahma, Rudra and others. Srimad 
Acharya cites an authority in the first sutra 

^ from the Brahma Vaivarta Purana ; 
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sMC)V4r<^fci i 

^nf% ^ : ii 

If Achyuta, were to turn His merciful Face away from us, 
then we would be reduced to a positin, worse than that of 
dog-eater. These are the words of Chaturmukha who is a 
“Ekanta Bhakta”. 

By this Sri Vadiraja Mahan brings home that ^Irl Krsna 
is Achyuta, never slips from the vedic mandates and always 
protects His true devotees, whatever may be there temporary 
misdeeds or ignorance. Further the adoration of the lotus Padas 
of the Lord is a sine-qua-non. 

SUMMARY 

(1) After swallowing Agni, that Sri Achyuta (Sri Krsna) 
along with Kith and Kin entered Brndavan. 

(2) Sri Krsna entered with those, who always meditate on 
His Lotus Padas. 

(3) That Brndavan was full with all articles which were 
desired for. 

In Madhva Vijaya 8-3, it is mentioned as : 

vg frror q:q ii 

Earlier in the Dwapara Yuga, §rl Krsna filled up that 
broad and covetable Dwaraka city with Uttama Vastus 
again, even though the city was already full and 
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complete in all respects. Same is the case here, in 
respect of Brndavan mentioned above. 

U'* 

l§loka 4 

Description of Summer season 

M I M IIVII 

6|oft|fd I 

Summer season is described now. 

= ?ftW: I ^ 

nm : I 

It is only the SUMMER season, by its strength, by that fire 
brings for all the worlds, misery and heat. 

3# = ciHifii, iM, fr^praf = w = 

iridf^d ^cT, ^chR4id ^ 

^T^rtTRT^ ^ ^TTVRITlftf^ cR, dW 

^id ^|c(: I 

The Summer season, on hearing that the forest fire was 
drunk by Sri Krsna, was upset because that forest fire which was 
helping in scorching the world was drunk by Sri Krsna. 

So, the Summer season joined with its another ally (friend) 
partner - namely the SUN and fiercely started burning in anger. 
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Devotees can appreciate the beauty and the niece way of 
explanation given here by §ri Vadiraja Mahan, in describing 
the simple fact, that the SUN was very hot during the 
SUMMER. 

= JTTvra' h^, 

Pi= Pi«l^ 

UN I 

Then Sri Krsna as if desirous of working out His future 
plans of deeds entered into the middle of the forest, to discuss 
with His name sake. 

Which means Summer was over and then the next Spring 
season has started. The name of ^ri Krsna as well as spring 
season are the same called ‘Madhu’. 

fm-. II 

In the case of persons having the same name, there will be 
love and affection towards each other as natural process. Spring 
season is called “Vasanta Kala” as well as ‘JTg’ and Sri Krsna 
is called as I 

Then how can there be Summer and Spring be available at 
the same time. The explanation to this, of two fold. 

(i) Wherever Sri Krsna is present, it is Spring only and it 
will be cool only for all the satwic souls. He has taken 
Avatara in Chandra dynasty. 

(ii) Summer and Spring both are opposite. How is it 
possible to remain at the time. It is fully possible 
because of His Achintya Aiswarya Sakti. 
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(iii) Vasanta Kala has been told as the friend of ^ri Krsna. 
This is because, when there is concurence of names, 
then for that factor only, a sort of friendship would 
develop even though they may not know each other 
earlier is seen in the jagat. 

fm: 1 

Paramatma having the name ‘Vasanta’ can be seen 
under the sutra : 1-4-10 

In that the Upanishad Vakya 

is discussed. In every Spring, do Jyotishtoma Yaga is 
the meaning for this. when taken as denoting 

Paramatma, it is which means Para¬ 

matma is present everywhere and He is all pervasive 
and He is ll 


:§loka 5 

Description of Summer season 



5E=Rn^ H5?rF5r irra^ crf^ 
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tRra^: ?% I 

The Summer season with the help of the heat of the SUN 
was shining. But it was being won over by the Spring — Vana 
Madhava. 

The forest fire was also subdueded and minimised by the 
Madhava of Gokula. 

Then the summer season in anger rendered dry the blo¬ 
ssoms of the spring time, made the cool breeze hot, the bees 
shaken by the fear of champaka flowers. The cuckoos and other 
birds were made dumb. It began to blaze brightly in an instant. 

wm qflroit 

The birds became dumb and silent, because during summer 
they take shelter in the trees and do not travel much. Hence they 
become silent. 

'i* 

Sloka 6 

Description of Summer season 

rT^^^^SfTirrT II ^ II 

^rl Vadiraja Mahan explains the unbearable nature of the 
summer season in various ways. 
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Pl5T«r fJOTTf^: sit^WRnfoT: ^cf(^c( I 

?ra5^ ^M^lrfr |r4ilra' ^fk- 

qry; 3^^ I “chcivy^-^ my:” foTfR: I ?ftHc5T y ^ 

3W y ^fi^c^rroiT ^ ^ ^ yi# yftoft ^ 

htr; a<j,Mj||:^nd'W^ioi^ ^^fyfiRyy: i 

The Summer season looked like an enemy in topvSy-lurvying 
the whole creation of Sri Krsna. By the power of the SUN, the 
water which was cool was made hot. The earth which is neither 
cool nor hot was made very hot. 

The summer made the wind which blows always cross wise 
to blow upwards. 

It made the body which is made up of fire, earth and water 
fit for water. It dried up even the water which is the abode of 
Lord Sri Narayana. It reduced to ashes the forest creatures. 

Thus the summer had under its control the whole jagat. 

i^^R5T#njfrscRr fmrrer 

- .^ raif yd r y5rFS4yifuHiii«^ iftyrym yf^rai: ii 

By this, the heat of summer and its making the water 
sources dry, all are described. 

«.«> 

•' 4 '* U'* 

Sloka 7 

dilRj^yVT: 

Killing of Ugrasura 
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^n4i sr ll^ll 

g ^5Fn W t; JTN^: = ^puf^ 

M^c^lPl ^ t:, 3^'qHRT = aWJTRaf^IIRW, 3^ W t: 

imratT^FT: = f#; fRciluV^^ = 

The distress caused by the Summer heat was allayed or 
reduced by the trees which are partial to the Spring (Vasanta 
Kala). How the trees are partial to the Spring, is explained by 
stating : 

(i) That they have dense shades 

(ii) They were being adorned by parrots. 

(iii) They have very good fruits. 

(iv) They have produced shining tlowers. 

At that time, 

^sfr = ^r^:, ^ 

Some daitya who did penance towards Chaturmukha 
Brahma and by his boon was standing as a poisonous tree in 
Brndavan. 

I z ^ II 

That poison tree acted as partial to the Summer season, in 
the sense, that the tree gave hundred fold distress to the people 
who took shelter under it for shade. It would be better to stand 
at the scorching than going under this poisonous tree for shade. 
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because the trouble created by that tree, was many fold than the 
summer hot season. 

Sri Mantralaya Mahan in his Sri Krsna Charitra Mahjari 
states in the 4^^ verse as — 

Sri Krsna who cut off and destructed the poisonous tree, 
shall protect us. That tree was a devil/demon who had taken up 
the shape of a tree and furher that devil had the boon of 
Chaturmukha Brahma also. 








Sloka 8 


3irrg^civT: 

Killing of Ugrasura 



^TrSTTFTJT ll^ll 

3T1W = snw, 

I 


That daitya though he became a tree by which he was 
unable to speak, or see, still by that figure of tree itself, he 
started spoiling the Brndavan Forest of Sri Krsna, who is the 
enemy of Mura. He spread the poison all round the forest and 
started spoiling the same. 


I 

It is highly miserable. 
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irf^ -HwiRi+i I 

In this world, a wicked person, even though his nose is cut 
off still, 

irawr = wr 
f| fF^rsf: 11 

he would obstruct the journey of the virtuous people. He 
would do it even at the cost of chopping off his own nose. 

Sri Vadiraja Mahan brings a glorious feature of the wicked 
who act in the world. They would not mind looking something for 
themselves and they would be much interested in harming others. 
They by nature would be able to tolerate and withstand their pain 
and agony, in the pleasure they get when they harm good people. 
Seeing their sufferings, they would even forget their pains. Here 
the cruel devil was able to tolerate by remaining as tree with 
many handicaps but was happy that he was able to bring so much 
harm to the people of Brndavan. 

Such qualities, one can see in the character of Duryodhana, 
Jarasandha and other various demons and wicked souls. Though 
they were born in Kshatriya Kula and were kings, still their 
henious activities did not stop. Because their nature is so and 
wherever they are, they will bring trouble to satwic souls. 

§ioka 9 

Killing of Ugrasura 



IKII 















26 


Rukminisa Vijaya 


= '7f^J4''llf^HHlR<y^lc)Mi, gpf Z ^T^pIT, = ^il^, 

^RT^, 3RjrS[lf: 1 

That poisonous tree — daitya without fear of hesitation 
killed all the birds, deer and others living in Brndavan. 

By this, that daitya tree did injustice and did antagonistic 
deed to Brahman. How is explained as : 

^ f^WT sl?rir: 

= fcRhJ fol^, Hr^5^=£r I 

Chaturmukha Brahma was the bestower of boons to that 
Asura called Ugrasura. Then by killing the hosts of the various 
kinds of creatures living in Brndavan, he did injustice and harm, 
to the person who helped him. This is so because, Chaturmukha 
Brahma is the creator of all these creatures (as per the mandate 
of Hari) and to kill them, is totally immoral, illegal and 
unjustified. That demon has totally forgotten the person, who has 
done help to him. This is asuric and devilish nature. 

fRW- ^ 'MlM'+ilRuimfM WST: I 

Only those wicked who forget the help done to them, would 
result and resort in such henious deeds. 

By this Sri Vadiraja Mahan brings to our notice various 
wicked souls, who did so, which we can find in great Puranas, 
like Bhagavata, Bharata, Ramayana and so on. 

For example : Bhasmasura who had a boon from Lord Siva, 
that any person on whose head, if he heeps his hands, then that 
person would perish. To start with and to examine the authen¬ 
ticity of the boon granted by Lord Siva, he started to place his 
hands on Siva himself. This is the ingratitude of demons and 
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wicked souls. Ingratitude is the unpardonable henious crime and 
^ri Vadiraja Mahan warns the devotees not to fall in that grove, 
even in dreams. 

Sloka 10 

3ijr^ar'-T: 

Killing of Ugrasura 

^ ^ 4i w.isfi iRon 

qp^ ^ z ^^UTT^oT, I 

People in Brndavan by the association of that poisonous 
tree, by way of its smell, or its fruits, or by its flowers, or by 
restoring in its trunk for shade etc. were killed immediately by 
that poisonous tree. 

§ri Vadiraja Mahan explains as to why it happens so ? 

^ I tm: I 

Will the association of (friendship) of the persons who are 
enmical to Sri Krsna, give anyone happiness ? Certainly not. It 
would lead to disaster only. There is absolutely no doubt in 
this. 

Now the question would be as to how this Ugrasura in the 
form of tree has become the enemy — enmical to Sri Krsna. 

The first and foremost reason is that, the asura received 
the boon from Chaturmukha Brahma and did injustice to him 
and behaved in utter ingratitude towards him. 
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By doing injustice or hatred towards Chaturmukha Brahma, 
automatically, as a natural consequence that asura has become 
a person to be punished by the Lord since it amounts to injustice 
to Sri Krsna Himself. There is no iota of doubt in this truth. As 
a matter of fact, Paramatma would be getting more anger when 
injustice is done to Parasuklatraya — namely : (1) MahalaksmI 
(2) Chaturmukha Brahma (Vayu) (3) Saraswati (Bharati) than 
offending Him. Even the offence committed to Him, would be 
pardoned but not towards these selected three, because the depth 
of their Bhakti towards Sri Hari is immeasurable and is very 
vast and they are grouped as ‘Ekanta Bhaktas’ and do not desire 
anything other than serving at His Lotus Padas . 

U'* 

Sloka 11 


Killing of Ugrasura 


i% 3RHogJT I 

s 

What can be said of the virility of that poisonous tree ? 

<4cn<^<|Uli = ^rqfuif, 

= JTVn^sft-, ^ = FT^RHT, ^ 

31^ I 
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For even, Balarama, who is the crest-jewel of the group of 
serpents who became terribly ill; by the contact of its wind, §rl 
Krsna removed all the ills to him. 

Sri Vadiraja Mahan here highlights several precious truths 
by this verse : 

When Sesha, the King of serpents, is affected by that 
poisonous tree, then one can imagine the veracity and strength 
of the poison. 

I 

And who can describe about that force of the poison ? 

Sri Vadiraja Mahan describes here : 

(1) That the asura tree had the boon of Chaturmukha 
Brahma and so Sesha — Balarama cannot overcome by 
that and has to yield to it. Chaturmukha Brahma is far 
far superior to Sesha, is established. 

(2) When boon is given by Chaturmukha Brahma, only 
he or two persons above him, namely MahalaksmI 
or Paramatma can alter, or redeem the victim out of 
it, but not anyone else. 

(3) Even though boon is obtained from Chaturmukha 
Brahma by tapas, in case of : 

(i) Persons obtaining the boon has wicked nature, 

(ii) If the person prays for a boon which is against 
sastras, like Hiranyakasipu. 

(iii) If the person prays to do harm to innocent 
bhaktas, by such boon, 
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then it would be of no use. Only wicked would pray 
like this. So mere tapas is not a virtue, but the 
question is : 

(i) Who does ? 

(ii) Of whom he does ? 

(iii) How did he do ? 

(iv) What is the purpose of tapas ? 

(v) What is the boon asked for etc. etc. ? 

are the determining factors, and all these would 
depend upon his NATURE 

U'* 

^loka 12 


Killing of Ugrasura 


= 

^ arrawiT: arftr, q^fkiTR: 

arfq ^ i 


That poisonous tree appeared to be auspicious for the look, 
since it had fruits, flowers, shining sprouts and waving leaves. 
The tree bore poison only in the middle. It was deadly ‘Kalakuta’ 
poison which had the few presence of Kali in it. (So only it 
affected even Balarama, as stated earlier). 

Sri Vadiraja Mahan brings the character of the wicked souls 


here. 
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^ I 

Wicked and crooked souls, by their nature would act only 
in a secret manner and would do harm on the innocent persons. 
That is their nature. For outward appearance, they may look 
good but in the heart, they are too black and sinful. 

For example, Duryodhana when the child Aswatthama 
visited to the palace to have a cup of milk, it looked as though, 
it was a great courteous act to the brahmin. But actually the 
harm, that was done by this, has resulted upto the war, destru¬ 
ction of his father Dronacharya, killing of Drshtadyumna by 
Aswatthama etc. etc. 

How much black heart was that Kali Duryodhana can be 
imagined by the devotees of i^rimad Acharya, when one reads 
Mahabharata Tatparya Nirnaya. Outwardly the act seems to be 
one of normal character of sympathetic one; but has very great 
damage in the end. 

— Sri Vadiraja Mahan is too great, 
in bringing out each and every basic truth to the devotees in such 
a lucid and simple manner. 

Another best example, that one can see, is the case of 
Maricha. 

SrTmad Acharya states in Tatparya Nirnaya as 5/32 : 

^ srrcq- InfTrar 

II II 

This Maricha appeared and went here and there before 
Sita Devi, in the form of golden deer with rubbies, pearls etc. 
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over his body in a most attractive form. Anyone who sees the 
deer would be totally attracted and would desire to have the 
same. 

Sita Devi also acted as though she was desirous of having 
the deer for Her, knowing the heart of ^ri Ramachandra. 

Here the point is that Maricha appeared as golden deer 
attractive for outward appearence but had the worst sinful heart 
in the mind. 

Similarly his uttering the name of ‘Lakshmana’ while dying 
out of Sri Rama’s arrow, is not out of devotion for Lakshmana, 
or as the devotee of Sri Rama. But he had in his mind that 
Lakshmana should leave the house where he was standing and 
serving Sita Devi as a security guard. That Lakshmana should 
leave and start in search of Sri Rama, so that Ravana can start 
his most wicked job. So even uttering the name of Paramatma, 
or His devotees, may look as pious or religious or sacred, but the 
criteria or the deciding factor is that, with which intention 
the same was uttered or pronounced, is the basic 
root to test the situation. 

* 9 ^ 

Sloka 13 

Killing of Ugrasura 

11?^ II 

q.c( f^RFRTi = 

^ o^^ld oUrRR 1 
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This devil did harm to the innocent birds and virtuous 
people, who lived upon leaves and fruits. 

It is really a wonder, that harm is done to innocent people, 
who have not done any harm to the tree or to others. 

That is why, the daitya is called by the name ‘Ugra’ and 
that name is suitable to him. 

^ = o^iqiCt 

3^ “ I 

§rl Vadiraja Mahan infers that the reason for the daitya to 
be called as ‘Ugra’ is only due to this factor. 

For a name to denote, a particular object, the possession of 
the particular attributes denoted by the sabda to be present in 
that person. This is called - The reason for the 

sabda to denote him / or the object. 

So the l^abda ‘Ugra’ was most appropriate to that asura; 
since he had all ugly and cruel qualities in him. 

^^0 

U'* •' 4 ' 

^loka 14 

Killing of Ugrasura 

^ rl^rMIda ^ 
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snrt: ll^vii 

^ JPT = iyRlift'd' = 'C^^nri^raRT SR^ri, 

^nr = 'Hl'+i vir*4l«!sJ, ^ri'ird'lf'f^’Jl: = :, 

jrai^r ^STOR I 

^rl Krsna uprooted that poisonous tree. By this Sri Krsna 
also removed the tree of fatigue to the sages in concentration on 
Him. (Which means Sri Krsna did anugraha to them.) 

Out of the poisonous tree plucked out, He killed easily the 
wicked rogues who had taken the shape of cows. 

inft: Z ni^FIsfq- §RT <5'h'hl4'Hlf^'=hl I 

For the capable Sri Krsna, even by one single act, does 
many many other activities beneficial to satwic souls. 

’HlRt'hl I 

This single act of plucking the poisonous tree results in 
many, many useful deeds as its effect. 

(i) The Ugrasura is killed. 

(ii) Sadhus were relieved of their exhaustion due to 
meditation. 

(iii) Many cows, calves were killed by that tree, who were 
really asuras, who had come in that rupa. 

Each Act of God will have many many effects which none 
can gauge fully. This Act of God is an example for such Tatwa. 
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^loka 15 

Again description of Summer season 

?3JTrcq- 5^-; dupjl^ 1 

§n Vadiraja Mahan, after having described about Ugra- 
sura’s story which come relevant in the middle, again proceeds 
with the description of Summer season. 

(1) = f^: mf^rar^r ^ 

I 

Lord Siva is having Ganges on his head and this is due 
to the fact, that Sun-stroke may attack at any time, by 
this, the fierce heat of summer is described. 

(2) ^ WIMPI: = ^ I 

Sri Visnu, Husband of MahalaksmI took bed in the 
ocean (not able to bear the heat) 

(3) I 

Chaturmukha Brahma seated on the lotus flower to 
cool himself, from the heat. 

^ 31^: r f^RKjfnftrR: JITR 

I 3FtStfPW: I 

N 

That heat, who else other than Lord Siva, would be able to 
bear or tolerate. The answer is none can bear with it. 
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Note : 

This sloka is the best example to show that great Mahans 
like Sri Vadiraja Mahan will not waste by merely describing 
the heat of the Summer, when a verse is composed about it. 
Devotees can appreciate that the great author brings to our 
mind, about Paramatma Sri Visnu, Sri Chaturmukha Brahma 
and Sri Siva while doing so. This is the signal trade mark of such 
great pious souls. For each and everything, their concentration 
will be centred on God only or about His servants. Sri Vadiraja 
Mahan, is a simply marvellous beauty. 

U'* 

§Ioka 16 

Again description of Summer season 

rR[lsf^ 

'THT 5*TRT 

II UJI 

Even in that hot summer, 

%gT; = 

dinJJT: f^rai^TT 

Jr«r qw jukr i 

The sages with their eyes closed and with their hairs 
standing on end with Joy were doing penance and were meditating 
upon the Supreme Person. Sri Purushottama, in the midst of five 
fires in all the four quarters. 
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How they were able to do it ? This was really a very 
difficult task. SrT Vadiraja Mahan gives the solution to it. 

For a person who genuinely aspires for a result, nothing is 
an obstacle or hindrance to him. 

^ TO I 

Those who aspire for eternal good results, (say — having in 
mind God-vision — they will be able to with-stand, 

tolerate, bear or put up with the obstacles that come in the way. 

The sabda ‘Siddhas’ meant in this verse, means those 
devotees who have moksha in their mind for their efforts. 

•^ 4 ' 

^loka 17 
5 ^: 

Again description of Summer season 

cfTJ: ^ 

W I 

Vayu with coolness in Brndavan was touching the Padas of 
^vi Krsna. 

The same Vayu in the portions outside Brndavan was 
kindling the forest fire and make it burn to a larger extent. 
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-fm: I 

By the force of wind outside in the forest, the trees scratch 
with each other and were producing forest fire. 

Sri Vadiraja Mahan here brings home the nature of 
oscillating nature of persons. 

(That is, persons who oscillate like a pendulum and do not 
have steady mind stubborn in them). 

=Et3Sc5RPRr 

For such type of persons, they will be good in the company 
of satwic souls. When they are in contact with the wicked, they 
would also become bad. It is the nature of such people, who do 
not have steadiness of mind. 


Sloka 18 
5^: 


Again description of Summer season 


M = ^ far: = ^ hft- 

¥RT: R<?4lR<d:, 

fsmrJiT ^ ^ hr 

arries^, 


The townsmen who live in the arbours on the mountain 
do not feel the heat of the Summer. They also do not feel the 
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thirst, because they embrace the pitchers known as the breasts 
of their beloved ones. 

I 

They drink the nectar of the lower lips of their beloved 
wives and so they do not have hunger or thirst in them. 

^ HR H fd-dPi I 

By staying at the hills and by embracing them, who have 
large breasts, the males do not feel the heat of the Sun. 

STVRTiHR^ ^ fqRHT H I 

By drinking the nectar of the lower lips, they do not feel 
thirst also. 

U'* 

Sloka 19 

Again description of Summer season 



II ^‘Mi 

?ftfRT: grsfl^Rri = Ht^IHRTHT, ^HHofT%Ht = 

HtRrT, HTRt^yHR = ^jqiRRT^HR, HHH = 

5#^ = q:^ HT«J HT fW: HTfW: 

H^IRffefiT: = qftlHHR I 

Sri Krsna removed the heat caused-by the Summer season 
to the people of Brndavan by His moon-like Face. He also 
removed such heat by His glances wet with nectar which were 
seen by them. 
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Raising of the Moon and fall of rain are the factors which 
would cool down the heat; is the idea brought out here. 

Sri Vadiraja Mahan states that the : 

Moon — is the face of Sri Krsna. 

Rain — is the glances of His look with all mercy on the 
people of Brndavan. 

Sri Vadiraja Mahan is a great Pandit in bringing out several 
aspects of Bhagavat Tatwa by few words : 

(i) By that, he indicates that Sri Krsna took birth in the 
kula of Chandra. 

(ii) His face was most attractive and beautiful. 

(iii) It would bring happiness and peace of mind to all 
satwic souls. 

— He bestows amrta means. He is the bestower of 
Moksha. 3^ nflrew (1-1-7) 

^FT^Rcnf^HT— We are like persons living in the forest with 
Anadi Prakrti Sambandha and ignorance. 

'i* 

l^loka 20 

Swayamvara of Nila 

snrTff 11 ro h 
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»nJr ’TPTt^:, = dr^’O, 41<?il = 

%5RnEft I 

Sri Krsna subdued the seven bulls and then reached Nila 
who is the daughter of Kumbhaka, a cowherd. Sri Krsna is the 
grandson of l^urasena and so referred to as ‘^ouri’. 

That Kumbhaka is the brother of Yasoda is clarified by 
Srimad Acharya in Tatparya Nirnaya. 

Sri Vadiraja Mahan describes as : 

^ Sift- (0, ^ (^), 

rm (^), (V), ^ (S), JT^ (?,) (vs) 

= frviRyjyiuiwmci<riid, = y roi ramd<i^H m- 
3RFyT ^a^iraFi^: i 

That cowherd Kumbhaka, a virtuous person controlled the 
seven minerals namely skin, flesh, blood etc. in the body, by 
severely adopting the process of ‘Pranayama’ and controlled the 
breaths and meditated upon Sri Krsna. 

= ^ 3R5>Td’ I jnr- 

Then the cowherd Kumbhaka attained Vaikuntha which is 
blue on account of blue precious stones imbedded there. By 
submitting his daughter Nila at the lotus padas of Lord Sri Krsna, 
the cowherd Kumbhaka made his life fruitful and worth of it, is 
the meaning here. 

^ -flc^l^NPIdl ^T5TR«J 
OTW 
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Many kings who were desirous of obtaining the hands of 
Nila obtained the black-blue lusture on their faces with their 
bodies, like oozing pots stained with blood by the striking blows 
of the horns of the seven bulls. 

^ri Vadiraja Mahan describes, all the three : 

(i) ^rl Krsna 

(ii) Kumbhaka Yadava 

(iii) Other kings who competed, 

all the three obtained Nila. How : 

(1) - §ri Krsna obtained the woman Nila. 

(2) 5^: gftiT - Kumbhaka obtained the city- 

Vaikuntha of Nila colour. 

(3) %5T - The other kings obtained their faces 

as Nila — black due to the hitting of the 7 bulls. 

sniMT arft- •fl^rsrrfk: i 

Srlmad Acharya describes the marriage of Nila in Tatpara 
Nirnaya in 13-48 and 13-49 as : 







Those most capable Lord Sri Krsna killed the seven bulls. 
They were very very strong and mighty and were blessed with 
the boons of Siva also. None could control them. They were 
supreme daityas who have come in that form. Yasoda had a 
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brother called ‘Kumbhaka’. His daughter was ‘Nila’. Lord Sri 
Krsna married that ‘Nila*. 

m wx: JTRiT 

^FTifr it I 

^ srw ^ 3TR II II 


This Nila Devi did tapas in the earlier birth so that she 
could become the first wife of Lord Sri Krsna. Paramatma should 
marry her first, before He married other sacred women. 

Hence Lord Sri Krsna married Nila first, before He married 
Rukmini and Satyabhama and others. 


^loka 21 


Killing of Dhenukasura 


IJf" xm Urfi: || || 


3iq- = 3R5^, mx -. = 



3F?r: 


^ravrawrft cr = -^-cinh ^WTsFrsr, 




Then after the asura who come in the form of a poisonous 
tree, another daitya having the rupa of a donkey reached the 
place Brndavan which is the property of Sri Krsna. 

^31^ = ^jTEIR, m ^ I 


That daitya as donkey started killing the animal which were 
innocent, at Brndavan. 
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By this henious act, that asura in the form of an donkey, 
became the subject of censure of Mukunda’s Brndavan. 

m-. ^ JW sra^: = 

3>5: I 

Sri Vadiraja Mahan states that it is his guess work, that the 
daitya by nature should be an ass. Why it is so ? 


This is because : 

3^ I 

N 

In the world, a person who acts in a most indecent manner 
and without practical knowledge is called as an ass. This daitya 
was exactly behaving so, in Brndavan. 





A person who pollutes a punya kshetra, definitely as 
asshood in him. There is no sacred place better than Brndavan, 
where Lord Sri Krsna actually resides. 


^ 4 ' •’ 4 ^ ^ 4 ^- 


^loka 22 

Killing of Dhcnukasura 


rniT ft f^^TT^Trfts?^Tf?Rn IR ^ 11 


^ dr<^<lshMcH‘ I 
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Due to utmost hunger and thirst, the cowherd boys appro¬ 
ached the forest, where the daitya, Khara was staying. They all 
went along with Achyuta - ^ri Krsna there. 

The cowherd boys who were so thirsty and hunger how can 
they subside the same, by the destruction of the daitya, Khara, 
there ? 

HSJ# I 

It is so. 

dW: ol^fd^Tb ^ = ^T^SFTRT, 

For the Satwic souls, what else is there than the destruction 
of daityas, to quench their hunger and thirst. 

§ri Vadiraja Mahan by this, highlights the pious and virtu¬ 
ous nature of the cowherd boys. 

Always satwic souls pray the Lord to destroy the wicked 
daityas so that the sacred satwic souls can live peacefully on the 
Earth and work out for their salvation. In all the Puranas, we can 
find this dictum. For example sage Viswamitra came to the 
King Dasaratha and wanted ^rl Ramachandra Mahaprabhu to 
be taken to the forest for the destruction of various daityas like 
Tataka, Subahu and others, who were always disturbing and 
killing the innocent satwic souls. For the Sage Viswamitra, the 
hunger and thirst were quenched by the destruction of these 
henious souls by the arrows of Mahaprabhu l^ri Ramachandra. 
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Sloka 23 



Killing of Dhcnukasura 




3Ty = ^ 5 ^ smr- 

^ jgisl aftf^oTww I 

Then after Sri Krsna reaching the concerned forest along 
with cowherd boys, that Dhcnukasura who was the superior and 
best of the daityas, approached towards the Lord Sri Krsna, for 
a battle. 


ITRft^IT: = §4inn: ^^5^ dle4t:/4^rcll(dfd Vira': I 


But at that time, Balarama, who had strength and might and 
who had palm tree in his flag proceeded towards that daitya. 

Why Balarama approached the daitya and did seva to Sri 
Krsna, is explained by Sri Vadiraja Mahan as : 

HT^^TMT ^ftvpRR ^ = cfl^dH 

= ^5^iTaf7RW fE^fjtrtJT ^ a- ^ 5 ^ yrtiaan gfa^T'Sft i 

Since the forest was shining with splendour with the rows 
of palm trees, and this was illegally occupied by the daitya and 
who was creating havoc to all, including the palm trees and since 
this palm tree was the mark of Balarama’s flag, naturally he 
proceeded towards that daitya. 

iTita’ ^ 

3c5r^TT I 
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Sri Vadiraja Mahan explains the act of Balarama’s procee¬ 
ding towards that Dhenukasura as under. 

When some challenges the flag, Umbrella, and other marks 
of a warrior, then naturally that soldier, would consider as 
defame to him and would start for the battle to save his honour 
and destroy. This is exactly was done by Balarama, who had 
palm tree as his flag and when palm trees were started to be 
destroyed by that daitya. The imagination and the line of 
approach of Sri Vadiraja Mahan is too great and too sweet and 
satwic souls would be melted by his works by devotion. 


Sloka 24 

^ I 4-( 

Killing of Dhenukasura 

IIRVII 

arPTiRTf^ nm. \ 

Then the wicked Dhenuka who had lot of strength and who 
was in disguise had to reveal his real swarupa and he did so 
also. 
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Then that wicked daitya, Dhenuka started hitting Balarama 
by his two hind legs, (backside two legs). Balarama easily caught 
hold off, those two legs. 

qifw)iqic{ii$uii4iJ|iR(^ vrrar: i 

The procedure adopted by Dhenuka was natural to the ass 
caln, but it became very easy and handy, to the strong Balarama, 
to catch hold of them and throwing him up by holding those two 
legs tightly. 

Srimad Acharya states in Mahabharata Tatparya Nirnaya 
in 13-51 as : 

3TnT ^ 

II II 

Sri Krsna was with Balarama in Gokula. Some residents 
requested Sri Krsna to get ripened Palmyra fruits. 

(This request is not mainly to get palmyra fruits but to 
destroy the asura-daitya Dhenuka who was residing in the forest. 
The Gopalakas are satwic souls ^ 

(Further destruction of a daitya is usually done by the Lord 
only after prayers are submitted by satwic souls). 

Like this, when they made the request. Lord Sri Krsna, 
along with Balarama entered the palmyra grove which was 
guarded by ‘Dhenukasura’ in the form of an ass. Gopalakas, due 
to fear of that daitya, could not enter that grove. 

0 ^ 11 * ^ 4 ' 
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^loka 25 



Killing ofDhenukasura 







z '^dl = ^T^RRI, 3^ ¥ ^5^ = 

3sWW, 31^- 

■yRift wnd" = f^, 39^ = mw, OTtT^.- = ^nrar 
^mriT JR ^ pr, iiM-nmw = ii R’^ ii 

Then Balarama lifted that daitya Dhenukasura, the enemy 
of the satwic souls and threw him on the top of the palmyra tree. 

He did like a sporting boy throwing a stone on the tree 
laden with fruits all around. 

— Without efforts easily and without any 
strain, Balarama threw high that daitya in the air and 
made him to full on the palmyra tree. This shows the 
strength of Balarama is too vast and in the following, 
the same is further elucidated. 

— Just like a stone held. This means that the asura 
‘Dhenuka’ was like a Jada and not having knowledge. 
He was brout and a wicked fool and was like a stone 
in effect. 

Srimad Acharya in Tatparya Nirnaya states in 13-52 as : 








J|ei4HiIsaT¥q>JIT^ II II 
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This wicked and cruel daitya, by name Dhenukasura had 
the boon of Vinayaka. By this boon, he had 

(i) Long life 

(ii) Supreme strength 

(iii) Very much interested in quarrels. 

That haughty Dhenukasura saw Balarama getting the 
ripened fruits from his grove of palmyra trees. Seeing this, 
he came running fast towards Balarama. 


!§loka 26 



Killing of Dhenukasura 



II RS II 

ary = 

PlMriH, SRfW 3#: I 

Then that daitya, Dhenukasura fell down dead with a very 
huge body causing his own trees to fall down. 

t f§n: $r<Mc|fc|^^dHT = tftWFsr 

fJHWTjRy 3^13 = 31^, t: = ^ = 

3jcr!»fi<qd = 3I^5>F3, 3R^: = 3T^3I3^: ^ I 

^rl Vadiraja Mahan states the reason for the palmyra trees 
to fall down, due to the impact of the daitya, as under ; 
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He says that it is his guess work, that those trees obtained 
the proper, fruit/result for having nourished the hater of Visnu 
(namely Dhenukasura) along with them. 

t: ^ qra’: 5 tR: 1% VTR: I 

Falling of trees, is also justified that they encouraged or 
gave shelter or kept quiet to the hater of Visnu, and so as a 
consequence, they have to fall down only. 

^rimad Acharya states in Tatparya in 13-53 as : 

jnj: ^<li|<d<l: 

fwf ^ II II 

Dhenukasura wanted to kick Balarama by his back two 
legs. But Balarama caught hold of those very same two legs and 
threw that Asura on the Palmyra tree. By that impact, a branch 
of that palmyra was broken and Balarama cut it so. 

13-54 : 

II II 

S 

Then Sri Krsna killed all the asuras who came in the form 
of donkeys there to attack Him and who were blessed with the 
boon of Vinayaka. 


U'* U'* 
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^loka 27 

^ I ^ ^ 4-| 

Killing of Dhcnukasura 

^rra^, hh; goftf^rarr = ar^ flR^rdvrer i 

Then ^ri Krsna made His elder brother to justify the name 
‘Balabhadra’ done by the muni Gargacharya meaningful. 

That §rl Krsna was worshipped by all the devatas. 

^'Jldlf^lddll^dl = ^ = 
55^ hHW: ^ ^ 

HW'bK^d I 

N. 

Sri Krsna saw that the asura Denuka and all his friends who 
came as the asses were killed by the wielder of the plough of 
Balarama, who pleased the gods by his fight with them. 

Vadiraja Mahan means here that Balarama exhibited 
vast deeds of strength in him, and so the name of ‘Balabhadra’ 
in proper and fitting in him by 

In respect of the strength of Balarama, it is stated in Brha- 
daranyaka Upanishad Bhashya, by Srimad Acharya, that the 
entire Universe is like a small atom on one of the hoods of l^esha 
out of his thousand heads. From this, one can easily visualise the 
strength of Balarama — Balabhadra. Who is Sesha Bhagawan. 
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That Sesha has the support of ^ri Vayu in Kurma Form who in 
turn has the support of Paramatma in Kurma Form. 

An authority ‘Vaibhava’ is cited in that Bhashya : 

3^ cRJ: 'FBnRRf: II 

^ wjf^ ^ yfnfew II” ?f3 tvi^ II 

Srimad Acharya states in Tatparya Nirnaya 13-57 as : 

II 

Due to this, Balarama acquired full strength and caught 
hold of Pralambha (sukla kesa avesa) who was Hying in the skies 
and killed him by hitting with His Fists. After the death of that 
asura, all the devatas as well as Krsna felt very happy. They 
all named him as ‘Baladeva’. 

•.♦i* 

U'* U'* 

^loka 28 

UcriM-H^K: 

Killing of the Asura Pralamba 

driri^'W Rwi I5*)d IR^II 

<?{lc6WI; = #gRT:, = otiMH, 5Ie5T# = 
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When the Sun and the Summer season committed the crime 
of scorching, the wielder of plough, Balarama was upset by that 
heat and got angry. So he killed the asura called ‘Pralamba’ 
under the pretext of play. 

= fJTOT:, 

ojffJT = sqifRW 31^ I 

Krsna, who is the enemy of the asura by name ‘Mura’, 
killed Vyoma, the son of Maya by mere play effortlessly. 

Sri Vadiraja Mahan beautifully connects these killings with 
the Summer heat, in a simple way, which any one sees and 
experiences in the world. 

I 

When the Summer was so hot, and when the Sun has done 
such a mistake in bringing so much heat, how it is justified in 
punishing and killing these asuras namely Pralamba and Yoma, 
by Balarama and Krsna respectively. 


= fRr^, = vikER = 





A father who is angry with his dear children for their 
misdeeds, threatens them, but beats only the stone pillar or the 
wall, near to the children with a stick in hand. That father does 
not actually beat the children. 

By such deeds, the father brings fear in the mind of his dear 
children. Like this, Sri Krsna and Balarama by killing and beating 
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Pralamba and Yoma as a sport, effortlessly, created fear in the 
mind of the Sun, who was very much scorching with his heat. 

w ^ mm 

By this, ^rl Vadiraja Mahan brings several points : 

(1) Surya, is like the son of SrT Krsna and Balarama 
which means Surya is the devotee of them. 

(2) Those two asuras were near to Sri Krsna and 
Balarama and those two were beaten and killed 
effortlessly without any strain. 

(3) Further those two asuras when compared to SrT Krsna, 
were like Just stone pillar or a wall and they were like 
Jadas before Him. 

(4) The amount of heat which was unbearable was also 
brought out nicely when one may loose his balance 
ordinarily for a common man. 

(5) Killing of those asuras were justified on many many 
counts, but the connection given by Sri Vadiraja Maha- 
prabhu is simply marvellous. 

Srimad Acharya in Tatparya Nirnaya brings a very sacred 
truth in this context, namely, Balarama was Paramatma Himself, 
at that time while he killed Pralambasura, because ‘Shukla kesa’ 
Avesa in him was invoked and it was present at that time. 

13-56 : 

brrq- ii 
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But Balarama was afraid on seeing that Pralamba in such 
fierce form. Then Balarama did dhyana of Lord Krsna. Then, 
in order to help Adisesha, Sri Krsna brought back the remem- 
berance of “Sukha-kesa Avesa” in Balarama and did Anugraha 
to him. 

So Balarama killing Pralambasura effortlessly means 
actually Paramatiua killing that asura; but not Balarama, 
because, one can find 13.55 : 

3TFTR I 

qw: qqf^ 3^ a' 11 

When the gopalakas divided into two groups and started 
playing the ‘Horseplay’, at that time the asura by name ‘Pralam¬ 
basura’ who was sent by Karhsa came there. The procedure 
adopted was that the persons who win in the play should be 
carried by those who are defeated, like horses, to a particular 
spot. Then the sinner Pralamba was defeated in the sports and 
he lifted away Balarama to a far off place and took his fierce and 
ugly rupa. 


*^ 4 ^ 


Sloka 29 
5^: cnyifyqnq 

Again drinking of forest fire 



IR^II 














Part IV - Sarga 5 


57 


= cft^lfir, = -(^UctlH I 

The Summer season had defeat at the hands of §rT Krsna. 
So it created the blazing forest fire. 

w\m f^-gRT: 5ft: = siftfOTT:, ^ ^ = cfraiftT tpfr = ift^- 

HTFT 1 

N 

^ri Hari who is the home of the Universe, drank that forest 
fire also. 

The sabda ‘Cha’ indicates regarding the forest fire drank 
earlier. 

^ f% ^ ^Frf JRWOTT- 

VTRlf^f^ VIM: I 

For a person who has no destruction at all of any kind 
what-so-ever, what is that which is impossible ? 

Destruction is of 4 kinds. They are (1) 3^Pir^rcI, (2) 

(3) and (4) 

All these four are always absent in Sri Krsna and so where 
is the doubt about Him. He is not at all subjected to any kind of 
loss/destruction at any time, at any place, with any one. 

iSloka 30 


op^^af^ 

Description of Rainy Season 


arnft I 
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gufjifir I 

Arrival of rainy season and fall of rain is beautifully 
described by §ri Vadiraja. 

im-., z ^OTR3T, 

gW: W ?% 3^^ I 

The clouds which were dark in colour came there and they 
saw the Body of Sri Krsna which was also like them. So to create 
great happiness to Him, all stood there. 

gfcr: = ■HR-dld, z 

3Tr£i5ra, 

Those clouds become surrounding there and hid the Sun 
from the vision. 

tnwT = = vnf, = qiW^, = 

555: = Ml (tide)-d: I 

Then those clouds started pouring down water in all the 
forests where there is connection of !^rT Krsna. By their act, 
they made the forest stout and brought happiness to Krsna 
and others. 




Sloka 31 




Description of Rainy Season 
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3Trf>^, arfyj = 

= SHTE^:, ^1^, ^I^S^TTO^sfir = ^TH^sftT, 

Varna is the charioteer for the clouds, which take support 
in Visnupada — the sky. They give abundant quantity of water. 

^ ^ ^5” ?F?riwiRra; i aifcr 

oq^ I 

This Varna becoming the charioteer is fully justified. This 
is because whoever takes shelter always at the Lotus Padas of 
Mukunda and does help to others, for them who will hesitate 
to do help. 

Like that Varna becoming a charioteer to the clouds is no 
wonder. 

5.1^11 .^iRdRlilcIrcIld 

ITT^: I 

These clouds also remain in the sky, which is called as 
Visnupada. By that they make the life possible for the creatures 
by rain and do great help for survival. 

U'* 

Sloka 32 

Description of Rainy Season 



II ^Rll 
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Sn Vadiraja Mahan describes that the wind also cooperated 
at that time, when there was down pour of rain. 

i = enj: i 

^ '4’DM^fd^ = c^-iRt^siRT = snfcTRr, 

3wi% I 

In the Jagat, clouds give water and removes the misery of 
the people. By nature, the wind is against those clouds. Still the 
wind was co-operating with the clouds in that Brndavan. 

For those who help by nature to others, even enemies 

would turn to be friends only. 

%.•<# 

U'* 

^loka 33 




Description of Rainy Season 


: 'wlfyiRRr I 




■*1^ liar;^MU|4T 


II\\II 


•Since the sabda, Payodhara would be applicable both to 
clouds as well as to the breasts, the author compares in this 
sloka such clouds to the breasts and extends the comparison 
further. 


The comparison table is made as under : 


Breasts of the women 
Their stomach 


clouds 
the sky. 
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Their eye sight of attraction - lightning 

Their eye brows — Rainbow 

Ornaments which create sounds — Thunder 

Like this the description is made here. 

Lightning will appear in the sky at times and would be very 
bright. 

Rainbow will occupy the front of the sky and clouds would 
clash and when the rain pours down and at that time the people 
are fearful. 


In the world, when one man gets fear out of a King, then 
he seeks shelter with another King and tries to clear off his fears. 

Like that by one cloud, if people are afraid, then they go to 
another cloud and take shelter into it. 


r=il(^Rl nm: I 


VTIoT: I 






^loka 34 


Description of Rainy Season 



q^lrf^TTWr ^nrJ^RFI ^RT- 

lUvil 
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Rukmimsa Vijaya 

Due to this rain down pour, the rivers got filled up which 
is beautifully described by the Mahan : 

-Hil-WdcJ^di -H'WIR) ffe: aTRftrT I 

93raRoFI#iTi 'dNBHrdll^Rl 

W 3 [ : I 

I 

It is proper in all the rivers, there was increase of water 
levels. 

The sea gave only a little drop of water to the group of 
clouds. 

It is certain that by the gift of even a few drops of water to 
a highly liberal minded person and that too when that person 
rested on the Padas of Lord ^Iri Visnu, there would be a hundred 
fold prosperity in the group of his relatives. 

Sea gave few drops of water to the cloud. Cloud is taking 
shelter in Visnupada (sky). Then clouds pour plenty of water by 
way of rain. Then the rivers become full. Rivers are the wives 
of the sea. 

This is the analogy of Mahan Sri Vadiraja. 

3nr I 

By this, the nature of clouds as well as charities to the 
deserving souls are described. 
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^loka 35 


cpf^cTof^ 

Description of Rainy Season 


SriT% rHIT rlrT I 

[[\\\\ 

ilupm:, aiwrritr = ^ = 

f^FSTsf; I 

By the arrival of clouds, the capacity or sakti of the Summer 
season, however great it may be, all have been taken away by 
it. This is alright. 

Bhumidevi is tolerant of all the hurdles that is given to her 
by others. This summer snatches away the water from the Earth. 
Whatever may be the capacity of the Summer, still, it will not 
shine or increase and do good. This is because for a wicked 
person whatever may be the capacity, still it will not shine. 

^TRf: I 



Varsha Rtu came and poured down rain with water and 
removed the capacity of summer season (iftw ^). 

A cruel person who gives misery and unhappiness to a 
woman who is known for her tolerance, however much that cruel 
person has capacity, the same will not serve him to come up in 


life. 
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^loka 36 


Description of Rainy Season 

Tuf+i-w 

^Kc4^r^ gpufqf^ I 


Description of rainy season is described. 

Sri Madhva sastra which is in a very good pattern which 
brings lot of pleasure to the minds of satwic souls. It makes them 
feel happy. It removes the dirt in the heart which all happen due 
to Prakrta Sambandha. Like that, this Saratkala will remove the 
ignorance - darkness and will make the tanks and other places 
clean. It will make the lotus flowers to sprut out. It will punish 
the cold season and will remove the clouds in the sky, and would 
clean the sky. It will aid to get the brightness of Surya and 
Chandra well. 


Sri Vadiraja Mahan has made the comparison Table : 


Sarat Rtu — 
Sarovaras — 
Lotus flowers — 
Trees - 
Hrdaya - 
Clouds - 


§rl Madhva sastra. 

Groups of satwic souls. 

Faces of satwic souls. 

Cool wealthy. 

Sky. 

Prakrti Sambandha which are 
hindrances to Sukha. 


§ri Hari’s repu¬ 
tation and fame — the brightness of Surya and Chandra. 
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fd I 5^; f*^4d diftra crt([d%ic^ddd: m\^- 

vd^^d^ I dn^i4.4): g^n^it^KiTf^ nm-. i ^TT^wft- f^- 

^ 4 ' •' 4 ' -^ 4 ' 

Sloka 37 

Description of Autumn season 

^KrH Tg i^^'i^n^dH ' lU^II 

Both for the ascetics and merchants, this autumn removes 
the blocking of travel and traffic, caused by the waters by 
lessening the waters. The sastra loosens the tight inanimate 
bondage of samsara. 

The autumn pleases the people by enabling them to drink 
cow’s milk (as an antidote for bile during autumn) while the 
sastra does so, by enabling the people to enjoy their innate bliss. 

The study of the sastra of Sri Madhva causes the lusture on 
the face, the removal of sin, the removal of prakrtic bondage, the 
removal of ignorance, the rise of the dawn of Aparoksha Jhana, 
the destruction of samsara and the enjoyment of one’s own innate 
bliss. 

tm : I 
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By the purity of Antahkarana, the destruction of the mate¬ 
rial coverage is removed by Aparoksha Jhanam and later the 
bondage is totally removed by the Aparoksha Jhanam and later 
the bondage is totally removed by the sacred bath in Viraja 
River. All these happen only by the knowledge of Madhva 
sastras. 


U'* U'* 


Sloka 38 


Description of Autumn season 


^fTrfrnT I 


In this sloka, 

(i) The wind in the autumnal 
season which has no flaws 
and faultless — 

(ii) The wind by its nature 
spreads the group of 
qualities of fragrance of 
the lotuses fit to be 
enjoyed with — 


is compared to the sastras of 
Sri Madhvacharya which have 
no faults at all. 

is compared to Sri Madhva 
who spreads the qualities of 
omniscience etc. which are fit 
to be worshipped by Maha- 
lakshml. 


Here also, as in the earlier slokas, there are two ideas. 
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tRIRf = % gpn; qftlTOT: M 

fcR^ Jh<lc(^fd I 

3F5ra-, = c5^, = 5n<RtJT:, gon: = 

WRRf^Tcrar:, M arjiiw “6:^ tw 

Rf»5R” “3^ SIRRIwIsWIWId 3^, 3^ W^- 

gWRI yfdmRdrdli^ld VfM: I 

In all the works of Sri Madhva, he has proved with 
authorities like Srutis, Smrtis, Sutras that Sri Visnu alone is 
Sarvottama. 

In the Bhashya under the sutra 1-2-1 : 

yRl^ld^^lld 3^ 

he states : 

tR: ^ 5 Vt^ 1 

Who other than Sri Vasudeva is eligible and fit to be called 
as ‘Brahma’. 

(iii) The wind brings the is compared to Sri Madhva 

pleasures and joy of the who gladdens the goddess of 
autumnal season — speech — Saraswati. 

r 

(iv) Its worthy advent is is compared to the sastras of 

welcomed always by the Sri Madhvacharya which are 
nodding heads of the appreciated and appaluded by 
kings who are immersed the king of serpents, with his 
in pleasures — nodding of hoods. 

5RWRT: ?WT I SR^RT ^TR^ VIR^ SiRR^: ?TR^RR^;, 
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^F^oJTT: ^RRt^FiFRTf^ HR: I 

By the usage of special and peculiar sabdas in this noble 
work, the presiding deity for Vak, namely Sarada Devi would be 
pleased is the idea and opinion involved. 

(v) The wind removes the The satras of §rl Madhva- 
heat of the good way charya removes the three fold 
farers. heat on those, on the road to 

Moksha. 


^TrlT JTPf: ^TT^JTPf: H^rf^RTRUT q^: 


I ^TRIFSH: 

3 R?Ijr ^TFIFSJT: ITt^TTF^eRI: ^ I 


(vi) The wind rests on the sky. 

(vii) The wind is purified by 
the waters of Gahga. 

(viii) The movement of the 
wind is fearful to the 
separated lovers. 

(ix) By the blowing often of 
the wind, some holes in 
the good bamboos are 
created. By these emit 
melodious sounds. 


I^astras always rest on the 
Padas of ^^ri Visnu. 

The sastras are purified by the 
brilliant works of Sarvamula of 
Sri Madhva. 

Sri Madhva sastra is fearful to 
those who are not devoted to 
Sri Rama. 

While Sri Madhva sastras 
make those born of good family 
have sweet mouths to utter 
kind words of authentic nature. 


(x) The wind makes the 

flowers to grow well. Madhva sastras makes the 

group of satwic souls to 
prosper well. 
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(xi) The wind is spread over Madhva sastra is spread over 
in the whole world. in all the three worlds. 

t: I 

^loka 39 

Description of Autumn season 

g*T5T«r ^ 


So, the comparison was made earlier between 


(i) 

Lotus flowers 

(i) 

Mahalaksmi. 

(ii) 

Moon Light in Sarat Kala 

(ii) 

Saraswatl Devi. 

(iii) 

Yogins 

(iii) 

Sesha Bhagawan. , 

(iv) 

good smell wind 

(iv) 

Madhva sastras. 

(v) 

Mud and dirty sand 

(v) 

Sins and faults. 

(vi) 

Good minded people 

(vi) 

Those who follow 

sastras. 

(vii) 

Mud 

(vii) 

ignorance. 

(viii) 

heat of the Sun. I 

Iviii) 

Sins committed. 

(ix) 

Padas of Sri Visnu 

(ix) 

Sky. 

(x) 

Virtues 

(x) 

Rivers. 
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(1) Those who are not having the capacity to do intense 
Ranmadhyana, 

(2) Those who were afraid of the demons and Rakshasas 
and for them the death came from Bhimasena and 
the stories connected to such ^ri Bhlma. 

(3) For the satwic souls by the loving and affectionate 
words, their hearts and faces would become bright, 

(4) For the devatas as well as for the Bhoo-Mandala, for 
all safety, 

Vayudeva was coronated as ‘§rl Anandatirtha-Bhagavat- 
padacharya. 

Like that Malaya Maruta had his connection in !§aratkala, 
which brings happiness and joy to all. 

U'* 

^loka 40 


Description of Winter season 







11 Vo II 


Now the Hemanta Rtu is explained. 

vrra": I 


The faces of women there lost all their brightness and 
splendour. Like that the lotuses also lost all their brightness. 
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= Ucfly ^ I 

f^rtTPr %RrfH^ 

im. I ^trrjRTJT = sith^ i 

This Hemanta Rtu made the splendour of Surya to reduce 
down. This is because of fog being set in. 

U'* 

Sloka 41 

Description of Winter season 

Q^IrM'^'W '4<lRrT?reTT^f^+il4)*(<4t4l: livni 

3OTRf?^: = ^:, srftr, 

oqfsraif:, srfl, STTO = f^, 

tFBT I 

Surya though holding Agni in his hands still was affected by 
the cold and entered the sea. When such is the case with Surya 
himself, what to talk about others, and how can they tolerate and 
withstand. 

?TR ^ f^vjpr 3T^ yicttrUPIHyRlfe: I H^T: 

5FRW 31^: ^TPf: ^sj ? 

So that cold, these women who are weak, cannot tolerate. 

%mWTHT JTTf^: SnsM vn^: I 

Not able to withstand the cold, the women, voluntarily 
join with their respective husbands for enjoyment, even without 
husband’s pleadings. 






































72 


Rukminisa Vijaya 


§loka 42 

■* Pi'll 

Performance of Katyayani Vrata by 
Gopi Women 





fttppf HFmmvrm iiv^^u 


In winter, the gopi virgin started doing ‘Katyayani Vrata’ 
which is described here by i^rl Vadiraja Mahan. 

The blessed Gopi virgins were desirous of having Sri Krsna 
for their husband. They thought that this cold season is indeed 
the proper time to bring the husband under control. Thinking 
like this and of His unequalled power commenced the vows of 
worshipping Durgadevi, in order to have Him. 

I 

sRr = I 

§ri Krsna will not be pleased by mere worldly reasons like 
season, coolness etc. But He can be reached only by sastric 
efforts — Sri Vadiraja Mahan explains like this, the reasons for 
Katyayini Vrata which were performed by the Gopika Kanyas 
to attain Sri Krsna. (Hemanta Rtu is the proper one for such 
Vrata). 


U'* 
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Sloka 43 


Performance of Katyayani Vrata by Gopi Women 







^’ifsRra^ 



vIT^ I 


Leaving Devendra and other purushas; as well as Urvasi 
and other women, why Durga Vrata was followed by them. For 
this Sri Vadiraja Mahan gives reason as under : 

When the Kannikas do puja to purushas, then they will feel 
shy to express their desires before them. 

They would like to express such things before women 
without shyness. So they had chosen Durga Devi who is the 
younger sister of Sri Krsna who has the capacity to establish 
the entire Jagat. 


Vrra’: I fl^T: ^ W ^it l 

ni^rdH JiTdft ^ 

gtelt I 


Mahabharata Tatparya Nirnaya states : 

^ ^ i^i<dld'^d-HI 3^4IUfl^SSJ%r; II 


%?« 

U'* ^ 4 ^ ^ 4 ^ 
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Sloka 44 

Performance of Katyayani Vrata 
by Gopi Women 

snrvit [ 

ST^: ^s'TTmf^'mrT lIVVIl 

Sri Vadiraja Mahan here gives another reason for the 
Gopika kannikas who did puja to Durga Devi. 

Those Gopika woman desired to have Sri Krsna as their 
husband and so by Vratas, they did Puja to Lakshmi Devi, and 
made Her happy. 

This is correct. 

Because Sri Krsna will not marry those who are dear to His 
wife Lakshmi Devi. So to avoid untoward happenings those 
Gopika kannikas did Puja to Lakshmi Devi also. 

3itR®JT ^ si^: Mtfjror: 

pT: 1^4^^Id I 

ITft y<74H<!4Rlii^'(dll4l+4rdH ^ VfM: I 

MahalaksmI is dear to §rl Krsna can be seen in the 
sutras : 

^.^.vo : -dltlddll^WT: 

: >3^ 3TT4^ 31^; 

dSrRra; 3^ 
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Sloka 45 


Performance of Katyayani Vrata 
by Gopi Women 





N , N _ ft _^ 

STPm rT: I 





Irl^dlRrft4 fdrf4 »^^ IIVMI 

Those Kannikas did namaskarams to MahalaksmI (Durga 
Devi). This is done by them in order to get excuse from Her for 
the default committed by the kannikas in desiring ^rl Krsna. 

They placed various flowers at the Lotus Padas of Maha- 
laksmT. I'his is because, later that Mahalaksmi shall treat them 
as Her younger sisters and decorate them with flowers on their 
heads. 

They offered Dhupa to Her so that let Sri Krsna play with 
them in water later and make eligible for Dhupas. 

They did Archana by Kumkum to Durga Devi. Because 
later Let Sri Krsna place Kumkum Tilak on their foreheads, was 
their desire. 

They offered chandan to Mahalaksmi (Durga Devi) so 
that later Sri Krsna can embrace them and can give the divine 
Aprakrta smell to them. 

HT % II H«-t<hl'^U| :jiraT; I 
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^loka 46 


Performance of Katyayani Vrata 
by Gopi Women 





;: I 







II v^ll 


Those Gopi Kannikas offered Betelnut, Betel leaves to 
Durga Devi. This is because later let ^rl Krsna give them these 
betel nuts, leaves after He tasting them in His Mouth. 

They did Abhisheka to Durga Devi by Cow’s milk. Because 
they desired at a later date let Sri Krsna do anugraha to them by 
the Amrta in His Mouth. They offered ornaments to Durga Devi. 
Because later after enjoyment let Sri Krsna adjust all the orna¬ 
ments on them and enjoy their beauty. Like this, let many kinds 
of happiness or sukhas be attained by us and thinking like that, 
those Gopika kannikas offered and did various Puja’s to Durga 
Devi. 

di ^ arsfqrsjfl^ nr ii ii 
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6loka 47 

Performance of Katyayani Vrata by Gopi Women 

rRT: I 

HiHilRfliv^sii 

§ri Vadiraja Mahan gives an explanation for Sri Krsna 
having snatched away clothes belonging to gopika kannikas. 

Sri Krsna felt that those who desire for Him should do 
worship only of Him. There is no meaning in worshipping Maha- 
laksml, for whom, these would be competiters. This is not at all 
proper and healthy. In order to make home this point, Sri Krsna 
took away the clothes, of those kannikas while they were taking 
bath at Yamuna. He kept all of them on a tree and sat there and 
played on the flute. 

gCTTMW 311-HTbHi sTjrarfe^JHT sFI 

crf^RRTJFPn I 

U'* •’ 4 ^ 


^loka 48 


Performance of Katyayani Vrata by Gopi Women 


^ 5r:yfdMlfrlrTfi^^ r I 



II V^ll 
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I 3i^5?^iTTgrf?feT I ^ 

’TItM I 

Gopika kannikas were feeling very shy and they submitted. 
Oh ! Prabhu, Please return our vastras back to us. (i.e. our 
ambaras) to us. (In Sanskrit Ambara means cloth as well as the 
sky). 

I 

Sri Krsna replied : Oh ! girls, the ambaras are with you 
only. For this Gopika girls again asked : Oh ! Sri Krsna, where 
they are ? 

(Their waists were very delicate tender and delicately bent) 

Sri Krsna : It is in the middle of you in the waist. 

For this Gopika girls said : If it is so, then why are they 
not visible to us. 

Sri Krsna replied : 

I grviT: 

aroint: sifnd' siitJT ^ 

I 31^ ojjtff: ^ERT | I 



fm. I 


Oh ! Fools, Gautama and other who are very proficient 
in doing discussions by reasons and authorities have told that 
‘Ambaram’ is the one which cannot be seen by the eyes. Hence 
for all of you, oscillating with your eyes, how it is possible to be 


seen by your eyes. Like this Sri Krsna made them to close their 
mouths. 
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^loka 49 


Performance of Katyayani Vrata by Gopi Women 



That lovely and beautiful Sri Krsna, saw the Gopi Kannikas 
were shutting their mouths but were looking at Him by attractive 
side glances. They were also shivering with cold. 

Sri Krsna saw such trembling kannikas and felt that they 
have the eligibility to be touched by Him and showed such 
anugraha by His merciful look. 

Then Sri Krsna returned back the respective clothes to 

them. 

Tim: I 3#if^cr = 

U'* U'* U'* 

^loka 50 

Submission of food by the wife of the brahmin 
to Sri Krsna 

rra”: = o[% = 'MSK'JMd = 

'44iHid, = airM-rdfevii:, %n:, aivTif^: = ara^irf^: 

fl[^: = M:, = JlfRlfeRT, I 
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Krsna in the company of Gopalaka youths was incharge 
grazing in the forest cows and calves. At that time, the Gopalaka 
boys were hit by hunger and thirst. So Sri Krsna sent them to the 
Yagasala where brahmin had gathered and were performing 
Yajhas, and with them to beg for food. 


!§loka 51 




Submission of food by the wife of the brahmin 
to 5rl Krsna 






1 


Those Gopalaka boys were terribly struck by hunger and 
thirst. Still they begged before those brahmins to give food for 
the sake of Sri Krsna only. 

Sri Vadiraja Mahan justifies the action of those boys. 
Because those who adhere to the Lotus Padas’ path of Sri Murari 
will bear all the troubles that come to them. They will have 
staunch belief in Him. 

They are highly confident about Him that He would protect 
them and so they would not bother about their sufferings. They 
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will not also take efforts to protect them. They live by the name 
of God. 

ch<^lRlc?ftr ^ ^ I ifbTrTJT ^ SR# 

¥0^: I 

%>•> 

U'* U'* •' 4 ^ 

^loka 52 

f^snpf#!^-aTsTETO'f'JW 

Submission of food by the wife of the brahmin 
to Sri Krsna 

#vTg[|{ R>tAWiT I 

^RRr^PrTWSIrT^: \i\R\l 

t: = iM:, f^:, 3#kfemTf¥l^ = 

^pRf^RT, ^ftfTKon^ 3T# I 

Those brahmins did not give food to 5ri Krsna, who is the 
bestower of Moksha. This they did so, not out of fear of the 
destruction of their sacrifice, 

gmkfiT: ^ I 31H5T SR^lkr 

but they did so, knowing that He would eat in their sacrifice 
along with servants such as Chaturmukha Brahma and others. 

fk m sra^; ^ktipifiRT 31# ^ ^r, JT# 

^ 3T3nk I 
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So Vadiraja states that he thinks so, that is, the 

brahmins did not offer food to Sri Krsna not out of fear about 
their sacrifice, but Sri Krsna would eat along with His servants. 

'illdHId ^OIRT 

When their wives have given food to Sri Krsna, the 
brahmins profusely repented for their attitude and action earlier. 
By this, Sri Vadiraja Mahan concludes that the brahmins are 
good satwic souls. 

u'* 

Sloka 53 

Submission of food by the wife of the brahmin 
to Sri Krsna 

!Ir?M I 

to m 

55Ftof%5wfttoTFjTm 

l^ui-^dl: = gprf: = fiOTTR 31^ 

The wives of those brahmins with glad hearts submitted the 
food, namely milk, curd, butter to their Master Prabhu, Sri Krsna. 

f^ci6 I 

They submitted milk, Payasam, ghee, butter etc. with food 
and other sweets to Sri Krsna. By this sacred act, wives of the 
brahmins had Moksha in their hands. 
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f% I 5^^ 5^^ ^ sRfRra, i 

For attaining Mukti, the dharma which is useful is not mere 
‘Purushatwa’, but it is only ‘Haribhakti’. For this Tatwa, the 
examples are the wives of the brahmins. So for Purushottama’s 
boon, is it necessary that Purushas are to be there ? 

^loka 54 

Submission of food by the wife of the brahmin 
to l§ri Krsna 

SIH” y.«(, ’TcTift; = f^PfcF^pW:, = McJd- 

?cr c( 5 ?f^ ^ I 

Sri Krsna was all capable and had all capacity and so he 
had no fear at all about any one, anything and at any time. He 
had body like that of Mountain, but was invisible. 

^THWTbUdl: ^R^TtRJRT ^ ^RfT- 

5rl Krsna did not give to Devendra and He ate all the food 
offered by His own herdmen in the form of Mountain. 

#PrR- Wfjqrr 31^ I ?IFt 
cyMplrcii ^ ^ 3iyr^c^uf: I 






































84 


Rukminisa Vijaya 


Sri Krsna took the food offered by the women of the 
brahmins. He also by another Rupa as Mountain ate all the food 
intended for Indra. 


u'* u'* u'* 


Sloka 55 


Holding and lifting high the Govardhana Mountain 


jJTcT shde)) 5*^:, JT^ 'hlM 





Devendra was known for his anger and made him to get 
more anger, thereby the name for him as ‘Satamanyu’ became 
very appropriate. 

= »itf5OTr:, = MN^dMcJri, SR[f^unt»cM, 

W[, gc[T = 3Tf^ erf^ = 

I 


Paramatma remained in Govardhana Parvata in one Rupa 
and by another Rupa, He circulated the Mountain along with His 
cowherd men and others. 


§rl Krsna, Paramatma took avatar as Upendra, younger 
brother of Indra. ^ri Krsna now aided Bali who was an enemy 
to Indra. So the anger of Indra was enhanced to the activities of 
Sri Krsna. 
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q^^ra' irR^r^f^ 


U'* 'g* 


l^loka 56 


Holding and lifting high the Govardhana Mountain 


y«i4«ll4 fr^HT 


I 

II <<^11 




Lord Devendra had 1000 eyes and so naturally he is more 
capable in seeing. 

?%rorFEr = ^Twwf, iRi^ = arfoj^ z 

sra^isf = qfJSfSiisf, = an^N^mi-H i 

Lord Devendra understood the mahimas of Sri Krsna even 
to a small extent, so he ordered the clouds. 


= ^^chcflv^ 3Tf^c|l^<r4 = 

The meghas rained cats and dogs. Will the possession of 
too many eyes be useful in the case of §rl Krsna ? That §ri Krsna 
is known by Vedas. is the most popular dictum. 

Sri Hari cannot be known by perception, or by inference. So He 
can be known to a very very small extent by the Vedas and so 
having 1000 eyes in this aspect is of no use. Sruti states : 
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Pippalada ^Iruti states, that indriyas (perception), or infe¬ 
rence is not of any helpful in knowing, but only sadagamas have 
to be resorted to. Vadiraja Mahan brings this truth in a 
splendid way as stated above. 

* 11 * 


^loka 57 


N 

Holding and lifting high the 
Govardhana Mountain 


Sri Krsna, son of Vasudeva lifted Govardhana Mountain 
by His Hand when Devendra who had performed one hundred 
sacrifices, poured limitlessly rain at Gokula to destroy the cows, 
cowherds and gopikas, Nandagopa and others. 




Sri Vadiraja Mahan beautifully represents the act of 
Bhagawan holding Govardhana Mountain. When there is battle, 
one should fight fight on equal person. Devendra being far far 
infinite times inferior to Sri Krsna, Sri Krsna did not mind about 
him. Further for them, the reply would be highlight about their 


enemies. 
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uf^ I ^ 5E7g^ ^rofhn^ jtR 

I 

Like that Sri Krsna lifted the mountain by His Hand 
effortlessly. Then He showed the Mountain to Devendra, and 
for it, Devendra was an enemy. 

ir|> ir^'% 

Sloka 58 

ntoTtfjfteWT 

Holding and lifting high the Govardhana Mountain 

'd HI• I 

^ = flTOT:, Jift- z 

^rflr = ^irnif^ jfpjyf^-4^f: 

^ > 

Paramatma Sri Krsna is the main and only support of all the 
jagat. There is none before Me to say the supporter of the jagat. 

To declare so, it appeared that Sri Krsna lifted that Govar¬ 
dhana Mountain. Sri Krsna is the only King but not the mountain 
called as the King. 

^ ^cTPfftr qRT: = 

+)'4|RcI, <H-+.l^lld, 

Sri Krsna got anger that Mountain being a Jada an insentient 
object can never be called as a King and hence he plucked the 
same and held it in His Hand, it appeared so. 
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Rukmimsa Vijaya 


§ri Vadiraja Mahan brings the crux of the sutra 1-3-10 
>3^ in this, further sloka under Visnu Sahasra- 
nama, Bhagawan is called as which explains : 

JTMt ^r4K4.: I ^ ^3:^ 

Mukhya Prana as Kurma is the support of the whole 
Universe and he is fully and exclusively supported by Para- 
matma in Kurma devata below him. 


U'* 


Sloka 59 


^FffcRTIR: 

Conclusion of the fifth Sarga 

^ 53 rr 9 [^: 11'<<<11 

wmr: II ^ II 


II II 

droit sFddtfd f^oi^FTd, Hf^R dinsaH'jiH^ i “dmsjt 

dJI^^OUr” I ?qctUR: = ^f^RT:, timHT = ^telRT, = 

d(?MH, ^roTT = VIW, 


tdr^rant = fdfd=n: = = tdifei;, -^rreiiT: 

= STSif; = HR 


fdfd5ridHH5-¥nW«fH^^, Ht^R I 
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This Mahakavya is done with sabdas in an intelligent 
manner, which when heard, by that mere hearing the sins thus 
far committed would be eraced out totally. For those, who do 
commentaries and explanations there on, for them it would be 
evident that this Kavya called as ‘Rukminlsa Vijaya’ has clear 
and appreciable meanings in it. 

^ = 

qiR; cn I 5^ = -H’rOm'Jii, 

Sukacharya and other great Jnanins who are very efficient 
and proficient and when they describe about the heroic and 
adventurous activities of SrT Krsna, in this Mahakavya, then all 
the devatas in the heavens would be happy and would be 
pleased. 

By hearing this great work Rukminlsa Vijaya, the four-fold 
objects of life namely (i) Dharma (ii) Artha (iii) Kama and 
(iv) Moksha will be achieved by those, who cover with devotion. 
This work is composed by the good and eminent saint !^ri 
Vadiraja, and this fifth Sarga was appreciated in the assemblies 
of the devatas, is hereby completed. 


Om Sri Krsnarpanamastu. 

★ ★ ★ 
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Rukminlsa Vijaya 



N 

^KRoiRfflr wi4?nfirii 










II II 

II ?fr II 

II 6'M'lci'i Mifg II 


Rukminisa Vijaya 

- Sixth Sarga 

Slokas 1 to 67 
Index (In brief) 


SI. 

No. 


Subject 


Sloka 

No. 


(1) ntcni^Tiisiioi w = 

Mahimas of supporting 

the Govardhana Mountain. 1 to 12 

(2) f^: ^ = 

“In the hands of the child 1000 elephants 

were there” — this has to be completed 

by the poet of the verse. 1 3 

( 3 ) = 

Description of Govardhana. 


14 to 16 
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SI. 

No. 


Subject 


Sloka 

No. 


(4) 


(5) 


( 6 ) 

(7) 

( 8 ) 

(9) 

( 10 ) 

( 11 ) 

( 12 ) 

(13) 



Phala or benefit by hearing Govardhana 
Mountain being supported by ^ri Krsna. 17 to 20 

Surrender of Devendra and taking refuge 

in Sri Krsna. 21 


Release of Nandagopa. 22 to 23 

Description about Sunset. 24 to 33 

Description of Rising of the Moon. 34 to 49 

Description of flute recital 50 to 53 

Romance between Gopikas and Sri Krsna. 54 to 63 

= 

Disappearance of Sri Krsna. 64 

nWhtT 5tiw4rt = 

s 

Lamentation by the Gopikas. 65 to 66 

= 

Conclusion of the fifth Sarga 


II ^ II 


67 














Subject Index in detail 
for each l§Ioka 


Sloka 

No. 


Subject 


1. Due to the mandates of Devendra, the downpour of rains 
was too much by which low and meadows all because one 
and ecqual. They were ignorant of the Parvata being lifted 
by Lord Sri Krsna. 

2. Govardhana Mountain was tolerent of such heavy down¬ 
pour. It appeared like a saint who did penance severely and 
was desirous of achieving bliss. 

3. Inside Govardhana Mountain, cows, cowherd boys and 
others yearned for looking at the glory of the cloud — Sri 
Krsna. The animals out of the Mountain also had similar 
situation. 

4. Govardhana Mountain appeared like that of centre 
Gopuram of Vaikuntha. It had deer, parrots, peacocks 
and Kalasas of gold. 

5. Sri Krsna had lifted Govardhana Mountain to a height and 
this appeared as though framing future wrestling with the 
wrestler Canura and Mustika. 

6. The beauty of Govardhana Mountain which was lifted by 
Lord Sri Krsna in the middle of heavy waters, was stealing 
the beauty of Mandara Mountain when it was lifted by 
Kurma Rupi Bhagavan. 

7. Govardhana Mountain which was present at the expanse of 
that rainy waters at Gokula was like a boat to cross over 
the troubles of satwic souls in sarhsara. 
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Sloka 

No. 


8 . 


Subject 


Govardhana Mountain gave refuge to the animals between 
great rocks. In the trees, in the nests, shelter was given to 
birds. For rsis, gopalakas, shelter was provided in the 
reigons beyond clouds at such heights. 


9. Govardhana Mountain was decorated with large quantity of 
flowers due to rain. This appeared as the horripilation of 
joy caused by its contact with lotus Hands of Sri Krsna. 


10. That Govardhana Mountain was never shocked by the 
hitting of heavy rains, lightning, thunder etc. It had no 
power. Because it was protected by the Hands of §rT Krsna. 


1 1. Due to the heavy waters, there was reflection of the peaks 
of the Mountain. The fall of flowers in the water appeared 
as though puja was done to the peakes. 


12. Govardhana Mountain had the reflection of heaven and sky. 
This was like the peak appearing to swallow heaven - 
abode of Devendra and sky, the above of clouds - since 
both are criminals. 


13. ^rl Krsna lifted the Mountain in which thousands of 
elephants were wandering. From that day, for the Kavis it 
became not a difficult sentence “In the hand of the child 
there are thousands of elephants”. 

14. ^rl Krsna’s holding Govardhana Mountain near His Cheek 
is compared to l^esa Bhagavan as well as Kurma Avatara 
of Paramatma. 


15. Govardhana Mountain is compared to be the missile of fire 
discharged by Sri Krsna at Indra. Then Description of 
vapours, oozing liquid etc. are made. 
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Sloka 

No. 


Subject 


16. Description of the wealth and splendour of Govardhana 
Mountain is made. The Mountain totally conquered the blue 
cloud and rainbow etc. 

17. Sri Krsna’s enquiry to a herdsmen about cloud and reply by 
the herdsmen thereon about seeing outside. 

18. Description of the report of the herdmen to Lord Sri Krsna. 
Rain had stopped but tears of joy of people in gratitude was 
pouring down. 

19. Beautiful description by Mahan Sri Vadiraja as to why there 
was no blue colour in the sky, no clouds, no darkness, no 
cold. 

20. After the rains stopped, Sri Krsna surrounded by gopalakas, 
gopis went round the pure Gokula. 

21. Indra profusely apologised for his wrong actions and 
performed abhiseka to Lord Sri Krsna. He chanted the 
name of the Lord as “Govinda” as a prayascitta for the sins 
committed. 

22. Nandagopa was taken to Lord Varuna by his servants, 
when Nandagopa took bath of DwadasI day at Yamuna 
river, very much early morning - prohibited hour. 

23. Karunasagara Lord Sri Krsna gave darsan to Varuna at his 
residence and brought back safely Nandagopa to Gokula, 
after being worshipped by Varuna of Him profusely. 

24. Description of Sun-set at the Western direction and 
disappearance at the Western sea. 
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:§Ioka ^ ^ 

Subicct 

No. 

25. Falling of the Sun in the Ocean, is explained as an act by 
the sea, so that the Sun may not make the rivers (being the 
wives of the sea) to dry up. 

26. Splendid explanation for the Sunset and Sun going in to the 
sea. Comparison is made to an ascetic. 

27. Justification for the fall of the Sun into the sea, because of 
the injustice done by him to ascetic, Earth and Wartcrs and 
robbed wealth on the Earth. 

28. Sunrise in the East, grows in the sky and gets destroyed in 
the West. None can supersede the fate, however great, he 
may be. 

29. Sun reaches the end of the Mountain Meru in the evening 
with red colour. Description of Sunset is given. 

30. The Sun saw his reflection in the waters of the sea. The Sun 
left of his heat and became calm. Description of Sunset is 
beautifully enumerated. 

31. By Sunset, the faces of the lotuses started contraction, 
though being in pure waters. 

32. The lotuses looked like doing penance by expecting the rise 
of the Sun. It has the humming of the bee for delightful 
“Om” of the ascetic. 

33. The Lord of directions — Sun became red on reaching 
another direction — Description of Sunset. 

34. Description of the Moon rise on the Eastern direction. 
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Sloka 

No. 


Subject 


35. Darkness was removed by the soft rays of the Moon. 

36. Moon’s rise described — bathing in the Eastern ocean and 
having on the forehead the mark of musk etc. 

37. Sky imitated the Chest of Lord Sri Krsna. adorned with 
pearl necklaces. 

38. Description about the Disc of the Moon and its beauty. 

39. When Sun disappeared, the appearence of Moon took place. 

40. The face of the Moon on the Full Moon day was like that 
of Nanda’s Sri Krsna’s maiden of fame. 

41. Sun destroyed the movements of the thieves and the Moon 
like the dutiful son followed foot steps of the father. 

42. The Moon was like the arrow of the jasmine flower in the 
bow string of cupid and reached the sky - Visnupada. 

43. Sri Krsna entered Brndavan when the sky was permeated 
by the song of the gandharvas. 

44. Father of the cupid — Sri Krsna was seen by the Moon and 
filled the Brndavan with his beautiful rays. 

45. Prayer by the Moon to Lord Sri Krsna to increse his fame 
as the be-witcher of the world by sporting along with 
gopikas in Brndavan. 

46. Sri Krsna plays on flute who is the Supreme Lord of the 
Universe and Master of all music. 
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Sloka 

No. 


47. 


48. 

49. 


50. 

51. 

52. 

53. 

54. 

55. 

56. 


Subject 


By the Music of Lord ^rl Krsna, the cows, sages, and 
gopikas all became unconscious. He made ail to bow 
down and established that the entire Universe is under 
His control. 

Sri Krsna played on the flute and gave divine nectar to it. 
In that flute Rukmini was present in one form. 

The flute music by Sri Krsna removes hatred in animals 
such as cows, and tigers, serpants and mongoose, cats and 
rats - which is extra-ordinary and all will be immersed 
in it. 

Sri Krsna is all yeilding cow to gopikas. Sri Krsna has a 
beautiful garland of sylan flowers around His neck. 

Gopikas though bit haughty due to their beauties, were 
struck by the fine arrows of cupid. 

One gopika leaves of milking her cos, another leaves her 
food, another leaves her husband and reaching Sri Krsna 
only as the ultimate protection. 

Another gopika applied collyrium to her eyes, another 
gopika decorated her with ornaments on her body to have 
darsan of Sri Krsna. 

Sri Kr sna gave plenty of bliss to the gopikas. 

He ordered them to go back to Gokula and do seva to 
parents, husband etc. which would yield the four objects of 
human life. 

Gopikas reported that saparation from Sri Krsna will result 
in the end of their lives. 
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Sloka 

No. 

57. 

58. 

59. 

60. 

61. 

62. 

63. 

64. 

65. 


66 . 


67. 


Subject 


Gopikas submit that service to husband, parents etc. is a 
means to reach the Lotus padas of Sri Krsna. Then their not 
returning back to home has no meaning. 

Gopikas submitted that they serve Sri Krsna, as father, 
mother, husband in all capacities because He is the 
ultimate Person to be reached. 

Gopikas contended that Sri Krsna is actually the Father of 
the World, Mother of the World etc. 

Gopikas submitted that Sri Krsna is an Ocean of hand¬ 
someness. Any other person they looked as only as the 
destroyer of happiness. 

Gopikas submitted that Sri Krsna is the Fit Person to enjoy 
them. 

Beauty of gopikas are described having large eyes etc. and 
extending upto ears. 

Gopikas submit that they have a firm mind in Sri Visnu’s 
dharma, so they know what is beneficial and what is not so. 

Sri Krsna was much pleased by the words of gopikas and 
gives them happiness. 

When Sri Krsna disappeared, gopikas started searching for 
Him in the forests. 

Gopikas were experts in charming speech, sang lovely 
about Sri Krsna. 

The exploits of the victorious Lord of Rukmini cause the 
happy horripilation of joy to all satwic souls are dealt with 
in this 6th sarga by the great Sri Sri Vadiraja Mahan. 

Om Sri Krsnarpanamastu. 
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II II 

II II 

II qrf^ ii 




Rukminisa Vijaya 

— Sixth Sarga 

l^lokas I to 67 

Glories in the act of lifting ofCovarclliana Mountain 

^loka 1 

rTWfilHM || ? || 

fTEORraf^; JW II ^1 

H^sn: %rT: fl'^Ul = f^^fHHT = StkdMi ^IIHT 

anfe^T: 5Enj|: !Jc||$U| OTfd’: = <^|-i^st; 

f^TsWft vi-iil^dy^^U HW I 

Govardhana Mountain was separated by the heavy down 
pour of rains due to Devendra. The separated part of Govardhana 
Mountain was lifted by the Hand of Sri Krsna, who is the besto 
wer of Moksha. (3^ ^rfvTB^ II ^-^-vs ii) 
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That Mountain was hidden by the flow of water poured by 
the niass of clouds goaded by Devendra. 

= c,<4'j|R'*T %: I 

The cowherds thought that the King of the Mountains - 
Govardhana Mountain was not at all lifted by Lord Sri Krsna. 

VTM: I 

The down pour of rain was so heavy and was continuous 
and floods were so heavy, that the mountain which was cut off 
was hidden in the waters. 

Note : This is called — This is called illusory 

Alahkara. Because the cowherds were under illusion that the 
Mountain was not actually shifted by Sri Krsna, when as a matter 
of fact, it was done so. 

VITf%: = iIrqWR I 

^ 4 ^ U'* 

§loka 2 

Glories in the act of lifting of Govardhana Mountain 

eiM?^ «i4'«^di*ifti<j4=<i 

r?^rPT: I 



d^Mfira rt mil 

Sri Vadiraja Mahan compares here Govardhana Mountain 
to an acsetic - sanyasin. 
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HtT: HJ, f53^^, 

= = ^<SI, Rl'triNRiMi: = 

II 

At the time of such heavy rain fall, that Govardhana 
Mountain obtained the power of an ascetic who has the power to 
endure the rainfall. 

Further the rshi obtained a place for performing penance in 
the midst of the waters. 

That rshi gained Paramatma in the middle of his heart. He 
was desirous of achieving bliss in the next birth. 

= = The mountain was in the middle of 
waters,the rshi stands in the middle of waters during severe tapas. 

Md^fkrdld = = For the mountain, at the top rain was 
pouring down. The rshi also gets waters on the head when he 
stands during such rainy season study in his meditation. 

'WM4d^W|cdld^ ^ = The mountain had Sri Krsna in it, in 
the middle. Rshi also will have Paramatma Sri Krsna in the middle 
of the heart during meditation. 

That is why Srimad Acarya has said in Yati Pranava Kalpa, 
as tidlTtHccl ti4qt SrfcRT?^ 1 as the mandatory duty 

lor all sanyasins. For others, it should be understood as. 


* 9 ^ 
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r 





(jl<»ries in the act offirtin^ ol Covardhana Mountain 




'hMKsxl+iy; I 





II ^ II 


Sn Vatliraja Mahan slates here, lhal ihc animals and others 


who were inside the mountain as well as outside the mountain, 
were seeing the clouds and water Irom them. 







^Ic^iIh ^T^wnf^ ^^rfur w t. - 

'I'he inside of the Govardhana Mountain was occupied hy 
cows. Cowherd hoys and others. 1’heir eyes yearned lor looking 
at the glory of the cloud called the consort of MahalaksmT — ^>rT 
Krsna. 'That cloud of Sri Krsna had llis eyes lilled up with 
abundant How of the water of mercy. 

So inside the mountain also, they saw the cloud and water 
from it. 

Similarly, the animals and others outside the mountain also, 
had similar situation. 






shKd STR^T I 
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Oulsidc the Ciovardhana Mountain was also occupied hy 
animals and others. 'I'hey were also looking at the clouds and 
were staying in the caves which were a source ol happiness. 

By this, it is explained (hat lot hoiii who were inside and 
outside Govardhana Mountain, the experience of hajipincss was 
t!io same. Here Sri Krsna is compared lo (he cloud because of 
Ills colour and lie had mercy Tor His ilevotees and llis eyes were 
micd with such mcrcirul tears of waters, at their suHerings. 

Since cloud is common to all, in giving rain water, but the 
rccepienl is dilTerent, which depends upon the swabhava of the 
entities. 'I'here is no partiality or iota of cruelly at all to Him as 
slated in : 


^loka 4 

(ilories in Che act oriilling ol Ciovardluina Moiinlain 

11 v 11 

Govardhaita Mountain ap|)cared as a temple of Ciod, is 
described by .^ri Vadiraja Mahan. 

3W4W W ?nf^ t; kiTRR#; I 

(lovardhana Mountain had its peaks oI Ciold like the 
Kiilasas kept in the temple at the top of Gopura. 
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Tft3^?Tc2[ra; I 

The deer and other animals which appeared to be motion¬ 
less or account of cold and hence they provided as pictorial ones, 
which are found in the temples. 

That Govardhana Mountain was surrounded by the Groups 
of shining gateways of caves which appeared like the tower of a 
temple. 

= ynncff^^tqcr^ i 

For the temple, Paramatma should be inside and here in the 
interior of Govardhana Mountain, Mahaprabhu, Sri Krsna was 
there. 

Vira": I 

Temple had golden Mountain had golden 

Kalasas. peaks. 

Temple had pictures Mountain had deer and other 

painted. animals standing static like 


pictures, due to cold. 


Temple and gateways 
and paths. 

Temple had Paramatma 
inside. 


Mountain had caves 
and paths. 


Mountain had Lord 
Sri Krsna, as a 
Chala Vigraha inside. 


So Govardhana Mountain is like a Temple. 
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The main condition for a temple is that the presence of 
Paramatma should be there, here actually Lord Sri Krsna is 
present in Govardhana Mountain and so it is a very sacred 
temple. 


!§loka 5 

Glories in the act of lifting of Govardhana Mountain 

The description of Sri Krsna holding the Govardhana 
Mountain in His Hand is described : 

^ fmi, vnf^ r vifcr- 

Sri Krsna held in His Hand, the Govardhana Mountain 
which had very high peaks and was very high. This Act of Sri 
Krsna looked as though, to be a practice for Him, for the future 
dual between Him and the great Canura wrestler, to happen. 

- 3TV<C!6ti = 

Because, those who participate in the wrestling dual used to 
practise earlier by lifting great stons of large heights. Sri Krsna 
also lifted Govardhana Mountain, so that it may become useful 
to Him, in the future fight with the wrestler sent by Kariisa by 
name Chanura. 

















lOtS Rukniinisa Vijaya 

JTfJT vi«§r<4, ^d^d: 

H»4T ?fiT VIM: I 

Wrestlers during the period ol praetiee lift heavy shows by 
their hands and shake them on either sides. Otherwise there is 
no use in lifting the Mountain now, as the author observes. 

riiis is the beauty of Sii Vadiraja Mahiin. 'khe splendid Aet 
of Sri Krsna lifting the Mountain is justified in various ways for 
the devotees to understand. It is not as though, as a fact, that 
Sri Krsna needs any praetiee. Absolutely no need, but from the 
worldly point of view, the beauty is narrated by the author. 

Mc[dyi<u) jRfnRTwgra; 

^ vrra’: ii 

N ‘ 

I3y any Aet, there is no use or utility for §ri Krsna, because 
He is always Imll, Perfect and Independent. But He does so, for 
the benefit of His devotees only. Here by this Aet of ^ri Krsna, 
all the cows, cowherds and all others were protected by the 
Hoods of rain. 

'fhe meaning of the sutra 2 I 33 : 

N 

is exhibited in action by !?>ri Krsna. 

•'4'* 

l^loka 6 

Glories in the act of lifting of Govardhana Mountain 

f^wrjrT: | 
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f^FRR = 5>IT«rf ?% SRIRR: I 

'I'hc holding of Mandara Mountain by Sri Krsna created 
great delight and wonder to the devatas. 

IPR 5R: I 

'Phe mountain was merged in the rainy water that struck 
Gokula by the act of Dcven.dra. 

^3R tr^ = %?r: 3#; ^RRJR 3^^ 

= prtTR = 

^^ifeRR I 

S 

'Phis Govardhana Mountain which was merged in the rainy 
waters at Gokula stole away the beauty of Mandara Mountain 
which got submerged at the milky ocean when the suras and 
asuras started churning the milky ocean. 

arfrr sitfRR = dKl^uH '^3: I 

'I’hnt Mandara Mountain was also lifted above by .^rl Krsna 
in the Avatar of Kurma rupi Narayana. 

By this Sri Vadiraja Mahan brings to the Notice of devotees 
that Sri Krsna is identical with Kurma rupi Paramatma who is 
S rim an Narayana. 

Sri Krsna hereby protected and saved the cows, cowherds 
and other Satwic souls. 

Kurma rupi Paramatma by lifting the Mandara Mountain on 
Ilis back saw that the churning act was continued and thereby 
nectar was obtained and the devatas were benelitted. 

So the main part played in the process of churning the milky 
ocean, is not by devatas or by ausras; hut hy Paramatma in 
Kurma Rfipa only. 
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no 


There is absolutely no difference between Kurma rupa 
Bhagawan and Krsna rupa. Such lifting the mountain, to 
protect the satwic souls is His nature. 

•^ 4 ' ^ 4 ' •' 4 "* 

Sloka 7 

Glories in the act of lifting of Govardhana Mountain 

|| || 

Sri Vadiraja Mahan here explains as to how that Govar¬ 
dhana Mountain which was shining in the waters at Gokula 
appeared. 

31WRTT = ^ iJgHT 

The Govardhana Mountain which shone in the expanse 

of that rainy waters at Gokula was like the boat which would 

remove the troubles of the group of Satwic souls at Gokula. 

They wished to cross the ocean of fear caused by the 
waters. This helped like a boat. 

II 

In the time of rains, in order to stop and withstand the rain, 
the house is covered by the leaves of coconut trees, like a 
mountain. Like that this Govardhana Mountain appeared and 
helped the people to protect themselves. 
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There is no wonder that Govardhana Mountain appeared 
like a boat to protect the Satwic Jivas. Because, it is held by Sri 
Krsna who is a Bridge or a Boat. 

?^1RRT ^ I 

establishes this Tatwa. 


l§loka 8 

Glories in the act of lifting of Govardhana Mountain 

u 6 II 

^ 

air^f^dl: ftviR ft: ^'bl^lld = 

I 

(i) That Govardhana Mountain protected the birds from 
the rain which were in the hallows of the trees at 
Gokula. 


(ii) That Govardhana Mountain protected the animals in 
the houses of caves. 


(iii) That Govardhana Mountain protected the sages in the 
slopes high above the region of clouds. 
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I 12 


Such prolcclion done by (he mountain is well within the 
reason and logic say Sri Vadiraja Maha Muni. 

3CTMT ^4 : I 

Which eminent person will ignoK' his peopU* wlio arc in 
distress and in troubles. 

(By this, it is indicated that (^lovardhana Mountain is big 
and great as it was protecting birds, animals, sages etc.) 

By lilting Govardhana Mountain eUdrtlessiy, Lord vSii 
Krsna, by protecting animals, birds and all jivas, shows that all 
jivas whether it is small or big; learned or not learnctl, animal 
or human being, whoever it may be, can live and survive by the 
anugraha of Sri Krsna and lie protects all. 

3^ ddl 5)41fd ^ II II 


Sloka 9 

Glories in Che act of lifting of (Govardhana Mountain 

W (hM I 11 ^ ): I 

IV4yll ^ II 

I 

O s 

Due to very heavy downjK)ur of rain the buds of (lowers 
wxre blown down and with them, the Govardhana Mountain wa.s 
decorated of its body. 

3?f5: = Uetd:^ 

Jlld ^c^-il<5>M (4<?( H»T 51?^ sis^dl ^rnTlfe: 























I>arl IV Sai <:a 6 


I I 3 

I low this scene was looked, is described by that Great 
Mahan, as : 

It looked that there was horripilation of Joy caused by its 
contact with the lotus like Hand of Sri Krsna, who is the bestower 
of Moksha. 

1'he buds of llowers were blown down and did worship and 
puja of the unique padas of Lord Sri Krsna, because those trees 
were |)rotected. Ihey showed their gratitude by offering llowers 
at llis I^adas. 

^loka 10 

Glories in the acC of lifting of Govardhana Mountain 

?rPT >TT^ -Hniwisfir »ftfensftr = 

arftr jft ^ smr ii 

N 

I'hat Govardhana Mountain did not budge even by an inch 
though it was struck by the heavy down pour of rain attended 
with thunder. 

d^Tt) I 

Such no fear on the part of Govardhana Mountain is proper. 
This is because, 

#7T. tp RK«f>4 vni d' vrafir ?f?r 

vrRT: I 
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Where is the question of fear to that Govardhana Mountain 
who protects cows and brahmins. Further it is also supported by 
the powerful arms of Sri Krsna. 

That mountain did not budge even a little and was totally 
immobile and static and steady. This is because it was held by 
‘Achyuta’, Bhagawan Sri Krsna. 


^loka 11 


Glories in the act of lifting of Govardhana Mountain 



That Govardhana Mountain was beautiful and had its 
reflections in the waters. 

sTHFnnt = II 

The groups of peaks of that Mountain were worshipped with 
the flowers falling down due to the down pour. 

(Water was there - and so there was reflection of the 
mountain peaks in it. Flowers were falling in the water on the 
reflection of the peaks and so it appeared as though puja was 
done to the peaks.) 
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Sri Krsna was inside (who is son of Nanda) and the people 
thought the mountain was like a casket (contains flowers). 

^ 4 % ^ 4 ' ^ 4 ^ 

^loka 12 

Glories in the act of lifting of Govardhana Mountain 

3WF®r = #■ 

jrfrRF’Ttnft ?T: 

That Govardhana Mountain had the reflection of heaven 
and sky (in the water). This reflection was on its high crystal 
peak. 

= ai^TRRra; artRil^: ^^ishy-flih = 
aTTc5^ = nt f^rfcretiraT^ e5(5i^ 

I 

By the orders of Sri Krsna, this peak appeared to swallow 
the heaven and the sky which are the abodes of Devendra, and 
the clouds respectively. Because they were guilty of crime of 
bringing heavy down pour at Gokula. 

Heaven — abode of Devendra. 

Sky - abode of clouds. 

Devendra brought heavy rains from the clouds. 

So both Devendra and the clouds are the offenders. So there 
respective abodes, namely heaven and the sky, this peak of 
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(lovardhana Mouiilain wanlcd to swallow as per the niandalc of 
Sri Krsna. 1'his means lhal Ihc rcllcclion contained that of the 
peaks of Govardhana Mountain, the heavens and the sky. 

•’ 4 '* •’ 4 ’* •' 4 '* 

.<>loka 13 

“In the hands of the child fOOO elephants were there” 

— this has to he compleated by the poet of the verse. 

^T; yR I 

When that Sri Krsna, who is the Husband of MahalaksmI 
lilted the mountain, Govardhana with His Hand, at that time 
bunches of elephants were traversing on that mountain here and 
there. 

1'hen at that lime the poet completed the |)arl of a 
verse as : 

There are a thousand elephants in the Hand of the child”. 

Note : I the elephants in groups were 

wandering; suggests the down pour of rain has decreased to a 
larige extent and was practically nearing to a halt. 

trfcrt f 3?Fit hiirt 53r=!t ?niT[ 

HIT I 3T^ II 
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The herds of elephants started walking which indicates that 
rain had stopped. 

d i c»5 ' ^ ^ ijiraw 31^ fHe% qft- 

I 

From that day, When §rl Krsna lifted the mountain, the 
sentence “In the hand of the child, there are 1000 elephants” 
— became the task of the kavis for proper completion. 

•9^ 

# 4 ^ ^ 4 ' 

^loka 14 


jflcttJHclulHit 

N 

Description of Govardhana. 





:ll ^Vll 


nls'tl'Jt: = That mountain king, namely Govar- 

dhana bore the lusture of the Earth. 


= That Earth is on the hood of the serpent 
king Sesa Bhagawan. 

= That §esa is fully supported by §ri Vayu in 
the form of a tortoise under the ocean waters. 

= That mountain 

was at the edge of the Hand that has a shining gem in the form of the 
nail and that is in contact with the shining check of §ri Kfsna. 

Note : Sri Vadiraja Mahaprabhu takes the devotees in 
ecstacy when he compares the glorious act of Sri Krsna holding 
the Govardhana mountain in His Hand near His cheek. 
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The comparison drawn are as under : 


^ri Krsna’s Arm was like 
Sri Krsna’s Hand was like 
Krsna’s Cheek was like 


§esa 

hood of Sesa 
Tortoise. 


The comparison is so neat and apt and brings truth of 
Brhadaranyaka Upanishad Bhashya. 

^ w\^ ^ II 

In the water, Paramatma resides in Kurma Rupa. Being 
supported by Him, Sri Vayu rests on Him, in Kurma rupa also. 
On Vayu as the support, the King of serpents, Sesa rests. In his, 
one of the thousand hoods, the Earth is there like a small tiny 
atom. 

Sri Vadiraja Mahan uses the very same word as 

found in the Bhashya of Srimad Acarya, so that the devotees can 
obtain great virtues by reading this holy work of ‘Rukminisa 
Vijaya’. 



N 

Description of Govardhana. 







I “iHuijwjNibMl vijUllui” ^ 


<dill«il I 
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^ U,c| = frj^ HIT 

§rl Vadiraja Mahan describes about his imagination of 
Govardhana Mountain to be missile of Fire discharged by 
Lord §rl Krsna, at Devendra. 

Then that Great Mahaprabhu describes the qualities of Fire 
missile and states as to how they are found in this Govardhana 
Mountain. 

The Govardhana Mountain had the vapour rising upwards in 
the form of smoke, which is the sign of fire. 

PlW4-^^r<'blUli ^ I 3FTR- 

vrra'; I 

Govardhana Mountain’s slopes were drenched with the 
oozing liquid and the heaps of gems falling on all its sides in the 
form of the sparks of fire. 

3# ffe^TFFt 

at(y^c<di4> yd?) I 


Sloka 16 


rfrartfjTcnjRjT 

N 

Description of Govardhana. 

aiR'ki 


II ?^ll 
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Sri Vadiraja Mahan describes the wealth and splendour of 
Govardhana Mountain. 


The Govardhana Mountain totally conquered the cloud - 
namely the blue colour of the cloud by its blue parts of earth 
yielding the blue gems. 

(R) i 


There was rainbow of the cloud. For Govardhana also the 
lusture of the eyes in the plumages of the peacocks served as 
rainbow. 


m) ^Tbl'+iciwi ^ 1 ^if^dHId dA-wid 

dfer q-dl^dl^d I 


The particles of water by the cloud was like the lusture of 
perals. 

The lightning of the cloud was like the places yielding gold. 

^ ^ ^71^ ftFTPT i 

The sound of the thunder was lesser than that of the lions 
on the Govardhana Mountain. 

^ {% d-ddld^ ^ 

1 

What cannot be achieved by those who are patient and by 
mountains bearing the Earth ? (They would be able to achieve 
all, is the inner tone). 
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Govardhana Mountains 

1. Blue parts of Earth 
yielding blue gems 

2. plumages of the 
peacocks there 

3. Pearls’ lusture 


Cloud at Gokula 

1. Clouds were blue 
in colour 

2. Rainbow of the cloud 
and their lusture. 

3. Particles of water in 
the clouds. 


4. Places yielding gold 4. Lightning of the cloud. 

5. Roar of lions 5. Sounds of thunder. 

6. are the mountains who can achieve 
anything. 


U'* U'* ^ 4 ' 


^loka 17 



Phala or benefit of hearing Govardhana Mountain 
being supported by §ri Krsna. 




II 

I iftm: oii^ 3TrsJ^: araift’ 

? 

Sri Krsna calls, Oh herdsmen ! Is there even now the 
swelling or arrogance of the clouds ? 


I 


qw 1 

Go and see outside. Like this, was told by Sri Krsna. 
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%r: hh; iiu-^-dM' fn^ 3^: 

3TFTFr ITTtl# cli%^ I 

Following the mandate of Lord Sri Krsna, a herdsman went 
out and having learnt about the position of clouds, came back to 
^ri Krsna, who is the Husband of MahalaksmI and submitted 
thus. 

Note : — §rl Vadiraja Mahan uses this word parti¬ 

cularly here, for Sri Krsna, because of the following reasons : 

ITRTT: Krsna is the consort and Master of Maha- 

laksmi. This MahalaksmI is the daughter of Samudraraja and the 
ocean is under Her control. The rain and clouds have been 
produced by sea water only. When that MahalaksmI Herself is 
under the control of the Lord should it be told that the clouds, rains 
etc. are under His command and control. They go without saying 
- to explain this is used by the great 

author. 

Further, the rain downpour is caused now by Devendra, out 
of arrogance and Kali avesa. The same Devendra has praised 
MahalaksmI at the time of churning the milky ocean in Visnu 
Purana is seen thus ; 

tw[#- 

!” 

I 

The same Indra has now brought this heavy down pour now 
here to give hindrance and troubles to Gopika women, cow and 
gopalakas. The same Devendra has worshipped MahMaksmI as 
above earlier and MahalaksmI fU is under Sri Krsna’s control. 
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So now Devendra has done this bad act not out of his swarupa, 
but only due to evil influence and this is indicated by addressing 
Krsna as ‘Madhava’ here by this Mahan Sri Vadiraja. 

IW JTRT II (%fT- 

U'* 


^loka 18 



Phala or benefit of hearing Govardhana Mountain 
being supported by Sri Krsna. 

vmr ^ 

»iiR I 

SHfft 

|| ?<: ii 

That cowherdsman reports as under : 

I 3Tnm: ^ 'il'k^d I 

Oh ! Master of Yadukula, Sr! Krsna, there are no rows of 
clouds with water in them. No cloud is found at all. 

yoRi I 

But there is another row — what is that ? 

5E5rRR = 3T^?7^n#IRW, Pt^- 

'WT W^iy^dd^fd'JlPlcI tR %o[^ 3Tf^ I 

He reported that there was continuous flow of the tears of 
joy of our people — belonging to herdsmen group. They were 
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weaping of joy by remembering the help rendered to them by ^ri 
Krsna. 

ffe: nHT, ^ fm: || 

Rain has stopped, but the tears out of ananda in the eyes 
of gopalakas are still continuing in gratitude of the great help 
done by Sri Krsna. 

The herdsman also told ^ri Krsna, that there is no thunder 
but there is the sound of the eminent gods who are praising 
Sri Krsna. 

By seeing the wonder of the Act of Sri Krsna holding the 
Govardhana Mountain, Siddheswaras were extolling Sri Krsna, is 
the meaning broughtout. 

T(: I ^ JTf^TTR ^ 

There is no lightening but there is the lusture of the heaps 
of ornaments on the hands of the celestial apsaras. 

^Tjerf^sf^ jft c)i[c(h 1 ira’: I i 

fSRT JsqWTT WTHW | 

buj; arf^ i 

I 

Oh ! Lord, there is no wind but there is the wind of the 
wings of the multitudes of bees which arc following the Bowers 
rained by Gods. 

rp ^4^ 
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Sloka 19 



Phala or benefit of hearing Govardhana Mountain 
being supported by Sri Krsna. 

mix Wlf^ ^ RTI^: \ 

^ifk^ ^ ft mim 

^TO II mi 

^ ^ f^f3r3T% ^4^?rcFf ^=ni^ 

fiW: ^Ftm^ f% wr5#r;=55T^ i 

'jfld: I 

The Gopalaka reported to Sri Krsna as under : 

(1) The sky is not at all black but there is black colour on 
the face of the husband of Sachi devi, Devendra. 

(2) This is because, that Indra was ashamed by seeing his 
defeat and utter failure in his endevaour. 

(3) There are no clouds anywhere. 

(4) But there are plenty of clouds of the shining arrival 
chariots of gods, and others arrived. 

(5) There was no darkness in the quarters. 

(6) But there was darkness •- ignorance in the minds of 
those who mistake such a one as You, Sri Krsna, for 
an human being. 

(7) There is no shivering due to cold in our own kin-folks. 

(8) But there is shivering due to guilt and mistake 
committed by Indra in his body due to his oftence 
committed against Lord Sri Krsna. 
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^loka 20 

Phala or benefit of hearing Govardhana Mountain 
being supported by Sri Krsna. 

smw snm Tns n: 

After the rain subsided, Lord Sri Krsna went out to see 
the pure Gokula. §rl Krsna was surrounded by His cowherds, 
Gopikas and also the wealth of cows. Sri Krsna was praised by 
the gods as well as by human beings. 

I U^d 'HMI<^yrM:^lld^ 

^ 5RT^^ I 


Important Tatwa 

When Devendra came to have Darsan of Lord Sri Krsna, 
repenting for his mistakes committed, §ri Krsna who was holding 
Govardhana by His Holy Hand, left the same and came forward 
to receive the guest. The mountain did not fall, even when the 
support was removed. How ? This is because of the fact in 
1-3-11 : 

^ ^ 3^ I 

Mere order will do, the mountain will stand in the air as it 
is. There is no need of physical contact needed in His case. His 
Desire is paramount, 
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§Ioka 21 

Surrender of Devendra and taking refuge in §ri Krsna. 

3T«il Pl^^dvFfjRTTJ^R ^3r^: fjroi^ arqw 
5% ^ HVItR: I sra’ ^ W^: SHTWIT eSt^RRT 

isl## I STEja- MtfOTf 

3^ ^diy^iM "WwRd-wiIiisil^es^uimMqft^Kw 
^ JTJlwr ^ q3^ I 

After the entry of Sri Krsna into Gokula, Devendra who had 
sinned against his Master was therefore felt very much ashamed. 
So Devendra approached Lord Sri Krsna in private. Sri Krsna 
was merciful and the most beautiful in all the three worlds. 
Devendra bowed to Him with his head and chanted His name 
‘Govinda’. 

§•^^1 ^ 

SfraferTforf^ (^(^drdld fcRUTR^ ftll^i^dW: TO 
ftjoT fRT: VIM: I 

It is not as though by Indra, the name Govinda was given 
to Sri Krsna. But that name was already available to Sri Krsna, 
but as a sort of prayascitta to wash off his sins, Indra recited the 
glorious name ‘Govinda’. 

31^ -i|)(^»dd|i)^U| ^Tlftl^ Jiiuidyd-Hl (VIPNdft 

dldl^^Th VMf^ I 
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By this, it is indicated that namaskarams, Abhiseka and 
reciting His names, are the ways to liquidate the sins committed 
towards Him. 

U'* U'* U'* 

§loka 22 


Release of Nandagopa. 






-W-iTM'Rrli ^VRTki II II 


= cJ^unFJT 34^'*I: = ^r*(: SH'hlrt 

VRTRr yM*lcri>oilPlRTh'hl<^ dlRwwiuf^U ?R^ 

5R^tM f^RRT f%c5 I 

Once the servant of the Lord of the ocean - Varuna bound 
Nandagopa who had entered in the middle of water for bathing 
at an untimely hour on Dwadasi day and that servant carried 
Nandagopa to the world of Varuna. 

= by this sabda, the author indicates that the story has 
been found in Puranas also. 


^ ^:oRTy^ ftRR 

3R7^JTH: 

315 ^ JW 5 II 

§rT Vadiraja Mahan guesses (surmises) as to why that 
Nandagopa was tied by the servant of Varuna ? He states that 
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Varuna got angry with Nandagopa, when he called himself as 
father, of Sri Krsna, and Sri Krsna being the Master of Varuna. 
By such adherence of Nandagopa, Varuna was upset and became 
angry and got Nandagopa bound through his servant like this. 

Note : Sri Vadiraja Mahan brings to the Notice of the 
devotees in various ways at different situations, that there is no 
father of Sri Krsna and as a matter of fact He is the Father of 
the entire world. He reminds to us the two slokas in Gita where 
it was clearly stated that Sri Krsna is the father of all. 

ITTHT VTRn I 

^ ii ii 

ari 31^ aFTcT: = I am the Father of all the worlds 

created by ME. 

ftrarsfe 

<^?rsar i 

3r«ffeF: 

anifcWsmR ii ii 

xRT^RRT Rldl = ^rl Krsna You are the 

Father of all the world consisting of moveables and immove¬ 
ables. 


V 

l^loka 23 

Release of Nandagopa. 
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iTVif^d: JHCrsiTTW IR^II 

: grft' ct^oi<-4< Ri^coivi’iiiRN 

^ im: I 

Sri Krsna appreciated by seeing the staunch devotion of 
Varuna towards Him and that he was not able to contain that 
Nandagopa was being called as His father. 

Sl^S: ^ f^- 

2Rf4 = 

Sri Krsna by seeing such deep devotion of Varuna, went 
to his residence in the ocean, on the pretext to release Nanda¬ 
gopa from there and there by bestowed great darsan of Him to 
Varuna. 

af^ot^r ^ ^ 

55foiFTW = 

There Sri Krsna was worshipped by Varuna in various 
ways and having accepted them. Sri Krsna returned back to 
Gokula with Nandagopa (after having rescued him from the 
bondage of Varuna). 

Note 1 : — Sri Vadiraja Mahan brings 

to the Notice that Varuna was a great devotee of the Lord. He 
brings to our notice the sutra : 4-4-2 : 

^ W ^ II 

And on account of the indicatory circumstance. (That 
the repetition of hearing etc. study etc. should be made; for the 
precepts are given more than once). 
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?r . 3:1^ srW vIm-h-hk (t. 

For the following and the like passages also indicate the 
necessity for repeated meditation etc. He (Bhrgu) performed the 
meditation and again approached his father Varuna and so on. 

So by this, it can be seen that Varuna was always medi¬ 
tating and teaching of the glories of Paramatma to his son and 
disciples. 

The way in which Varuna praised Paramatma, in His 
Avatar as Rama can be seen in Tatparya Nirnaya. 

'j|J|dl*lVj1;^|« I 

^ 5G3RTt 

^^ffqd^S^<-‘l<JIHfild'W<ll^l: II U II 

Oh ! You Lord Rama ! You are the primeval cause for all 
and you are always unaffected by anything. We are of dense 
intelligence and we cannot understand you fully. Oh ! Lord You 
are the Supreme Lord of the Universe. You created the groups 
of devas through Satwa, the human beings through Rajas, and 
the herds of demons through the third quality ~ tamas. Such 
creation proceeds in all ages. !^ri Krsna was pleased and rewar¬ 
ded Varuna now. 




§loka 24 

Description about Sunset. 


I 
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cIUnRi 1 

Now Sri Vadiraja Mahan by few slokas describes the 
beauty of SUN set. 

^dJTPf VTFiT^ 

Ilfel: I 31rr ^ STTf^ JrB 

f^: yrsftf^T^^^rrar i 

The imagination and description of Sri Vadiraja Mahan is 
very great. 

He has stated here that the rising entered the western 
ocean. This is described as a piece of gold put into the water 
after melting in the process of being made into an ear-ring. For 
whom ? For the lady of the Eastern quarters connected with 
Indra. The sky and other things are the accessories. 

VSRit I 'j4)Rl«clsh<(rM I 

aiRidH-Hi irrar: i 




Sloka 25 

^jgfelcTlTJW 

Description about Sunset. 
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5^^ I 

Ji#n 3T^kif^ ^uRiid^c^ift 

vnflr I 

Surya was holding by his hands represented by his rays 
both Udayacala and Astacala, both sides. Even though he was 
holding like that, still he fell into the ocean. 

This act appears to me like this, so says the great Maha- 
prabhu ^rl Vadiraja. 

Ocean though that his wives, namely the river, would be 
made dry by this SUN, so the ocean made the SUN to sink in 
water. 

This shows the splendid and cultured way of description of 
the SUN-set which in turn brings several points of sastras to light. 
(Namely Rivers are the wives, and sea, ocean or Samudra is the 
husband). 


^loka 26 

Description about Sunset. 

-w-wd vinr^^iFTmf?TtsFTam: ii ii 
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Now, the Mahan questions, as to where is the question of 
fall for Surya into the ocean. The same SUN set is narrated as 
under : 

(i) The SUN gradually gave up his red colour (passions) 
which were with him at his rise. Even an ascetic does 
not give up his inborn desires and passions. 

(ii) The hands of Surya, namely his rays were esteemed 
by the Cakravaka birds and lotuses. The rays of the 
SUN spread upwards. 

Likewise the hands of the ascetic were marked with 
love by the mudras of discuss and conch. Further 
the feet of the ascetic go upwards during penance 
with head downwards. 

(iii) The SUN resting on the sky scorched severely like the 
ascetic does with severe penance resting on the padas 
of Lord Sri Visnu. 

(iv) Finally the SUN reached the abode of Sri Visnu - viz. 
The oceans. So where is the fall to him. 


Sioka 27 





Description about Sunset. 







V 
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JT: ^ >:^Fqt I 1 ^ HMf?=I- 

Rictg HIT drtM tt'tiK I ^['S^tJT: 'oflci^ vflt* tT 1 
^jilR STWHR I fvjT ^^^HHrawn^a^iHJT- 

fil^: I HSIT ?r6n ^4^ H?n ^ 4 : II 

Here, Sri Vadiraja Mahan justifies for the SUN to fall in the 
ocean. 

This is because : 

(i) The SUN scorched the group of ascetics on the earth. 

(ii) The SUN took away the life of a woman — viz. The 
earth, with his own hands - rays - that is dried up the 
waters on the Earth. 

(iii) Similarly robbed the wealth lusture of the constella¬ 
tion of stars. 

U'* U'* U'* 

^loka 28 

Description about Sunset. 

STf^Tllsr^ 

snW H5®ytcfti: tih, ^hh-hi = 

3tl<bl^|^ gfg TT; HvjtrB: flFTl^ 

3TTHTnr aPTHH l f^: fH^T vrfcTH^ ^slf^d 

f-sOTHSTT ^slRld T|#5JlfilRl Wcr!.l4feR5(d<«i^: HIHT ^ 
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The SUN is the birghtest object in all the three worlds. He 
took birth in the direction of East belonging to Indra, holding 
Vajrayudha. The SUN grew in the sky. Finally the SUN in the 
west had his end. 

It is impossible to cross over destiny fixed by God, however 
great the person may be. 

-'I' 

^loka 29 

Description about Sunset. 

I 

tpfhr^ ^'arsHF^ ^ n m i 

^ ^^5 <Tbdl<4^f'lld I 3?5iFt ^ Vori^: I 

N V 

The red - evening SUN — a passionate lover starting on a 
tour laid his red colour love on the clouds breasts of the women 
of the quarters and reached the end of the mountain Meru. 

II 



f^j^arr 

^d-rOPl HR: I 
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These quarters women with the trittering noises of the birds 
seemed to weep and then fall into a swoon dense darkness. 




^loka 30 

Description about Sunset. 

^TFrTt 

?T: 31^: M ^ 

^ sM 3j?5jrai^ ^ 

^ iw f% f^- 

f^rapf w^- 5^= 3^ 

I 



That SUN saw his own reflection which set its foot into 
the heart middle of the ocean and whitened its large quantities 
of water. Having understood that a calm and cool man is the 
favourite of all, he became calm leaving his heat and entered the 
ocean. 

yl^ytiR I 

Sri Vadiraja Mahan excels in explaining about SUN SET. 

U'* 
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^loka 31 

Description about Sunset. 



f^: ^ 11 \ ? (I 

^j^hn^rr ^jTRT i 

When the SUN, the intimate friend of the groups of lotuses, 
was setting, the face of the lotus, though in being pure water, 
indeed contracted in the form of a bud. 

ysjFat I fyf^: fg^: ^T^gTSfjTisfg 

The dear ones who disappear seal the faces of their kith 
and kin inspite of their prosperity. 

%.v 

^ 4 ' U'* •’ 4 ’* 

Sloka 32 

Description about Sunset. 
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The lotus looks like doing penance by expecting the rise of 
the SUN like the ascetic who expects the rise of his friends. 

It is inside the water upto the neck. It has the humming of 
the bee for the delightful ‘Om’ of the ascetic. 

It has for the lusture of horripilation of shining thorns. It 
nods its head often on account of the thought of the meanings of 
the mantras as it were. It is picked at by the group of shining 
swans just as the ascetic is chastised by his preceptors of the 
Paramahamsa order. 

It has kept in its interior the creator Brahma who has the 
lotus for his seat for creating the SUN even as an ascetic has his 
own god in his mind. 

§loka 33 

Description about Sunset. 

Now the description of the raising of Moon is described. 

I sni ^ zm fcTtTHra; i ^ 

34M<iq*qi II I 

3^^ *^rtld I 

The Lord of the directions — SUN — became red on reaching 
another direction namely West. Therefore, the Moon was seen in 
the direction of Indra - that is - East, as though having an angry 
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red face with black-knitted brows — Even as a heroine becomes 
angry when her lover approaches another woman. 

* 9^0 *90 %90 
U'* 


Sloka 34 


Description of Rising of the Moon. 


tfFIT: 

lUVIl 


ct45(|4-W)^$-^i4HW 5FI%: 

^ Pr?^: I W 3tTRTtft 
^«iyOim*<ii^U||(^H| ^ l|R^r4 

vrrar: I 


The Moon at first making place with the deer eyed woman 
“ love of the Eastern direction through her friends - namely the 
group of stars. The Moon falling at her felt, dispelling all at once 
the darkness of her anger caused by his deep attachment for the 
woman of another direction touching her with his rays, went up 
slowly to kiss her lotus-like face indeed. 

Even as a hero makes peace with his woman through his 
servants. He pacifies her anger caused by the love for another 
woman; by falling on her feet and tries to kiss her by touching 
her with his hands. 


•90 ^90 ^90 
U'* 
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:§loka 35 

Description of Rising of the Moon. 

ttt: R^i<^ i 

ii ii 

HT: ^J^fvrraf^^jftW: f^: I ■el'SJ’trU 

I 

These directions which are said to be the wives of the SUN, 
are being embraced by the soft rays (hands) of the Moon, who 
is a fine, beautiful person. 

| 31^^ IfRn HT: 

^Pl: I 'HI%5K'M'hK*l(*i 

I ^(m = 3Tte^F|5 -H+ciyifui^ f^fs^ 

im-. i htt 

f?T arpjRT i 

At once the dense darkness was removed which means 
giving up the grief of their separation from their respective 
husband. They accepted this Moon as their Lord while all the 
creatures were asleep. 

# I 

By this act, the directions do not take the sins into account, 
because even the lady loves give up the grief caused by the 
separation, from their husbands, by being embraced by five men 
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whom they meet at a secret place. When they desire for new 
things they do not care for sins. 

qR TT0prf% I 








l^loka 36 


Description of Rising of the Moon. 


wfiR K<»M i snj^ 



rTTT^nnT 


II ^^11 


The Moon took bath in the Eastern ocean and by those 
foams representing fine smelling sandal paste and with that body, 
further the moon had his own ornament Kala on the forehead. 


^1^, VTT^: I 

I 


The moon was decorated by the garland of stars. He had 
the MQla Nila as the Tilaka on the forehead. He started from the 
Eastern direction belonging to Devendra. He came up on such 
Eastern sky and his rays - hands, he embraced and removed 
the darkness. He caught hold of the sky known as the braided 
hair with his rays hands. Then he embraced her with his rays — 
hands and then rendering her passionate — making red — kissed 
her. 
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^ 3tjr: i 

JPJIT; Ul-JK^ilfiiril'if: I 

HT (^*l(il4t ^3^ 3T5^T%Ttf^ I 

•'•'• 

^loka 37 

■tl-^lc^^clURTr 

Description of Rising of the Moon. 

(4^*1 ti< fn I f^ rl ^I 

cl'^-S?4lfew ^Tl4I*fl^<d ^ 3Tf^ 

3Io5|# HIT ^ra; I drHI«i 

yiy)^di5if: I tjtiifqjTT 1 sRtrr ntiM d'st'Hi 

^<^ltr4|;A'JT v4>>o|Pi: I 

The sky with the exalted stars and the Moon with his rays 
gone upwards imitated the chest of Lord ^ri Krsna adorned with 
pearl necklaces. And also a necklace with an excellent Indranila 
blue gems in the middle and surrounded by molten gold. 

^4% 

^loka 38 


Description of Rising of the Moon. 



5r«Tts<jR5lti4I^| 

STT?#II 11 
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JOTO': 

^TFITTcr f^: 

^5^ 3TT^^5?W I 

N N 

The disk of the Moon risen in the upper part of the sky with 
all its sides covered by the clouds and with the sign of a hare and 
a small portion seen a little, shone like the bud like breast of 
LaksmI which shines with saffron, which is covered by the 
charming cloth but with the edge shown by the wind, causing 
pleasure to Sri Krsna’s mind. 

Sloka 39 

Description of Rising of the Moon. 

TT% %Tt | 

II 

The eastern sky which is called as ‘Prachl’, when her 
husband Surya, went outside for taking bath, this moon with all 
happiness to her - to the eastern direction and caught hold of 
her clothes by his hands. 

By this, he became confused and so the moon was called 
from that day as ‘^asanka’. This is my logic and opinion. 

3^^ I iFFT I 

By this process, the coming indicates something to steal 
away. 

| oR^firf^ 
I 
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HH’: 'hK'JIld *c«!.|lPl 

^McJ|.4o|M, ^ 5 IW ira^: I 

Due to the catching of the clothes of another person’s 
wife, I feel Candra is called as the one with ‘Kalaiika’, but it is 
not his mark, or characteristic, is my logic, the learned author 
feels so. 

U'* 

Sloka 40 

Description of Rising of the Moon. 

f%f?T drtlRwRf: flTPT? 

Vo II 

I think that the full moon which rises on the Night of 
Purnima (Full Moon day) is the face of the son of Nanda’s - 
Sr! Krsna’s maiden of fame. 

Jirraf: <4I<?4NI: 'Qfd^RT: ^ 

\ 

It is smeared with musk — the black spot in the Moon. It has 
the flowers — stars placed in the dishevelled hairs. It is kept in 
the mouth under the pretext of the phases by the gods. 

Otherwise — if it is not the face of ^rl Krsna’s maiden, how 
can it be for the happiness of the gopikas and for the torment of 
the group of women immical to §ri Krsna ? 
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^loka 41 




Description of Rising of the Moon. 




f*Tiivni 

f^T: qfW:, dMi<|uri = ^klOlt, JT^IR: W^:, ^ 

^ = H^WllUli = cilxHVf^ I (ct<^<c(rij 

?TTt = lit Ijoff^: ^TPjpfR'Tg^: m = 

3^ = 3TFlFir JTR^ ^ ^ = ami- 

4idrr I 

N 

When the SUN who had destroyed the movement of 
thieves, went away to a distant path beyond the range of the 
people’s eyes, this moon like a dutiful son of a father came upon 
the scence in his full form and removed the fatigue of the people. 


•' 4 '* U'* U'* 


§loka 42 




Description of Rising of the Moon. 


q^«m fH>l d*llrMHIrk^f4)4>ry5-^: W^iRW 
5Rr#5Pravr ?ftfror5ra-: m<^yuiiiii(^H( 



^ Jira': I 










































Part IV - Sarga 6 


147 


The Moon who was like the arrow of the Jasmine flower 
in the bow string of cupid and discharged upwards by cupid in 
order to have him, the moon under his control. The Moon also 
conquered the minds of the women at Gokula. Then slowly 
the Moon reached the sky - namely the Padas of Sri Visnu to 
conquer Him also by falling at His Padas. 

U'* •'4^ 

l^loka 43 

Description of Rising of the Moon. 

Seeing the sky permeated by the song of the gandharvas, 
having endless stars and made delightful by the Moon, the giver 
of Moksha — Sri Krsna gladly entered the Brndavan, which had 
the delightful humming of the bees, which was dense with the 
groups of flowers and which was black due to the groups of trees. 

= aTTf# a^trRHRJT 
WT 3^^ ^ ITg^RT 

^ I 

53fr = = uf^ttcjiw i 

This Bimba — Pratibimba can be seen under 3/2/18 : 

3^ 3Rr ^ 3W 3^ II 
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^loka 44 

,4^1c14c1UHJ| 

Description of Rising of the Moon. 

nvv II 

3^ 3113^ I 

On seeing the father of Manmatha, Sri Krsna, Candra by his 
beautiful rays filled up the entire Brndavan. 

^ SRTif^- 

tm-. I 

Since Candra, is the friend of Manmatha and since his 
friend’s father, Sri Krsna, had entered Brndavan, Chandra 
spread over his rays at that place. 

qjct^rRSnltr 51 Jo 2 W I 

I 

Candra took the smell of the Lotus flowers available 
Malayamarutam. 

f 5 ^ JIWF 0 -: 3 ^ 5^ 

I f§n: ^TFSJR^ri^rat: 

■‘113: 3'J?’ * 
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All the trees began to pour down the beautiful flowers 
in heaps. Cuckoos on seeing §rl Krsna, who is the Father of 
Manmatha, they all began to sing their melodious songs. 

u'* u'* 

^loka 45 

Description of Rising of the Moon. 

^ ?%OTr, fcra^^ = WH: 

I I J#q- W: 

c5c5iTTfiT: = ^ 

^ I 

fJOTirlf 34I^^|P( ^ I ^ 

HsT HiT I 

Oh, Lord Sri Krsna, Increase my fame as the bewitcher of 
the world by sporting along with the women in the Brndavan. 

As if praying thus, the cool rayed Moon touched the Padas 
of Sri Krsna with his delightful hand-like rays falling at the feet 
of the tree through the leaves of the trees. 

•' 4 ’* U'* 
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§loka 46 


Description of Rising of the Moon. 



II V^ll 

arvSts^: IPT^S^: 31^ §R^ ^i^TFRT = 

HR fHclR I 

This, Sri Krsna, the Supreme Lord of the Universe and 
foremost among those knowing the science of music and various 
times played on the flute. This gradually attracted the women of 
Nandagokula who were fit for His company as though He had 
His love heightened by the aforesaid different states of feelings 
beginning with the rise of the moon and others. 

U'* U'* U'* 

Sloka 47 



Description of Rising of the Moon. 

11^^ II 

xlKUiM Rh;^R -H^dlfil?l^cl4riPlii4H ^5F5n5RR 
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fcHJm :3R¥ <dThy4iRui 

ct^TJTtft# 5?^ 5<TR t^R?nTirar!l4: I 

Lord Achyuta nourished the flute making the Universe in 
His belly attached to Him. He pleases His friends well, attracting 
the minds of the gopikas. 

Sri Krsna makes the cows and the hosts of sages motionless 
rendering unconscious the wives of devatas who have the sky as 
their abode, He puts to shame the siddhas and the caranas who 
are musicians. He made the devatas to bow down to Him, and 
by this, Sri Krsna made very clear that the world was under His 
control always. 

The sutra 1-4-3 states ^ ^^fcRT 3^ all are under 

His control. 

• 9 ^ 

u'* u'* u'* 

Sloka 48 

Description of Rising of the Moon. 

I 

: \\M6\\ 

Paramatma Sri Krsna who killed the asura by name Mura, 
had flute in His Hand, and kept it on His dry Lips and made it 
soft and His Nectar from the Lips. He played on the flute the 
divine music by closing the holes on the flute by His fingers. 

fcnoR, fes 
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-icMvIl-y, 

J^UNrH II 

This is in order. Because in the world, it is seen, that 
biased treatment is found to a person born in good and noble 
family, though has some defects. 

^ 4 ^ -^ 4 % -^ 4 ^ 

Sloka 49 

Description of Rising of the Moon. 



5 T^ II II 

^ Vraf^ aitRcT^: I 

Flute is not bound by others and it is also independent. 
^ I 

II 

That flute makes Sri Krsna to have a love for it. 

^5F^ = nto?TmT% ^T^fcr ^ 

3tdi^4 f^rd^ ^ 1 


The flute removes the hatred though inborn and unbrea¬ 
kable in animals. Such as cows and tigers, serpents and Mon¬ 
goose, cats and rats, lions, elephants and others. 
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Tim : I 

By hearing the flute music of Lord Sri Krsna, the animals 
were so much engrossed that they forgot even their natural 
swabhava of enmity and all became friends and left off hatred 
between them. 

■‘lloiJiyl fcl^ 

?#r qfcr; f^ni: i 

Cow and tiger, serpent and mongoose; elephant and lion; 
by hearing the divine music of !§rl Krsna left off them natural 
hatred interse and stood happily near by, so goes the story in 
puranas. 

q:^Rr I 

The flute music brings the world under its control. 

flMdi STR I 

It has obtained celebrity. 

For the flute, this is proper, is explained. 

I 

For the soft spoken, 

^ I 

N 

What is not possible in the world ? 

cii^i^^iFd ^ ?i^ ?Rraf: i 

By the sweetness of world, it is possible to get done all the 
matters in the world. 

U'* ^ 4 '* 
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l^loka 50 

^U^TRcttjfqTT 

Description of flute recital 

II II 

5R: ^tHT: ~ I 

^rl Krsna was having wonderful flute in His Hands. 

Sri Krsna is the supreme Lord of Yadukula and is always 
the most supreme. 

^ I 

%rrf^ ^ I 

Sri Krsna made the people to hear wonderful and delightful 
songs. 

I 

Sri Krsna was an all-yielding Divine cow to the gopika 
women, 

cRTH^ 

I 

Sri Krsna had a beautiful garland of sylvan flowers around 
His Neck. 
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I 

Sri Krsna has the delightful sport of the side-glances by 
His most attractive eyes. 

I 


Sri Krsna’s body was like the water-laden cloud. 

= ^TT^: I 

Sri Krsna has His fame seen and sung by the virtuous 
devotees. 


Note : ^ ~ Wffk means Sri Jaya-tirtha 

Maharabhu in his Tika on Mayavada Khandana, states : 

3^^5^jnftRKftsajf II” II 


U'* 


Sloka 51 

Description of flute recital 


Tf^enf^ 

ipyt I 
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Candra was shining in support of the beauty and bright¬ 
ness of Sri Krsna. At that time, the gentle breeze from Malaya 
mountain was blowing which was an addition or helper to the fire 
that has emanated by the Gopika women, due to the separation 
of Sri Krsna. 

At that time, Sri Krsna was gently playing on the flute. 


They were hit by the sharp arrows of passion. 

I 


The Gopikas had all virtuous qualities and are very good 
respectable women, still they all felt that the sannidhana of 
Sri Krsna who is the Father of Manmatha was precious and 
covetable. Hence they all went near to Him. 

i 

snj: II 

U'* 


^loka 52 


Description of flute recital 





rfl4»<1R<nrTfrlPlsldI \\\R\\ 


One Gopika woman was sucking milk from the cow. When 
she heard the most sweet flute of Sri Krsna, she felt when the 
great Kamadhenu, Sri Krsna is present, why should milk should 
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be milched from this cow and so she left off. She threw away the 
vessel in her hands and ran away. 

Here in this verse, when the gopikas were engrossed by the 
flute music of §rl Krsna, how they went near to Him is described. 

chif^d ^ ^ fj^n- 

I ’THT = ?nHT i 

Another Gopi was sitting to take food but on hearing this 
flute by Sri Krsna, she felt that when this nectar is available, 
what is the use of taking this ordinary food and so she ran away 
to Sri Krsna without eating food. 

Another Gopi got up from the bed and ran towards Sri 
Krsna, feeling that when Sri Krsna was there as their Master 
Pati, the mastership of another was not proper and so she ran 
away towards Sri Krsna. 

Another gopi while she was feeding milk to the child, ran 
away feeling that she was to be enjoyed by Sri Krsna. 

U'* 


§Ioka 53 


Description of flute recital 







WWW 
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UR ^TTUT^ ^j^f?r&or 3iu# ^ 

^5||c?i^l<l RR: ?% VTR; | 

wsm ^rflHT 3RR I 

One Gopi with the Alahkara of her eyes with collyrium 
dashed there to have darsan of Sri Krsna. Another gopi thought 
that having darsan of Sri Krsna itself is the alahkara for the eyes 
and so she at once came there to have darsan of Lord Sri Krsna 
which is the real collyrium. 

5J3?KnW[tjf I 

Another gopika with the ornaments an her feet and on her 
hands went away near Sri Krsna. She was thinking that to her 
who was always serving His lotus feet, the ornaments on His feet 
would be the ornaments on her hands : 

Note : The idea that Sri Vadiraja Mahan brings to the notice 
of the devotees through the stories of Gopika women are : 

(i) The best ornament or decorative article for the eyes 
is not the collyrium but only having darsan of Lord Sri 
Krsna. That is the best decoration to the eyes. 

(ii) The ornaments that are worn on the hands as bangles, 
bracelets, rings and oth.er items are not the real deco¬ 
rative ornaments, but only the pada-seva submitted at 
His lotus Padas by the hands, are the real ornaments 
for the hands. 

When His pada seva is submitted, then Automatically the 
decorative articles on His lotus Padas, get contact with the hands 
of the devotee and his hands become decorative. 
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The lotus Padas of Lord Sri Krsna, itself in the best and most 
precious ornament and the contact by the hands of such lotus 
Padas, if done, then what ornaments the hands could seek ? 

*3^ 


l^loka 54 


Romance between Gopikas and 5rT Krsna. 






= ?%TOr: 3TR?^ Ijnhn# 

Srft- srft’ jftHT: 3n^5TR ^7^^: HT: 

RiMt: ?flr i 

5rl Krsna who is an ocean of Ananda — bliss showed His 
plentitude of bliss to His Gopikas. 

Sri Krsna was most clever called them, though they were 
bit haughty (of His company), but obedient and were always 
pleased to serve Him. Then Sri Krsna said : 

^ ^llw4: (m^I = V|dl = = JTRTT ^ HT 

ch<und ^ i 

N 

“Since the service done to the father, mother, husband and 
others yields all the four objects of human life - namely Dharma, 
Artha, Kama and Moksha. 


So go back to Gokula itself and do good to those who 
are missing you and are thinking of you and your services are 
required to them”. 
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Note : By this verse, Sri Vadiraja Mahan brings to the 
notice of Devotees several important issues : 

(a) Service to father, mother, husband and other elderly 
relations by the woman or the man, as the case, may 
be, is a service to God. 

(b) If they are neglected and approach is made towards 
God, it would be futile. 

(c) The presence of God in them to be seen and service 
to be done as a puja to the Lord. 

(d) Father, Mother, Husband, Wife, Children, relatives 


etc. will have a meaning only, when they connected to 
God — ^ri Krsna; for otherwise mere worldly life 
with temporary comforts and for which great toil 
undertaken, has no sense at all. 

Srimad Acarya states in his Anuvyakhyana verse 46 under 
the first sutra ^ ^ : 




firm firq-: II 

N 


SIM: = = the breaths. 


= the activities in depth of the 


heart and mind. 


?f%mfir = other Indriyas, 

OTtUT = = Jiva 

: = body, son, wealth etc. 


= Jiva 




fimi: mRR = sftfilflfW: = they all became 


loveable objects and covetable objects. 
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rRT: = fttT: || 

Therefore who else, other than Bhagawan Sri Krsna is more 
loveable, covetable, desirable, reliable ? None other than is the 
answer. 

Sri Vadiraja Mahan only echoes these ideas of Srimad 
Acarya, in the adivce by Sri Krsna to the Gopika Women. 

The same verse has another reading also : 

Prana etc. all stated above exist only due to the grace of Sri ^ 
Bhagawan. 

^ ^7^ I 

They will not exist at all in case they are even slightly 
neglected by God. 

By all these sentences, Paramatma is alone most cove- 

table. 

•9^ 

U'* U'* U'* 

Sloka 55 

Romance between Gopikas and Sri Krsna. 

I iftcq-: ftRT: V73f ITTHT ^ Hi 37Tf^: 

^ 3Tsf^ 53yT«f3[l5ft SR: 

*Run3 jflBiig giR i 

s 
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For the women, the service and seva to father, mother, 
elder brothers, younger brothers, husband and other relatives, is 
the best one and is wellcoming feature. 

Therefore, let all of you start towards Gokula. 

About you, relatives, husbands, father, mother and others 
would be thinking. Give them peace of mind and happiness by 
returing to Gokula. 

WHIM I I 

When Lord ^ri Krsna said to the Gopikas like this, they 
were thunder stuck with shock. They folded their hands in 
reverence to ^rl Krsna and with full of tears in their eyes, they 
submitted as under before the Lord, Sri Krsna. 

U'* 

^loka 56 

Romance between Gopikas and 5ri Krsna. 

f44^j|c*j^4rl m \\\\\\ 

d<^l d'jl yfd ^ 3tl?INy ^ I 

Oh ! Lord, dear one ! If good alone is to be done to the 
parents, do not order us to go to Gokula. 

3TVFITR 

q:cr ^ 3T1|: I 
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Please don’t order us to proceed to Gokula. If you order 
us so, then only inauspicious things would happen, Nothing 
beneficial would happen. 

By your separation, we would be burnt by that fire. Then 
this Earth — Gokula would be reduced to a burial ground with 
heaps of our bodies burnt by that separation fire and would be 
reduced ashes because of that. 

Note : Sri Vadiraja Mahan expresses that the Gopika 
women cannot survive by the separation of Sri Krsna. Further 
they may not wish to live. They indicate that they would commit 
suicide by falling in the fire. Such was the depth of love and 
bhakti of the Gopika women towards Sri Krsna. 


Sloka 57 

Romance between Gopikas and 5ri Krsna. 

^ fTOT, = ^VJT: M<^lf^-Ac||(L| 

# 5R[i% I 
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Oh ! Lord, the people of learning say that even the service 
done to the husbands and others, is only for the obtainment of 
your Grace of reaching your Padas. 

HcISKOIdc'i I OT^ldl: = 

SnftdT: 'WROIIrf gtn I 

yfd 5?T8fenrr VTl^: I 

This is the means for obtaining Moksha. This reaching the 
lotus Padas of Sri Krsna has been obtained now by luck or 
otherwise. Why then do you order us in vain to go ? 

The Gopika women put a subtle question that seva to 
husband etc. are only to get the grace of Paramatma. This grace 
of Paramatma can be attained by reaching His lotus Padas. So, 
when the gopis are to His lotus Padas, why then order them to 
go backwards, is the question. 

U'* 

Sloka 58 


Romance between Gopikas and 5rT Krsna. 

nRtrM 


Oh ! Sri Krsna, You are the Master of all of us. We have 
travelled in many, many births in the past. There were many 
many fathers, mothers, husbands in the past. 

We do not know as to how many times in the past we had 
become mothers, fathers, husbands in many many births. 
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3?!# ^ Wf^ HMdi ft^HT 

W|^3FRR = I d-HIld ^KUlId fsT i6(?MH 

'll<41 Pi II (tl^rdl^: otrfiRnft- 

rdll^Pl VIR: II 

We do not know in how many births. 

^ icr»^RRR4W ^-'i<^tI<i<4ih 53 ^ 

ftnt Tft ^ JTra3 ^ 1 

Sri Krsna, you are the Master of all, you are in the whole 
Jagat, you are only our father, mother, husband. We do not know 
any one other than you. Hence we submit seva at your Lotus 
Padas. 


Sloka 59 

Romance between Gopikas and Sri Krsna. 

r#5Tf^ 



^ ^ sitfror, ^jPTf^lHT aTRlf M|J|<^H4dMi 

nttM 5T: f^RT d- ? 

N 

Oh ! Friend Sri Krsna, 

Are not You, the father of the world ? the father of those 
gopikas ? 
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irrar ^ fePT ? 

N 

Are you, Sri Krsna, the creator of the world, independently 
without any one’s aid, not our mother ? 

II || II 

vji^IrMf^i^* I "^^Ivl' ^ ^TRTT^ 

N N N 

d-di4|lr<+.K'JIH ffe: ^ 

qw: Hqr 3Fq^=MI cdi-slI^lRThfi^sIll^'^dqiS^ I 3Rl^ iTTsg 
3Tsf: I 

Are you, the Lord of the world, not our Lord or husband ? 
Therefore enough of the service of others which rains ills on us. 

niq’ iw: i 

Gopikas conclude, Krsna, by leaving you, amounts to 
leaving father, mother, husband and all. Since they submitted 
that Sri Krsna is the Father of all. Mother of all, and Husband 
of all. 

U'* U'* 

Sloka 60 

Romance between Gopikas and l§ri Krsna. 

11^0 II 

fq" ?rq«f: i ^ fMt i 

He who is the ocean of stability, valour, beauty and other 
auspicious factors in him, is dear (Kantam) to us. 
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d4i<JIIW: I % 

d-Wr-^Tt dT^ o^dP^f^ fu^: I 

We look upon any other also as Kantam, that is destroyer 
of our happiness. ^ = happiness, anta, destruction. 

So Gopis correctly come to the conclusion that Sri Krsna is 
the Person, who has all such auspicious and covetable qualities 
in an unlimited way. Anothers are only destroyers of happiness. 

^ 4 ^ ^ 4 ^ 


Sloka 61 

Romance between Gopikas and §ri Krsna. 





nrrm 

IIII 


Touching another man’s wife is prohibited and to be cen¬ 
sured. Then whether Sri Krsna is justified in enjoying with the 
gopis ? Like that Sri Krsna may have a doubt in this mind. To 
remove the same, the present sloka states that such injuctions 
and prohibitions are applicable to others and worldly human 
beings. But in the case of Sri Krsna, it does not apply at all. 
Having this opinion in mind, the gopikas do prayers before Lord 
Sri Krsna. 
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In the sutra 2-3-33. ^ it is esta¬ 

blished that Paramatma is far far above all these injuctions and 
prohibitions stated in the Vedas. In His case, all are good and He 
does only for the benefit of Satwic souls. 





^ 3T^ qrf^ 


Oh ! Lord, You enjoy all the auspicious essence and then 
give to the Jivas as per their Yogyata. You never can take inaus¬ 
picious items. This is stated in Padma Purana authority in Guha- 
dhikaranam. Having this aspect in mind, the Gopikas do prayers 
before Sri Krsna. 

vfpTT^ 

I 


All the auspicious things are first and mainly enjoyed by 
Him only. Hence logically enjoying with them and giving happi¬ 
ness to them, is not prohibited in the case of Sri Krsna. 

3Tfevj5yKdlTi>cdld4(dRT: aTFRlfit: ^ 

g^Jidr: I vfNrr §'^wf^fc|y-tdc( d 

?flr VTId: I 

Since Paramatma is the consumer and enjoyer of all 
happiness, whatever the gopikas enjoy with their husbands, that 
happiness also, is mainly taken and enjoyed by Sri Krsna only. 
Hence Gopikas are also only subject matter of enjoyment by 
Sri Krsna, and there is no bar to it. 
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Sloka 62 

Romance between Gopikas and ^rl Krsna. 

^ ^IRIT 

HT: drat ra^fe: I 

Sri Krsna states : Oh beautiful women. You all have eyes 
broad reaching up to ears. Your behaviour now is not dharmic. 

3Rt ^ vntf Jf I 

When Sr! Krsna said like this, the gopika women reply by 
the sabdas. 

Oh ^vi Krsna, You are the subject matter of Jhanam which 
has the origin in Vedas. 

I gf^ra^^ 4iUi['dNd«i^id m iMdt 

rHdlT^r^dl'h'tl ratf \ 

Our behaviour is new. But it is very pure and sacred. 

§rl Krsna states leaving your husband, do not serve another 
person. 

rant arat rt vrimu 5 rtew i 

Gopika women state leaving husband, we submit seva to 
you who is really pujya by all the world. 

^ rant f^ipsr, urat = ^ RraR: 1 

Sr! Krsna tells ; RT 3rar ffcT I 

Gopikas states : RFR I 





















170 


Rukininisa Vijaya 


Sloka 63 

?%wfWkTf5Fr: 

Romance between Gopikas and ^rl Krsna. 

%nf^rTfrr spfTt 

Oh Women, alas, you do not know what is beneficial and 
what is not beneficial. So, you have a firm mind in §ri Visnu’s 
dharma. 

I 3r^: %2r: ^ f^- 

fenw: I 

You have orders to incarnate on the Earth to serve ME by 
Chaturmukha Brahma who preaches what is beneficial to you. so, 
you have a firm mind in Sri Visnu’s dharma. 

^ ^ ^TFETT 

^TT: I 

In Bhagavatam, under 10-1-23 it is stated : 

^ Wra^loTiHlT I 

^ 31^ jmt cnr l^dif^dh i 

Oh ! Imperishable Lord, since we have a strong mind in 
Sri Visnu’s dharma, we know what is beneficial and what is 
not so beneficial. 

Calling Sri Achyuta is a beauty and it means He is a steady 
person and His anugraha, Gopikas also state that they have 
steady mind — I 
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§loka 64 



Disappearance of §rT Krsna. 



^ SRitwT JT^ 


Sri Krsna having heard the maturity of the speech of 
Gopikas, was pleased very much. 

(y<ti(Tb4r<-(,4-+t'J|-^*<t»1l^: (y<4cf«4«1l(rt'§*1-^*<st*1lf^(+l': ^R*RT- 
5FW 5Rt«r OTfoD^ ^ 

thilii-juiyMdT ^PRiw 3RTW fcTtn^ sfrli^ra’ dricHni 
311^: 315^1^ I 

Then ^rl Krsna was pleased and made sleeping passion in 
them to arouse higher by means of His pleasant words, embraces 
and kisses and others. Sri Krsna then disappeared from the 
gopikas. 

Sri Krsna did so, to establish, 

^ wnw HRTT ^hifiidi^i 
^ ^ VTT^: I ^ ^ 

Sri Krsna calmly had conversations with them. When they 
were with passion. He disappeared from the scene to establish 
the truth He is not at all affected even by an iota of extent by 
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passion or others. He is far above all. Even for Mahalaksmi, He 
is Not the bestower of happiness, but only receiver of happiness 
for Her. Then what about others ? 

-'O 

^loka 65 

N 

Lamentation by the Gopikas. 

51^ rnRtni%5 II SMI 

Those beautiful gopika women were completely perplexed 
and with their minds free from their attachments to their hus¬ 
bands, children and houses, came out. They all wondered in the 
forest in search of Lord Sri Krsna* They wished that white Lotus 
eyed Lord !§rl Krsna. 

These gopika women are compared to the best of sages 
with similar attainments seeking Paramatma in the Upanishads. 



I 


The beauty of the poem can be appreciated by the sabdas 

Only persons with attention and devotion and clear under¬ 
stand will be able to appreciate the mahimas of Him in Upani¬ 
shads. Otherwise, their search, without guru-upadesa will lead to 
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disasters like understanding ‘Tatwamasi’ as identity between 
Iswara and Jiva. 

5FRBT STRTtBI I 

^4' U'* 

Sloka 66 


’MNt ^FRnfjT 

N 

Lamentation by the Gopikas. 



iT^^eR^^n^^jTiyRn: ii ii 

^ w ^mr flwt^icF^r 

^rft- grVIT: ^RT 

PiRi^ i wiHaiw wn f^iftr Qi^^cic^-wi 

ifiw: ^ = »ili5TOr ci^rf^- 

fiR I 

These Gopika women due to the separation of :Sri Krsna, 
they totally lost their balance of mind. They failed to understand 
as to what is right or wrong and the capacity of such analysis was 
lost. 

Because of their minds concentrated in one way on l^rl 
Krsna, they were bit peace in their minds. Then they started 
singing about the glories and mahimas of Sri Krsna, in order to 
make Him bound to them. 
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c(i(ilch<ui «Aa^<Pi I 

By sabda ‘Iva’ it is shown that even great yogis, tapasvis 
will find too difficult to capture Him. 

JT^<ciT4r|<-^; vji^: 

^IH I 

Gopika women who were very efficient in their sweet, 
voice, then started singing about §rl Krsna who was not 
present there. 

•'4' U'* 

^loka 67 

^FTf^RTIR: 

Conclusion of the fifth Sarga. 

Owii mi'TImRmRiR) 

W: wi: II ^ II 

^OTiT df^MH dnra^jR^ = 

By the use of the intelligent sabdas horripilation of joy takes 
place hairs would stand on the body with delight. 

^^cJURT: ^RdHi = 

By hearing that, immediately all the clusters of sins would 
be destroyed. 
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f?nfel: 


•WIW; 



^TR ^FTRl^ 

N N 




Whoever reads this with reverence and devotion and 
interest, for him many many clear, highly appreciable meanings 
with all brightness will be rendered by this Maha Kavya called 
‘Rukminlsa Vijaya’. 

t: 3f^ SlfilolfDQ 


When the exploits of the victorious Lord of Rukmini which 
cause the happy horripilation of joy in the hearers, which remove 
the multitudes of sins by their were hearing, which give wonder¬ 
ful, faultless and praiseworthy meanings and the four fold objects 
of human life, such as dharma, artha, kama and moksha, to those 
who hear them with devotion, were expounded by the good and 
eminent disputants like !§ukacharya and others in Bhagavata, the 
sixth creation of great joy was made in the assemblies of the 
gods. 

When the exploits of the victorious Lord of Rukmini which 
cause the happy horripilation of joy in the hearers, which remove 
the multitudes of sins by their mere hearing, which give won¬ 
derful, faultless and praise-worthy meanigns and the four-fold 
objects of human life (such as dharma, artha, kama and moksha, 
to those who hear them with devotion, were composed by 
the good and eminent saint ^ri Vadiraja, this sixth canto (Sarga) 
which was appreciated in the assemblies of the gods, is over. 

Om Sri Krsnarpanamastu. 
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srrar 

^g^SS^^RT ^35^: ^^WTcW I 

^rarar ^fi^ 

N 


MKRUIM ?R •HU'I-yifil II 
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